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TuE MATERIAL WORLD AS THE
GREAT FOREST OF ENJOYMENT
Srila Sukadeva Goswami

Aman belonging to the mercantile community
(vanik) is always interested in earning money.
Sometimes he enters the forest to acquire some
commodities like wood and earth cheaply and
later sells them in the city or town at good prices.
Similarly, the conditioned soul, has aspirations
and enters this world for some material profit.
Gradually he enters the deepest part of this '
forest,' not really knowing how to get out. Due to
being here, the pure soul becomes conditioned

e material atmosphere, which is created
by the external energy under the control of
Lord Vishnu. Thus the living entity becomes
subjugated by the external energy, daivimaya.
Living independently and bewildered in the
forest, he does notattain the association of saintly
devotees who are always engaged in the service
of the Supreme Lord. Due to coming under the
bodily conception of life, he gets different types
of bodies one after the other under the influence
of material energy and impelled by the modes
of material nature (sattva-guna, rajo-guna
and tamo-guna). In this way the conditioned
soul goes sometimes to the heavenly planets,
sometimes to the earthly planets and sometimes
to the lower planets ang ower species. Thus he
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suffers continuously due to the different types
of bodies he receives. These sufferings and pains
are mixed. Sometimes they are very severe,
and sometimes they are not. These bodily
conditions are acquired due to the conditioned
soul's mental speculation. He uses his mind
and five senses to acquire knowledge, and this
brings about the different bodies and different
conditions. Using the senses under the control
of the external energy, maya, the living entity
suffers the miserable conditions of material
existence. He is actually searching for relief, but
he is invariably baffled, although sometimes he
finds relieved after great difficulty. Strugglin
for existence in this way, the unfortunate sou
cannot get the shelter of pure devotees, who are
like bumblebees engaged in loving service at the
lotus feet of Lord Vishnu.

In the forest of material existence, the
uncontrolled senses are like plunderers. The
conditioned soul may earn some money which
is meant for the advancement of spiritual
awakening in Krishna Consciousness, but
unfortunately the uncontrolled senses plunder
it through sense gratification. The senses are
plunderers because they are always desiring
and willing and demand that one spend his
money unnecessarily for seeing, smelling,
tasting, touching, and hearing. In this way the
conditioned soul'is obliged to gratify his senses,
and thus all his money is spent. In actuality his
money is meant for the execution of religious
principles, but it is taken away by the plunderin
senses. Family members in this material worl
go under the names of wife and children, but
actually they behave like tigers and jackals. A
herdsman tries his utmost to protect his flock of
sheep, but tigers and foxes torcibly take them
away. Similarly, although a miserly man wants
to guard his money very carefully, his family
members take away all his assets forcibly, even
though he is very Vléﬂal’lt. Every year the farmer
plows his grain field, completely uprooting all
weeds. Nonetheless, their seeds remain there
and, not being completely burned, germinate
and come up with the plants sown in the field.
Even after being plowed under, the weeds come
u}p densely. Similarly, the grhastha-asrama
(family life) is a field of fruitive activity. Unless
the desire to enjoy family life is completely
burned out, it grows up again and again. Even
thou%}ll camphor may be removed from a
pot, the pot nonetheless retains the aroma of
camphor. As long as the seeds of desire are not
destroyed, fruitive activities must surface.

Sometimes the conditioned soul in household
life, attached to material wealth and possessions,
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is disturbed by gadflies and mosquitoes, and
sometimes locusts, birds of prey and rats cause
him misery. Nonetheless, he still wanders
down the path of material existence. Due to
ignorance he becomes desirous and engages in
ruitive activity. Because his mind is absorbed
in these activities, he sees the material world as
permanent, although it has no substance like
a mirage. Sometimes in this 'castle in the air'
ggandharva—pura) the conditioned soul eats,

rinks, eats and has sexual interactions. Being
overly attached, he pursues the objects of the
senses just as a deer chases a mirage in the desert.
Sometimes the living entity is interested in the
yellow stool known as gold and endeavours to
attain it. Gold is the source of material opulence
and the cause of envy for it can enable one to
afford illicit sex, gambling, meat-eating and
intoxication. Those whose minds are overcome
b¥ the mode of passion are attracted by the color
ol gold, just as a man in the forest, suffering
from cold approaches a phos]Bhorescent glow in
marshy land, thinking 1t to be fire. Sometimes
the conditioned soul absorbs himself in attaining
residential quarters and getting a supply of water
and riches to maintain his body. Absorbed in
ac%luiring such necessities, he forgets everythin%
and perpetually wanders in the forest of materia
existence. Sometimes, as if blinded by the dust
of a whirlwind, the conditioned soul sees the
beauty of the opposite sex and attraction arises
which is called pramada. Being thus bewildered,
he comes to the lap of a woman, and at that
time his good sense is overcome by the force of
passion. He thus becomes almost blind with lusty
desire and disobeys the rules and regulations
ﬁoveming sex life. He does not know that this

isobedience is witnessed by different demigods,
and he enjoys illicit sex in the dead of night,
not conscious of future punishment which
awaits him. The conditioned soul sometimes
personally realises the futility of sense enjoyment
1n the material world and considers it to be full of
miseries. However, due to his strong attachment
to the bodily conception of life, his memory is
destroyed, and he repeatedly pursues material
enjoyment, just as an animal runs after a mirage
in"the desert. Sometimes the conditioned soul
is very aggrieved by the chastisement of his
enemies and government servants, who directly
or indirectly speak harsh words against him. At
that time his earns burn and his heart saddens.
Such chastisements are compared to the sounds
of owls and crickets. Due to his pious activities
in previous lives, the conditioned soul attains
material facilities in this life, and takes shelter
of wealth and riches, which cannot help him in
this life or the next. When his supply of wealth
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is exhausted he approaches the living dead who
possess these things. Such people are compared
to impure trees, creepers and poisonous wells.
Sometimes, to mitigate distresses in this forest of
the material world, the conditioned soul receives
cheap blessings from atheists. He then loses all
intelligence in their association. This is compared
to jumping into a shallow river to escape a fire. As
aresult one simply injures himself. and is not able
to mitigate his sufferings from the heat. Thus in
two ways he suffers. The misguided conditioned
soul sometimes approaches so-called sadhus
and svamis who preach against the principles of
the Vedas. He does not gain any receive benefit
from them, either in the present or in the future.
In this material world, when the conditioned
soul cannot arrange for his own maintenance,
despite exploitin&1 others, he tries to exploit
even his own father or son, taking away that
relative's possessions, although they may be very
insignificant. If he cannot acquire things from
his tather, son or other relatives, he becomes
full of vengeance towards them. Family life in
this world, is compared to a blazing fire in the
forest. There is not the least haé)piness in it, and
gradually one becomes moreand more implicated
n unha}%piness. In household life, there is also
nothing favorable for perpetual happiness. Being
implicated in home life, the conditioned soul is
burned by the fire of lamentation. Sometimes he
condemns himself as being very unfortunate, and
sometimes he claims that he suffers because he
}éerformed no pious activities in his previous life.

overnment men are always like carnivorous
demons called Raksas (man-eaters). Sometimes
these government men turn against the ordinary
men and take away all his accumulated wealth.
Being bereft of his life's savings, the conditioned
soul loses all enthusiasm. Indeed, it is as though
he lost his life. Sometimes the conditioned soul
imagines that his father or grandfather has again
come in the form of his son or grandson. In
this way he feels the happiness one sometimes
feels in a dream. Sometimes the conditioned
soul sometimes takes pleasure in such mental
concoctions. In household life one is ordered
to execute many yajiias and fruitive activities,
especially the sacred thread ceremony and the
marriage ceremony for his sons and daughters.
These are all the duties of a householder who
one is attached to material activities, and they
are very extensive and troublesome to execute.
They are compared to a bi% hill which one must
scale. A person desiring to dutifully execute these
ritualistic ceremonies certainly feels pains like the
piercing of thorns and pebbles endured by one
attempting to climb a hill. Thus the conditioned
soul suffers almost unlimitedly. Due to hunger
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and thirst, sometimes the conditioned soul
becomes so disturbed that he loses his patience
and becomes angry with his own beloved sons,
daughters and wife. Thus, being unkind to
them, he suffers all the more. Sleep is compared
to a python. Those who wander in the forest of
material life are always envelciﬁed by the python
of sleep. Being bitten by this python, they
constantly remain in the lerkness of ignorance.
They are like dead bodies discarded ina distant
forest. Thus the conditioned souls cannot
understand what is going on in their lives.
—Srimad-Bhagavatam » Canto 5: The Creative Impetus» Chapter 14. The
Material World as the Great Forest of Enjoyment: Verses:1- 20.

SpeciAL Favour OF THE SUPREME LORD

His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada

The main disease of material life is the
conception of the body as the self. Being baffled
in materialistic activities again and again, the
conditioned soul may temporarily realise the
futlity of material enjoyment, but later he
again tries the same thing. By the association
of devotees, a ]i)erson may become convinced
of material futility, but he cannot give up his
engagement in it even though he is very eager
to return home, back to Godhead. Under these
circumstances, the Supreme Personality of
Godhead who is situated in everyone's heart,
compassionately takes away all the possessions
of such a devotee. As stated mn Srimad-
Bhagavatam (10.88.8): yasyaham anugrhnami
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harisye tad-dhanam sanaih. Lord Krishna says
that from the devotee whom when He especially
favors a devotee who is overly attached to
material possessions, He takes everything away.
When everything is taken away, the devotee fee{s
helpless and frustrated in society, friendship and
love. He feels that his family does not care for
him any longer, and therefore he completely
surrenders unto the lotus feet of the Supreme
Lord. This is a special favor granted by the Lord
to a devotee who cannot [%lly surrender due
to a strong bodily conception.” As explained in
Caitanya-caritamrta: ami-vijiia, ei mirkhe vinaya'
kenediba (Madhya 22.39). The Lord understands
the mind of a devotee who hesitates to engage
fully in the His service, not knowing whether
he should try to revive his material life. After
repeated attemt]lzlts and failures, he completel
surrenders to the lotus feet of the Lord. The
Lord then ﬁives him directions, and, attaining
happiness, he forgets all material engagements.
—Srimad-Bhagavatam » Canto 5: The Creative Impetus» Chapter 14. The
Material World as the Great Forest of Enjoyment: Verse 10

The Relationship Of The
Grhastha-bhakta To Samsdra
Srila Bhaktivinoda Thakura

A person who just builds a house and lives in
it is not necessarily a grhastha. To be a proper
grhastha one must accept a suitable wife by
marriags/, and establish a household according
to the Vedic rules and regulations. A person
practicing bhakti situated in such a manner is
called a grhastha-bhakta.

The conditioned soul exploits this material
nature through the five knowledge-gathering
senses. With his eyes, he sees form and colour,
and with his ears, he hears sounds. He smellswith
his nose, tastes with his tongue, and feels and
touches with his skin. With these five senses, he
experiences the world and develops attachment
to it. The more he is attracted to matter, the
further he moves away from the sweet Lord of
the Heart, Sri Krishna. This is known as being
enchanted by the external mirage of sarisara.
Those who are thus submerged n samsara are
called visay1.

However, when the Lord's devotee is situated
in household life, he does not give himself to
sensual cravings like the visayi. He accepts his,
wife as dharma-patni a partner in realizing his
eternal nature, and, as a maidservant of Krishna.
His sons and daughters are also seen as the
servitors of Krishna. His eyes seek fulfilment
only in seeing the Lord's Deity form and other
paraphernalia connected to Him. His ears yearn
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to be satisfied by hearing Krishna conscious
topics about the Lord and His devotees. He
exults in smelling the fragrance of tulasi leaves
and buds, scents, and flowers offered to Krishna.

e relishes uttering hari-nama and
tasting the delicious food offered to Krishna.
He experiences divine ecstasy by touching the
feet of the Vaisnavas. His ambitions and hopes,
activities, desires, hospitality, and worship of the
devas are all carried out as a part of his life's main
pursuit of rendering loving devotional service
to Krishna. His entire life is a joyous festival,
consisting of compassion towards all living
entities, chanting hari-nama, and serving the
Vaisnavas. To enfoy material pleasures without
attachment is only possible in the household life
of the Lord's devotees. For the jivas in Kali-yuga,
to become grhastha-bhaktas is suitable for then
there is no fear of falling down and full spiritual
advancement is definitely achievable.

Many higfhly intelligent and self-realized gurus
have cometroma grhastha-vaisnava bac1\<}gr0und.
If their descendants also become pure Vaisnava,
then they too are grhastha-bhaktas whose
association is most beneficial to humanity.
—Jaiva-dharma by Srila Bhaktivinoda Thakura » Translated by Sarvabhavana
dasa.

His ton

The Fire Of Krsna-Sarnkirtana Must Burn
Continuously In The Heart
Srila Bhaktisiddhanta Saraswati Thakura

The fire of $ri-krsna-sankirtana should burn
constantly in every matha and mandir. We must
be especially attentive to ensure that it never
goes out. There should be no tinge of lust or
sense gratification in the matha.” The desire
to gratify Sri Radha-Govinda's senses should
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conquer everythinghelse. Unless the blazin% fire
of sankirtana, which cleanses the mirror ot the
heart, burns continuously, various anarthas,
such as differences of o]?inion, faultfinding,
deceit, envy, and hatred will pollute our hearts.
As aresult we will find the blazing fire of material
existence progressively increasing,

Unless the fire of krsna-sankirtana burns
continuously both in the matha and the heart,
we will neither be able to uproot material life nor
achieve love of God. The fire of sankirtana has
the power to overcome the desire for material
enjoyment and burn to ashes karma, jiiana, yoga,
and ‘material vratas and austerities.” Only fools
will accept these inferior I1;)1ractices as the goal of
life. Intelligent persons, however, will worship
Mahaprabhu by performing the sacrifice of
sankirtana.

Simply by performing sankirtana we can
execute the meditation performed in Satya-yuga,
the fire sacrifice performed in Treta-yuga, and the
Deity worship performed in Dwapara-yuga. If we
do not perform sankirtana we will not be able to
serve Sri Gaurasundara, the combined form of Sri
Radha-Govinda. We cannot worship Sri Radha-
Govinda by performing only Deity Worshigz;‘ we
must also perform sri-krsna-sankirtana. That is
why the first sloka of Siksastaka states, param
vijayate $ri-krsna-sankirtana: "All glories to $ri-
krsna-sankirtana."

— Amrta Vani: Nectar of Instructions of Immoratality by His Divine Grace
Bhaktisiddhanta Sarasvati Thakura Prabhupada » Compiled by Sripada
Bhakti Mayukha Bhagavat Maharaja » Adapted and Published by Ishvara Das
» Translated from Bengali by Bhumipati dasa.

THE CoMPANY OF SAINTLY VAISNAVAS
Srila Santana Goswami

In Srimad-Bhagavatam (3.23.55) Sri Devahuti
remarks:

sango yah samsrter hetur
asatsu vihito ‘dhiya
sa eva sadhusu krto
nihsangatvaya kalpate

“Association to (%;atify the senses is certainly
the path of bondage.” But the same type of
association, performed with a saintly person even
unknowingly, leads to the path of liberation.”
When an ignorant person mixes with other
degraded persons, the result is entanglement
in material existence, in the enjoyment of
food, drink, sexual activities, and 'so on. But
the company of pure souls, even if entered
into with the same ignorance, enables one to



become nihsanga, freed in two Wa]ys: detached
from matter and uplifted to pure Iove of God.
Prema is a form of detachment because it shuns
all pursuits other than the attempt to please the
Personality of Godhead. Therefore, as stated in
the Yoga-vasistha-ramayana:

sada santo ‘bhigantavya
yady apy upadisanti na
ya hi svaira-kathds tesam
upadesa bhavanti te

Sunyam apurnatam eti
mrtir apy amrtayate
dapat sampad ivabhati

vidvaj-jana-samagamat

“In all circumstances, one should approach
saintly persons. Even if one receives no teachings,
spontaneous dialogue with them imparts
valuable lessons. When one approaches persons
who have real knowledge, emptiness overflows
with fullness, death becomes immortal nectar,
and disasters seem like good fortune.”

In Srimad-Bhagavatam(3.7.19) Sri Vidura says:

yat-sevaya bhagavatah
kuta-sthasya madhu-dvisah
rati-raso bhavet tivrah
padayor vyasanardanah

nityarh bhagavata-sevaya

“By serving the feet of the spiritual master,
one develops transcendental ecstasy in the
service of the Personality of Godhead, who is
the unchangeable enemy of the Madhu demon
and whose service vanquishes one’s material
distresses.”

Here Vidura speaks to his Siks (—igum, Maitreya
Muni. By serving Maitreya, Vidura hopes to
obtain the service of the Supreme Lord, who
is difficult to understand but whom one can
approach through service to His pure devotees.

e Supreme Person is kiita-stha, which means
both “unchanging” and “inconceivable.”

As Sri Kapiladeva tells His mother:

satam prasangan mama virya-sanvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
sraddha ratir bhaktir anukramisyati

“In the association of pure devotees, discussion
of the pastimes of the Supreme Personality of
Godhead is very pleasing and satisfying to both
the ear and the heart. By cultivating knowledge
of the Lord’s activities one gradually becomes
advanced on the path of liberation, and thereafter
one is freed, and one’s attraction becomes fixed.
Then real devotion and devotional service
begin.” (Srimad-Bhagavatam, 3.25.25)

Here Lord Kapiladeva mentions three
symptoms of the gradual development of
Erema: firm conviction (Sraddha), love for the

ord (rati), and unswerving dedication to His
service (bhakti). In the course of devotional
advancement, each of these symptoms becomes
manifest naturally, without separate endeavor.
Lord Kapiladeva does not intend to say that the
sequence of development is literally sraddha
then rati, and then bhakti. Rather, we should
understand that first a new devotee acquires faith
(sraddha), then takes up the process of bhakti by
hearing, chanting, and serving, and later achieves
rati. Because bhakti means both the practice
of devotional service and the mature stage of
spontaneous love, to say that rati (prema) 1s the
fruit of bhakti is correct.

With this same concept of bhakti in mind, Sri
Dhruva prays to Lord Vishnu:

bhaktim muhuh pravahatam tvayi me prasango
bhityad ananta mahatam amalasayanam

yenarnjasolbanam uru-vyasanarin bhavabdhim
nesye bhavad-guna-kathamrta-pana-mattah

“O unlimited Lord, kindly bless me so that
I may associate with great devotees who



nityarh bhagavata-sevaya

o e G
s N i o | e
e 3
o g - o v -
i i o
i e &y = e 3 - B o
= TR U g e i

constantly engage in Your transcendental loving
service , as the waves of a river constantly flow.
Such transcendental devotees are completely
situated in an uncontaminated state of life. By the
process of devotional service, surely I will be able
to surpass this material existence which is like
an ocean of ignorance and filled with scores of
blazing, fiery dangers. This will be very eas¥ for
me, for I am becoming mad to hear about Your
transcendental qualities and pastimes, which are
eternally existent.” (Srimad-Bhagavatam, 4.9.11)
Because the devotees of Vishnu serve Him
constantly (bhaktim muhuh pravahatari), their
hearts are completely pure (amalasayanam), and
for that reason the¥ are exalted souls (mahatam).
The association of such Vaisnavas is extremely
desirable. One who achieves it need never aspire
for the fourth goal of life, liberation, for liberation
comes automatically as a by-product of pure
devotion. Dhruvaanticipates that in the company
of Vaisnavas he will drink the nectar of topics
about the Supreme Lord, which will intoxicate
him and empower him to effortlessly cross the
dangerous ocean of samsara. Drunkards are
mainly interested in the taste of their liquor; they
have only a superficial interest in the seconda
effects of alcohol, such as its ability to ease the
discomfort of cold weather. In the same way,
devotees who have a taste for drinking the nectar
of bhagavad-bhakti consider that relishing that
elixir forever is their principal goal. They accept
liberation and other secondary benefits only

when such boons do not obstruct that eternal
delight.

L
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In Srimad-Bhagavatam (4.24.57-58) Lord
Shiva gives this opinion:

ksanardhenapi tulaye
na svargarin napunar-bhavam
bhagavat-sangi-sangasya
martyanam kim utasisah

athanaghanghres tava kirti-tirthayor
antar-bahih-snana-vidhuta-papmanam
bhiuitesv anukrosa-susattva-silindam
syat sangamo ‘nugraha esa nas tava

“If by chance one associates with a devotee,
even for a fraction of a moment, one is no longer
subject to attraction by the results of karma or
ana. What interest then can he have in the

enedictions of the demi%cl)ds, who are subject to
the laws of birth and death? My dear Lord, Your
lotus feet are the cause of all auspicious things
and the destroyer of all the contamination of sin. I
therefore beg Your Lordship to bless me with the
association of Your devotees, who are completely
purified by worshiping Your lotus feet and who
are so merciful upon the conditioned souls. I
think that Your real benediction will be to allow
me to associate with such devotees.”

Rather than liberation and what to speak of
royal power and the other kinds of success that
ordinary people value- Lord Shiva would prefer
even a moments association with those great
souls who keeﬁacompany with the Personality
of Godhead. That is to say, the company of the
Supreme Lord’s devotees defeats all other goals
of life. The lotus feet of the Supreme Lord, who
killed the demon Agha, remove all sin. The
Lord’s fame is the source of sanctity to all holy
places, including the rivers Ganga and Yamuna,
whose bathing ghatas the gopis approach to fetch
water. Lord Shiva takes two purifyi %hbaths—
one externally in the Ganga and the other
internally in Lﬁe Yamuna. Similarly, bathing in
the Supreme Lord’s fame purifies His devotees
in two ways; externally by absolving them from
hellish punishment and internally by cleansing
from their hearts desires for material enjoyment.
Persons dedicated to the fame of the Supreme
Lord, and to His lotus feet, are merciful to all.
Such devotees always live purely, devoid of lust
and other contaminations of thé heart, and they
have simplicity and all other exemEIary qualities.
Lord Shiva prays that Lord Vishnu's greatest
mercy on him would be simply to let him come
in touch with the Supreme Lord’s devotees.

In the opinion of Sri Prahlada Maharaja Srimad-
Bhagavatam (7.5.32):
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naisam matis tavad urukramanghrim

sprsaty anarthapagamo yad-arthah
mahtyasam pada-rajo-bhisekam
niskificanandm na viita yavat

“Unless persons very much inclined toward
materialistic life smear upon their bodies the
dust of the lotus feet of a Vaisnava completely
freed from material contamination, such persons
cannot be attached to the lotus feet of the Lord,
who is glorified for His uncommon activities.
Only by becoming Krishna conscious and taking
shelter at the lotus feet of the Lord in this way can
one be freed from material contamination.”

Just before Prahlada made this statement, he

expressed concern for the ignorant materialists of

this world, who are unable to recognize that the
best goal for their self-interest is Lord Vishnu.
Until they bathe in the foot-dust of pure Vaisnavas
who reject all forms of selfish enjoz)rment and
care about nothing but bhagavad-bhakti, the
minds of such gross materialists can never shift
toward devotional service to the Lord. Without
the mercy of such great devotees, materialists
cannot ascertain spiritual truth even theoretically,
what to speak of reap its tangible fruits?

In the words of King Mucukunda Srimad-
Bhagavatam (10.51.53):

nityarh bhagavata-sevaya

bhavapavargo bhramato yada bhavej

janasya tarhy acyuta sat-samagamah

sat-sangamo yarhi tadaiva sad-gatau
paravarese tvayi jayate ratit

“When the material life of a wandering soul
has come to an end, O Acyuta, he will attain
the association of Your devotees. And when he
associates with them, within him there awakens
devotion unto You, who are the goal of the
devotees and the Lord of all causes and effects.”

Conditioned souls wander aimlessly in the
cycle of birth and death, and only after they have
become fed up with this wandering are they
allowed to come in touch with pure Vaisnavas.
Then, by the company of saintly Vaisnavas, a few
of those fortunate souls are not only released
from the cycle of birth and death (samsara) but
also given something much more precious—
pure love for the supreme controller of all causes
and effects. And if they are not fortunate enough
to achieve intimate love for the Supreme Lord, at
least they learn how to reverentially serve Him,
the ruler of all great demigods and ordinary
creatures.

—S11 Brhad Srimad-Bhagavatamyta of Srila Sandtana Gosvami, Volume Three,
Chapter 7: Jagad-ananda: The Bliss of the Worlds, verse: 14, Translated by
Gopiparanadhana Dasa.
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