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The Meeting Of
 Maharaja Raghugana And Jada Bharata

	            A conversation between 
Sukadeva Goswami and Maharaja Pariksita

Once King Rahugana, ruler of the states 
known as Sindhu and Sauvira, was journeying 
to the holy place Kapilashrama. When they 
reached the banks of the river Iksumati, 
King's chief palanquin carriers needed another 
carrier. Therefore they began searching for a 
replacement, and by chance they came upon 
Jada Bharata. They observed that Jada Bharata 
was  young and strong and had rm limbs and 
considered that, like cows and asses, he was 
quite t to carry loads. Thinking in this way, 
although the great soul Jada Bharata was unt 
for such work, they nonetheless unhesitatingly 
forced him to carry the palanquin. 

Due to his sense of nonviolence however, 
Jada Bharata carried the palanquin in an erratic 
manner. With every step, he checked several 
paces ahead to see whether he was about to 
step on ants. Consequently, he could not keep 
pace with the other carriers. Due to this, the 
palanquin was shaking, and King Rahugana 
immediately asked the carriers, "Why are you 
people carrying this palanquin unevenly? You 
had better carry it properly." 

When the palanquin carriers heard the 
threatening words of Maharaja Rahugana, 
they became very afraid of his punishment and 
replied as follows: 

na vayaà nara-deva pramattä bhavan-
niyamänupathäù sädhv eva vahämaù. ayam 
adhunaiva niyukto 'pi na drutaà vrajati nänena 
saha voòhum u ha vayaà pärayäma iti.

"O Lord, please note that we are not even 
slightly negligent in discharging our duties. We 
have long been faithfully carrying the palanquin 
to your satisfaction, but this man who has been 
recently engaged to work with us cannot walk 
very swiftly.  Therefore we are not able to carry 
the palanquin properly."

King Rahugana could understand the words of  
the carriers, who were afraid of being punished. 
He could also understand that simply due to 
the fault of one person, the palanquin was not 
being carried properly. Knowing this perfectly 
well and hearing their appeal, he became a little 
angry, although he was both experienced  and 
advanced in political science. His anger arose 
due to his inborn nature as a king. In truth, King 
Rahugana's mind was covered by the mode of 
passion, and he therefore spoke sardonically 
to Jada Bharata, whose spiritual effulgence was 
not visible, like re covered by ashes. King 
Rahugana told Jada Bharata: "How troublesome 
this is for you, my dear brother. You  appear 
very fatigued because you have carried this 
palanquin  without assistance for a long time 
and for a long distance. Besides that, due to 
your old age you have clearly become greatly 
troubled. My dear friend, I see that you are not 
very rm, nor very strong and stout. Aren't your 
fellow carriers cooperating with you?" 

atha punaù sva-çibikäyäà viñama-gatäyäà 
prakupita uväca rahügaëaù kim idam are tvaà 
jévan-måto mäà kadarthé-kåtya bhartå-çäsanam 
aticarasi pramattasya ca te karomi cikitsäà 
daëòa-päëir iva janatäyä yathä prakåtià sväà 
bhajiñyasa iti.

Thereafter, when the King saw that his 
palanquin was still being shaken by the carriers, 
he became very angry and said: "You wretch, 
what are you doing? Are you dead despite the 
life within your body? Do you not know that 
I am your master? You are disregarding me 
and are not carrying out my order. For this 
disobedience. I shall now punish you just as 
Yamaraja, the superintendent of death, punishes 
sinful people. I shall give you t  punishment  so 
that you will come to your senses and do your 
duty properly." 

evaà bahv abaddham api bhäñamäëaà nara-
deväbhimänaà rajasä tamasänuviddhena madena 



nityaà bhägavata-sevayä                                                      Issue no 69, Page—3top right 3

for material happiness, old age, sleep, attachment 
for material possessions, anger, lamentation, 
illusion and identication of the body with 
the self are all transformations of the material 
covering of the spirit soul. A person absorbed in 
the material bodily conception of life is affected 
by these things, but I am free from all bodily 
conceptions. Consequently I am neither slim nor 
stout nor anything else you have said. My dear 
King, you have needlessly accused me of being 
dead though alive. In this regard, I can only 
say that this is the case with everyone because 
everything material has both  beginning and end. 
As far as you are thinking that you are the king 
and master, and you are thus trying to dictate to 
me, this is also incorrect because these positions 
are temporary. Today you are a king and I am 
your servant; but tomorrow the positions may 
be changed, and you may be my servant and I, 
your master. These are temporary circumstances 
created by providence. My dear King, if you still 
think that you are the King and that I am your 
servant, and that you should order me, and that 
I should follow your order, then I can only say 
that this differentiation is temporary, and it exists 
only due to usage or convention. I do not see 
any other cause. In that case, who is actually the 
master, and who  the servant? Everyone is being 
helplessly forced by the laws of material nature; 
therefore no one is master, and no one is servant. 
Nonetheless, if you think that you are the master 
and that I am the servant, I shall accept this. 
Please order me. What can I do for you? 

unmatta-matta-jaòavat sva-saàsthäà
gatasya me véra cikitsitena

tiraskåtäçeña-bhagavat-priya-niketaà paëòita-
mäninaà sa bhagavän brähmaëo brahma-bhüta-
sarva-bhüta-suhåd-ätmä yogeçvara-caryäyäà 
näti-vyutpanna-matià smayamäna iva vigata-
smaya idam äha.

Thinking himself a king, King Rahugana was in 
the bodily conception of life and was inuenced 
by material nature's modes of passion and 
ignorance. Due to madness, he chastised Jada 
Bharata with uncalled-for sarcastic words. Jada 
Bharata was a topmost devotee and the abode of 
the Supreme Personality of Godhead to whom he 
was very dear. Although he considered himself 
very learned, the King did not know the position 
of person advanced in devotional service-  nor 
did he know of his characteristics. Jada Bharata 
was the residence of the Supreme Personality of 
Godhead; he always remembered  the form of 
the Lord within his heart. He was the dear friend 
of all living beings, and he did not entertain any 
bodily conception of life. He therefore smiled 
and spoke the following words.

brähmaëa uväca
tvayoditaà vyaktam avipralabdhaà
bhartuù sa me syäd yadi véra bhäraù
gantur yadi syäd adhigamyam adhvä

péveti räçau na vidäà pravädaù

The great brähmaëa Jada Bharata said: My 
dear King and hero, everything which  you have 
spoken in sarcasm is certainly true. In actuality 
these are not words of chastisement for me 
because the body is the carrier. The load carried 
by the body does not belong to me, for I am the 
spirit soul. Thus, there is no contradiction in 
your statements because I am different from the 
body. I am not the carrier of the palanquin- the 
body is the carrier. As you have hinted, I certainly 
have not labored carrying the palanquin, for 
I am detached from the body. You have said 
that I am not stout and strong, yet these words 
are betting a person who does not know the 
distinction between the body and the soul. The 
body may be brawny or lean, but no learned man 
would say such things of the spirit soul. As far as 
the spirit soul is concerned, I am neither stout  
nor slim; therefore you are correct when you say 
that I am not very stout. Also, if the object of this 
journey and the path leading there were mine, 
there would be many troubles for me. However,  
because they relate not to me but to my body, 
there is no trouble for me at all. 

Brawniness and slimness, bodily and mental 
distress, thirst, hunger, fear, disagreeance, desires 



    Issue no 69, Page — 4 nityaà bhägavata-sevayä  Top left 4

arthaù kiyän bhavatä çikñitena
stabdha-pramattasya ca piñöapeñaù

My dear King, you have said, "You wretch, 
you dull madman,  I am going to chastise you, 
and then you will come to your senses." In this 
regard, let me say that although I live like a dull, 
deaf and dumb man, I am actually a self-realized 
person. What will you gain by punishing me? 
Even if your calculation were true and I am a 
madman, then your punishment will be like 
beating a dead horse. There will be no effect. 
When a madman is punished, he is not cured 
of his madness. 

When King Rahugana chastised the exalted 
devotee Jada Bharata with harsh words, that 
peaceful, saintly person tolerated it all and then 
replied in an appropriate manner. Nescience 
is due to a bodily conception of life, and Jada 
Bharata was not the least affected by this false 
conception. Out of his natural humility, he never 
considered himself a great devotee, and hence he 
agreed to accept  the apparent results of his past 
karma. As though he were  an ordinary man, he 
thought that by carrying the palanquin he was 
destroying the reactions of his past misdeeds. 
Thinking in this way, he began to carry the 
palanquin as before. Maharaja Rahugana,  King 
of the Sindhu and Sauvira states, had great faith 
in discussions of the Absolute Truth. Being 
thus qualied, he heard from Jada Bharata the 
philosophical presentation on the mystic yoga 
process which is approved by all scriptures 
and which slackens the knot in the heart. His 
material conception of himself as a king was 
thus destroyed. He immediately descended 
from his palanquin and fell at on the ground 
with his head at the lotus feet of Jada Bharata 
in such a way that he might be excused for his 
insulting words against the great brähmaëa. He 
then prayed as follows. 

kas tvaà nigüòhaç carasi dvijänäà
bibharñi sütraà katamo 'vadhütaù

kasyäsi kutratya ihäpi kasmät
kñemäya naç ced asi nota çuklaù

King Rahugana said: O brähmaëa, you appear 
to be moving in this world wholly incognito  and 
completely unknown to others. Who are you? 
Are you a learned brähmaëa and saintly person? 
I see that you are wearing a sacred thread. Are 
you one of those exalted, liberated saints such as 
Dattatreya and other highly advanced, learned 
scholars? May I ask whose disciple you are? 
Where do you live? Why have you come to 

this place? Is your mission in coming here to do 
good for us? Please let me know who you are.

nähaà viçaìke sura-räja-vajrän
na tryakña-çülän na yamasya daëòät

nägny-arka-somänila-vittapästräc
chaìke bhåçaà brahma-kulävamänät

 My dear sir, I am not even slightly  afraid of the 
thunderbolt of King Indra, nor am I afraid of the 
serpentine, piercing trident of Lord Shiva. I do 
not care about the punishment of Yamaraja, the 
superintendent of death, nor am I apprehensive 
of re, the scorching sun, the moon, wind, nor the 
weapons of Kuvera. Yet I am afraid of offending 
a brähmaëa. I am very much afraid of this. My 
dear sir, it appears that the inuence of your 
great spiritual knowledge is hidden. Factually 
you are bereft of all material association and 
fully absorbed in the thought of the Absolute. 
Consequently, you are unlimitedly advanced in 
spiritual knowledge. Please tell me why you are 
wandering around like a dullard. O great saintly 
person, you have spoken words approved by 
the yogic process, but it is not possible for us 
to understand what you have said. Therefore 
kindly explain it further. I consider your good 
self the most exalted master of mystic power. 
You know the spiritual science perfectly well. 
You are the most exalted of all learned sages, 
and you have descended for the benet of all 
human society. You have come to give spiritual 
knowledge, and you are a direct representative 
of Kapiladeva, the incarnation of God and the 
plenary portion of knowledge. I am therefore 
asking you, O spiritual master, what is the most 
secure shelter in this world? Is it not a fact that 
your good self is the direct representative of 
Kapiladeva, the incarnation of the Supreme 
Personality of Godhead? To examine people and 
see who is actually a human being, you have 
presented yourself as a deaf and dumb person. 
Are you not moving this way upon the surface 
of the world? I am very attached to family life 
and worldly activities, and I am blind to spiritual 
knowledge. Nonetheless, I am now present 
before you and am seeking enlightenment from 
you. How can I advance in spiritual life? 

dåñöaù çramaù karmata ätmano vai
bhartur gantur bhavataç cänumanye

yathäsatodänayanädy-abhävät
samüla iñöo vyavahära-märgaù

O brähmaëa, you have said that I am not 
fatigued from labor. Although the soul is 
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different from the body, there is fatigue because 
of bodily labor, and it appears to be the fatigue of 
the soul. When you are carrying the palanquin, 
there is certainly labor for the soul. This is my 
conjecture. You have also said that the external 
behavior exhibited between the master and 
the servant is not factual, but although in the 
phenomenal world it is not factual, the products 
of the phenomenal world can actually affect 
things. That is visible and experienced by all. 
As such, even though material activities are 
impermanent, they cannot be said to be untrue. 

My dear sir, you have said that designations 
like bodily strength and weakness are not 
characteristics of the soul. That is incorrect 
because designations like pain and pleasure are 
certainly felt by the soul. You may put a pot of 
milk and rice on a  re, and the milk and rice 
are automatically heated one after the other. 
Similarly, due to bodily pains and pleasures, 
the senses, mind and soul are affected. The 
soul cannot be completely detached from this 
conditioning. My dear sir, you have said that the 
relationship between the king and the subject 
or between the master and the servant are not 
eternal, but although such relationships are 
temporary, when a person takes the position 
of a king his duty is to rule the citizens and 
punish those who are disobedient to the laws. By 
punishing them, he teaches the citizens to obey 
the laws of the state. Again, you have said that 
punishing a person who is deaf and dumb is like 
chewing the chewed or grinding the pulp; that is 
to say, there is no benet in it. However, if one is 
engaged in his own occupational duty as ordered 
by the Supreme Lord, his sinful activities are 
certainly diminished. Therefore, if one is engaged 
in his occupational duty by force, he benets 
because he can vanquish all his sinful activities 
in that way. Whatever you have spoken appears 
to me to be contradictory. O best friend of the 
distressed, I have committed a great offense by 
insulting you. I was puffed up with false prestige 
due to possessing the body of a king. Due to  this 
I have certainly become an offender. Therefore I 
pray that you kindly glance upon me with your 
causeless mercy. If you do so, I can be relieved 
from sinful activities brought about by insulting 
you. 

na vikriyä viçva-suhåt-sakhasya
sämyena vétäbhimates taväpi

mahad-vimänät sva-kåtäd dhi mädåì
naìkñyaty adüräd api çülapäëiù

O my dear Lord, you are the friend of the 
Supreme Personality of Godhead, who is the 

friend of all living entities. You are therefore 
equal to everyone, and you are free from all 
bodily conceptions. Although I have committed 
an offense by insulting you, I know that there is 
no loss or gain for you due to my insults you are 
xed in your determination. However, I have 
committed an offense and because of this, even 
though I may be as strong as Lord Shiva, I shall 
be vanquished without delay due to my offense 
at the lotus feet of a Vaishnava.
- Çrémad-Bhägavatam (Bhägavata Puräëa)  » Fifth Canto: The Creative 
Impetus  » Chapter 10: The Discussion between Jada Bharata and Maharaja 
Rahugana » Verse: 1-25.

The Difference Between 
Ordinary People and Saintly People

His Divine Grace 
A.C.Bhaktivedanta Swami Prabhupada

Saintly people like Jada Bharata do not speak 
mundane words. Whatever they say is approved 
by great yogés and those advanced in spiritual life. 
That is the difference between ordinary people 
and saintly people. The listener must also be 
qualied to understand the words of  exalted, 
spiritually advanced people such as Jada Bharata. 
Bhagavad-gétä was spoken to Arjuna, not to 
others. Lord Krishna especially selected Arjuna 
for instruction in spiritual knowledge because 
Arjuna was a great devotee and condential 
friend. Similarly, great personalities also speak 
to the learned, not to çüdras, vaiçyas, women or 
unintelligent men. Generally it is very risky to 
give great philosophical instructions to ordinary 
people, but Sri Chaitanya Mahaprabhu, for 
the benet of the fallen souls of Kali-yuga, has 
given us a very nice means of elevating people-  
the chanting of the Hare Krishna mantra. The 
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general mass of people, although çüdras and less, 
can be puried by chanting this Hare Krishna 
mantra. Then they can understand the exalted 
philosophical statements of Bhagavad-gétä and 
Çrémad-Bhägavatam. Our Krishna consciousness 
movement has therefore adopted the chanting 
of the Hare Krishna mahä-mantra for the general 
masses. When people gradually become puried, 
they are instructed in the lessons of Bhagavad-gétä 
and Çrémad-Bhägavatam. Materialistic people like 
stré, çüdra and dvija-bandhu cannot understand 
instructions  for spiritual advancement, yet one 
can take to the shelter of a Vaishnava, for he knows 
the art of enlightening even çüdras in the highly 
elevated subject matter spoken in Bhagavad-gétä 
and Çrémad-Bhägavatam.
— Çrémad-Bhägavatam (Bhägavata Puräëa) » Fifth Canto: The Creative 
Impetus » Chapter 10: The Discussion Between Jada Bharata and Maharaja 
Rahugana » Verse:19.

Was Jada Bharata Angry Towards Rahugana?
Srila Vishvanatha ChakravartiThakura

Bharata answered the King by explanations 
with repetition of the King's statements. Bharata 
had destroyed the cause of identication with the 
body (anätmya), ignorance. "If Bharata had no 
material identication, why did he appear to be 
unable to tolerate the King's words and reply to the 
King's chastisements?" He replied by repeating 
the King's statements in order to destroy his 
prärabdha-karma indicated  by the enjoyment of 
royal wealth and power. By following the process 
of bhakti taught by Bharata due to compassion, 
the King could destroy his karmas.
— Särärtha-darçiné commentary on Çrémad-Bhägavatam by Srila Vishvanatha 
Chakravarti Thakur » Fifth Canto: Verse: 14 » Translation by Bhanu Swami. 

How Does Association 
With Vaishnavas Help Us?

Srila Bhaktivinoda Thakura

Association with prejudiced ideas in the form 
of karma and jïäna, is very dangerous. Due 
to this association a living entity's propensity 
for ignorance and passion becomes stronger. 
Whatever propensities for goodness, passion, and 
ignorance are seen in people's eating, sleeping, 
and sensory activities are all due to association 
with prejudices. Karmis and jïänés disrespect 
Vaishnavas only due to their attachment 
for prejudices. However, by affectionately 
associating with pure devotees of the Lord, the 
effects of one's association with prejudices is 
destroyed. Until the attachment to prejudices is 
destroyed, the ten offenses in chanting the holy 

name will not be uprooted. Offenses at the feet 
of sädhus is due to being proud of one's karma 
and jïäna. The offense against  chanting in the 
form of blaspheming devotees enters the heart 
of the non-devotee and takes up residence there. 
Worldly attachment is contrary to the acceptance 
of Lord Krishna's undisputed supremacy, and 
it therefore does not allow the unfortunate 
living entity to fully surrender to Him. Thus, 
disobeying the spiritual master, blaspheming 
the Vedic literatures, interpreting the holy name, 
considering the chanting of the holy names as 
equal to the pious activities offered in the Vedas, 
committing sinful activities while pretending to 
chant the holy name, aversion due to conceptions 
of I and mine, selling the holy names to unt 
persons-all these offenses against the holy names 
continue. In such a condition, how can one be 
benetted? Therefore it is said: 

asadbhiù saha saìgas tu
na kartavyaù kadäcana

yasmät sarvärtha häniù syäd
adhaù pätaç ca jäyate

"One should never associate with materialistic 
persons, for by doing so all one's assets are lost 
and he falls from his position."

It has been seen that many fortunate souls 
have given up attachment for prejudices by 
the association of pure Vaishnavas. From the 
scriptures it is well known that by the association 
of Sri Narada Muni the hunter (Mrgari) and 
Ratnakara (Valmiki) attained auspiciousness. 
The foremost instruction of Sri Ramanujacharya 
is this: "If you cannot purify yourself by any 
endeavor whatsoever, then just go to sit with 
the Vaishnavas and by this you will achieve 
all auspiciousness." By observing the pure 
characteristics of a devotee, in a very short time a 
person's mind is puried, his attachment for sense 
enjoyment decreases, and the seedling of bhakti 
sprouts in his heart. One even gradually develops 
a taste for the Vaishnavas' food and behavior. We 
have seen how by associating with Vaishnavas, 
people have given up many anarthas - taste for 
associating with women, thirst for wealth, desire 
for sense enjoyment and liberation, inclination for 
karma and jïäna, eating meat and sh, drinking 
wine, smoking tobacco, and the desire to chew 
pän. By observing a Vaishnava's quality of not 
uselessly wasting time, many people have easily 
given up anarthas such as laziness, oversleeping, 
useless talk, urges of speech, etc. We have also 
seen that by associating with Vaishnavas for 
some time someone's cheating propensity and 
desire for fame have been destroyed. We have 
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seen with our own eyes that by associating with 
Vaishnavas with a little affection, the effects of 
all other association - such as attachment for 
prejudices - have been vanquished. Those who 
are attached to winning arguments, those who 
are expert at attaining dominion, those who 
are eager to accumulate great wealth- all such  
people have attained devotional service by being 
puried in the association of Vaishnavas. Even 
the hearts of persons who think, "I will defeat the 
world by my arguments and attain supremacy," 
have been pacied. Without the association of 
Vaishnavas there is no alternative for rectifying 
the attachment for prejudices.

—Çré Bhaktyäloka » Saìga-tyäga » Giving up the association of non-
devotees » Srila Bhakivinod Thakura.

Is It Necessary To Live With 
Devotees To Associate With Them ?
Srila Bhaktisiddhanta Saraswati Thakura

Certainly, association with devotees is essential. 
However, we attain association according to 
our worthiness.  It is not true that simply by 
living together we can take advantage of good 
association. Conversely it is true that we can 
associate with devotees even when we live at 
a distance from them. Association does not 
necessarily mean living in the same room. 
However, living with devotees makes it easier for 
us to hear from them; whereas such hearing is 
more difcult over a distance. 

We conduct festivals in the temple to give 
everyone the opportunity to associate with 
devotees, to destroy their attachment to material 
life, to display compassion for all living entities, 
to develop a taste for chanting the holy name, 
and to engage in the service of Hari, guru, and 
the Vaishnavas. The Temple's main purpose in 
holding festivals, reciting Çrémad-Bhägavatam, 
and discussing hari-kathä is to awaken the soul's 
constitutional propensity to serve Krishna. If we 
hear hari-kathä in the association of devotees, we 
revive awareness of our constitutional position 
and attain the ultimate goal of life. 

A devotee is saintly. He is neither a material 
enjoyer nor a dry renunciant. By associating with 
saintly devotees, we can understand that just 
as material enjoyment is sinful, the path of dry 
renunciation is also sinful. Confused about what 
to do, the pseudo-renunciants adopt the path 
of renunciation. Being attached to or aloof from 
the material world are both signs of aversion 
to the Supreme Lord. Unless we give up these 
forms of aversion-material enjoyment and dry 
renunciation-we cannot attain complete shelter 
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in devotional service. If we fail to understand 
the proper meaning of pure devotional service, 
we will end up either as material enjoyers or dry 
renunciants.

— AmåtaVäëé: Nectar of Instructions of Immoratalityby His Divine Grace  
Bhaktisiddhanta Sarasvati Thakura Prabhupada » Compiled by Çrépäda 
Bhakti Mayukha Bhagavat Maharaja » Adapted and Published by Ishvara Das 
»Translated from Bengali by Bhumipati däsa.
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