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 Text 10 
karmibhyaù parito hareù priyatayä vyaktià yayur jïäninas 

tebhyo jïäna-vimukta-bhakti-paramäù premaika-niñöhäs tataù 
tebhyas täù paçu-päla-paìkaja-dåças täbhyo 'pi sä rädhikä 
preñöhä tadvad iyaà tadéya-sarasé täà näçrayet kaù kåté 

 
In the çästra it is said that of all types of fruitive workers, he who is advanced in knowledge 
of the higher values of life is favored by the Supreme Lord Hari. Out of many such people 
who are advanced in knowledge [jïänés], one who is practically liberated by virtue of his 
knowledge may take to devotional service. He is superior to the others. However, one who 
has actually attained prema, pure love of Kåñëa, is superior to him. The gopés are exalted 
above all the advanced devotees because they are always totally dependent upon Çré Kåñëa, 
the transcendental cowherd boy. Among the gopés, Çrématé Rädhäräëé is the most dear to 
Kåñëa. Her kuëòa [lake] is as profoundly dear to Lord Kåñëa as this most beloved of the 
gopés. Who, then, will not reside at Rädhä-kuëòa and, in a spiritual body surcharged with 
ecstatic devotional feelings [apräkåtabhäva], render loving service to the divine couple Çré 
Çré Rädhä-Govinda, who perform Their añöakäléya-lélä, Their eternal eightfold daily 
pastimes. Indeed, those who execute devotional service on the banks of Rädhä-kuëòa are 
the most fortunate people in the universe. 

I. Karmés 
At the present moment almost everyone is engaged in some kind of fruitive activity. Those 
who are desirous of gaining material profits by working are called karmés, or fruitive 
workers. All living entities within this material world have come under the spell of mäyä. 
This is described in the Viñëu Puräëa (6.7.61): 

viñëu-çaktiù parä proktä 
kñetrajïäkhyä tathä parä 
avidyä-karma-saàjïänyä 

tåtéyä çaktir iñyate 
[Cc. Madhya 6.154] 

Sages have divided the energies of the Supreme Personality of Godhead into three 
categories—namely, the spiritual energy, marginal energy and material energy. The 
material energy is considered to be the third-class energy (tåtéyä çaktiù). Those living beings 
within the jurisdiction of the material energy sometimes engage themselves like dogs and 
hogs in working very hard simply for sense gratification. However, in this life, or, after 
executing pious activities, in the next life, some karmés become strongly attracted to 
performing various kinds of sacrifices mentioned in the Vedas. Thus on the strength of 
their pious merit, they are elevated to heavenly planets. Actually those who perform 
sacrifices strictly according to Vedic injunctions are elevated to the moon and planets 

Comment [JH1]:  
pBetter than vikarmés. 
pFruitive workers/gross materialists 
pUnder spell of mäyä 
pSome become attached to Vedic sacrifices and 
elevate themselves to the heavenly planets 
pPoliticians, businessmen and others interested 
in material happiness 
pAs long as one remains attached to fruitive 
acts he must take birth again 
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above the moon. As mentioned in Bhagavad-gétä (9.21), kñéëe puëye martya-lokaà viçanti: 
after exhausting the results of their so-called pious activities, they again return to the earth, 
which is called martya-loka, the place of death. Although such persons may be elevated to 
the heavenly planets by their pious activities and although they may enjoy life there for 
many thousands of years, they nonetheless must return to this planet when the results of 
their pious activities are exhausted.  

This is the position of all karmés, including those who act piously and those who act 
impiously. On this planet we find many businessmen, politicians and others who are simply 
interested in material happiness. They attempt to earn money by all means, not considering 
whether such means are pious or impious. Such people are called karmés, or gross 
materialists. (NOI 10) 

 
te taà bhuktvä svarga-lokaà viçälaà 

kñéëe puëye martya-lokaà viçanti 
evaà trayé-dharmam anuprapannä 

gatägataà käma-kämä labhante 

When they have thus enjoyed vast heavenly sense pleasure and the results of their pious 
activities are exhausted, they return to this mortal planet again. Thus those who seek sense 
enjoyment by adhering to the principles of the three Vedas achieve only repeated birth and 
death. 

One who is promoted to the higher planetary systems enjoys a longer duration of life and 
better facilities for sense enjoyment, yet one is not allowed to stay there forever. One is 
again sent back to this earth upon finishing the resultant fruits of pious activities. He who 
has not attained perfection of knowledge, as indicated in the Vedänta-sütra (janmädy asya 
yataù), or, in other words, he who fails to understand Kåñëa, the cause of all causes, becomes 
baffled about achieving the ultimate goal of life and is thus subjected to the routine of being 
promoted to the higher planets and then again coming down, as if situated on a Ferris wheel 
which sometimes goes up and sometimes comes down. The purport is that instead of being 
elevated to the spiritual world, from which there is no longer any possibility of coming 
down, one simply revolves in the cycle of birth and death on higher and lower planetary 
systems. One should better take to the spiritual world to enjoy an eternal life full of bliss 
and knowledge and never return to this miserable material existence. (Bg 9.21) 

A. Vikarmés 
Among the karmés are some vikarmés, people who act without the guidance of Vedic 
knowledge. Those who act on the basis of Vedic knowledge perform sacrifices for the 
satisfaction of Lord Viñëu and to receive benedictions from Him. In this way they are 
elevated to higher planetary systems. Such karmés are superior to the vikarmés, for they are 
faithful to the directions of the Vedas and are certainly dear to Kåñëa. In Bhagavad-gétä 

Comment [JH2]:  
pVikarma defined: Sinful (forbidden) acts, 
senseless activities, activities which are against 
one’s prescribed duties, käma karma 
pKarmés without Vedic Knowledge 
pDon’t care for Vedic injunctions 
pNot appreciated by learned, saintly persons 
pDon’t consider the consequences of their 
enjoyment 
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(4.11), Kåñëa says: ye yathä mäà prapadyante täàs tathaiva bhajämy aham. "In whatever way 
one surrenders unto Me, I reward him accordingly." Kåñëa is so kind that He fulfilled the 
desires of the karmés and jïänés, not to speak of the bhaktas. Although the karmés are 
sometimes elevated to higher planetary systems, as long as they remain attached to fruitive 
activities they must accept new material bodies after death. If one acts piously, he can 
attain a new body among the demigods in the higher planetary systems, or he may attain 
some other position in which he can enjoy a higher standard of material happiness. On the 
other hand, those who are engaged in impious activities are degraded and take birth as 
animals, trees and plants. Thus those fruitive actors who do not care for the Vedic 
directions (vikarmés) are not appreciated by learned saintly persons. As stated in Çrémad-
Bhägavatam (5.5.4): 

nünaà pramattaù kurute vikarma 
yad indriya-prétaya äpåëoti 

na sädhu manye yata ätmano 'yam 
asann api kleçada äsa dehaù 

"Materialists who work hard like dogs and hogs simply for sense gratification are actually 
mad. They simply perform all kinds of abominable activities simply for sense gratification. 
Materialistic activities are not at all worthy of an intelligent man, for as a result of such 
activities, one gets a material body, which is full of misery." The purpose of human life is to 
get out of the threefold miserable conditions, which are concomitant with material 
existence. Unfortunately, fruitive workers are mad to earn money and acquire temporary 
material comforts by all means; therefore they risk being degraded to lower species of life. 
Materialists foolishly make many plans to become happy in this material world. They do not 
stop to consider that they will live only for a certain number of years, out of which they 
must spend the major portion acquiring money for sense gratification. Ultimately such 
activities end in death. Materialists do not consider that after giving up the body they may 
become embodied as lower animals, plants or trees. Thus all their activities simply defeat 
the purpose of life. Not only are they born ignorant, but they act on the platform of 
ignorance, thinking that they are getting material benefits in the shape of skyscraper 
buildings, big cars, honorable positions and so on. The materialists do not know that in the 
next life they will be degraded and that all their activities simply serve as paräbhava, their 
defeat. This is the verdict of Çrémad-Bhägavatam (5.5.5): paräbhavas tävad abodha jätaù. 
(NOI 10) 

II. Jïänés 
One should therefore be eager to understand the science of the soul (ätma-tattva). Unless 
one comes to the platform of ätma-tattva, by which one understands that the soul and not 
the body is oneself, one remains on the platform of ignorance. Out of thousands and even 
millions of ignorant people who are wasting their time simply gratifying their senses, one 
may come to the platform of knowledge and understand higher values of life. Such a person 

Comment [JH3]:  
pBetter than karmés because he refrains from 
blind acts of sense gratification 
pUnderstand the science of the soul 
pUnderstand that the soul is not the body but 
is the self 
pAkarma 
pStill in ingorance although liberated 
pImpure knowledge because not of devotional 
service 
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is called a jïäné. The jïäné knows that fruitive activities will bind him to material existence 
and cause him to transmigrate from one kind of body to another. As indicated in Çrémad-
Bhägavatam by the term çaréra-bandha (bound to bodily existence), as long as one maintains 
any conception of sense enjoyment, his mind will be absorbed in karma, fruitive activity, 
and this will oblige him to transmigrate from one body to another. 

Thus a jïäné is considered superior to a karmé because he at least refrains from the blind 
activities of sense enjoyment. This is the verdict of the Supreme Personality of Godhead. 
However, although a jïäné may be liberated from the ignorance of the karmés, unless he 
comes to the platform of devotional service he is still considered to be in ignorance 
(avidyä). Although one may be accepted as a jïäné, or one advanced in knowledge, his 
knowledge is considered impure because he has no information of devotional service and 
thus neglects the direct worship of the lotus feet of the Supreme Personality of Godhead. 
When a jïäné takes to devotional service, he rapidly becomes superior to an ordinary jïäné. 
Such an advanced person is described as jïäna-vimukta-bhakti-parama. How a jïäné takes to 
devotional service is mentioned in Bhagavad-gétä (7.19), wherein Kåñëa says: 

bahünäà janmanäm ante 
jïänavän mäà prapadyate 

väsudevaù sarvam iti 
sa mahätmä sudurlabhaù 

"After many births and deaths, he who is actually in knowledge surrenders unto Me, 
knowing Me to be the cause of all causes and all that is. Such a great soul is very rare." 
Actually a person is wise when he surrenders unto the lotus feet of Kåñëa, but such a 
mahätmä, great soul, is very rare. (NOI 10) 

manuñyäëäà sahasreñu 
kaçcid yatati siddhaye 

yatatäm api siddhänäà 
kaçcin mäà vetti tattvataù 

Out of many thousands among men, one may endeavor for perfection, and of those who have 
achieved perfection, hardly one knows Me in truth. (Bg 7.3) 

III. Bhaktas 
After taking to devotional service under the regulative principles, a person may come to the 
platform of spontaneous love of Godhead, following in the footsteps of great devotees like 
Närada and Sanaka and Sanätana. The Supreme Personality of Godhead then recognizes 
him to be superior. The devotees who have developed love of Godhead are certainly in an 
exalted position. (NOI 10) 

Comment [JH4]: How jïänés advance 

Comment [JH5]:  
pBetter than jïänés because they don’t know 
anything other than satisfying Kåñëa 
pFollow in the footsteps of Närada, Sanaka & 
Sanätana 
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IV. Gopés 
Of all these devotees, the gopés are recognized as superior because they do not know 
anything other than satisfying Kåñëa. Nor do the gopés expect any return from Kåñëa. 
Indeed, sometimes Kåñëa puts them into extreme suffering by separating Himself from 
them. Nonetheless, they cannot forget Kåñëa. When Kåñëa left Våndävana for Mathurä, the 
gopés became most dejected and spent the rest of their lives simply crying in separation 
from Kåñëa. This means that in one sense they were never actually separated from Kåñëa. 
(NOI 10) 

A. Vipralambha-seva 
There is no difference between thinking of Kåñëa and associating with Him. Rather, 
vipralambha-sevä, thinking of Kåñëa in separation, as Çré Caitanya Mahäprabhu did, is far 
better than serving Kåñëa directly. (NO1 10) 

 
’sambhoga’-’vipralambha’-bhede dvividha çåìgära 

sambhogera ananta aìga, nähi anta tära 

 “In conjugal love [çåìgära] there are two departments–meeting and separation. On the 
platform of meeting, there are unlimited varieties that are beyond description. 

Vipralambha is described in the Ujjvala-nélamaëi: 

yünor ayuktayor bhävo 
yuktayor vätha yo mithaù 

abhéñöäliìganädénäm 
anaväptau prakåñyate 

sa vipralambho vijïeyaù 
sambhogonnatikärakaù 

na vinä vipralambhena 
sambhogaù puñöim açnute 

When the lover and the beloved meet, they are called yukta (connected). Previous to their 
meeting, they are called ayukta (not connected). Whether connected or not connected, the 
ecstatic emotion arising due to not being able to embrace and kiss each other as desired is 
called vipralambha. This vipralambha helps nourish emotions at the time of meeting. 
Similarly, sambhoga is thus described: 

darçanäliìganädénäm 
änukülyän niñevayä 

yünor ulläsam ärohan 
bhävaù sambhoga éryate 

Comment [JH6]:  
pCan’t forget Kåñëa 
pKåñëa sometimes puts them into extreme 
suffering by separating Himself for them. 
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“Meeting each other and embracing each other are aimed at bringing about the happiness 
of both the lover and the beloved. When this stage becomes increasingly jubilant, the 
resultant ecstatic emotion is called sambhoga.” When awakened, sambhoga is divided into 
four categories: 

(1) pürva-räga-anantara–after pürva-räga (attachment prior to meeting), sambhoga is 
called brief (saìkñipta); 

(2) mäna-anantara–after mäna (anger based on love), sambhoga is called encroached 
(saìkérëa); 

(3) kiïcid-düra-praväsa-anantara–after being a little distance away for some time, 
sambhoga is called accomplished (sampanna); 

(4) sudüra-praväsa-anantara–after being far away, sambhoga is called perfection 
(samåddhimän). 

The meetings of the lovers that take place in dreams also have these four divisions. 
(Madhya 23.62) 

’vipralambha’ catur-vidha——pürva-räga, mäna 
praväsäkhya, ära prema-vaicittya-äkhyäna 

 “Vipralambha has four divisions–pürva-räga, mäna, praväsa, and prema-vaicittya. 

Pürva-räga is described in Ujjvala-nélamaëi: 

ratir yä saìgamät pürvaà 
darçana-çravaëädi-jä 

tayor unmélati präjïaiù 
pürva-rägaù sa ucyate 

When attachment produced in both the lover and beloved before their meeting by seeing, 
hearing and so on becomes very palatable by the mixture of four ingredients, such as 
vibhäva and anubhäva, this is called pürva-räga. 

The word mäna is also described: 

dampatyor bhäva ekatra 
sator apy anuraktayoù 
sväbhéñöäçleña-vékñädi- 
nirodhé mäna ucyate 

Mäna is a word used to indicate the mood of the lover and the beloved experienced whether 
they are in one place or in different places. This mood obstructs their looking at one 
another and embracing one another, despite the fact that they are attached to one another. 

Praväsa is also explained as follows: 

pürva-saìga-tayor yünor 
bhaved deçäntarädibhiù 
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vyavadhänaà tu yat präjïaiù 
sa praväsa itéryate 

Praväsa is a word used to indicate the separation of lovers who were previously intimately 
associated. This separation is due to their being in different places. 

Similarly, prema-vaicittya is explained: 

priyasya sannikarñe ’pi 
premotkarña-svabhävataù 

yä viçeña-dhiyärtis tat 
prema-vaicittyam ucyate 

Prema-vaicittya is a word used to indicate an abundance of love that brings about grief from 
fear of separation, although the lover is present. (Madhya 23.63) 

rädhikädye ’pürva-räga’ prasiddha ’praväsa’, ’mäne’ 
’prema-vaicittya’ çré-daçame mahiñé-gaëe 

 “Of the four kinds of separation, three [pürva-räga, praväsa and mäna] are celebrated in 
Çrématé Rädhäräëé and the gopés. In Dvärakä, among the queens, feelings of prema-vaicittya 
are very prominent. (Madhya 23.64) 

Uddhava continued reading Kåñëa’s message: “ ‘Transcendental knowledge of the Absolute 
is no longer necessary for you. You were accustomed to loving Me from the very beginning 
of your lives.’ ” Knowledge of the Absolute Truth is specifically required for persons who 
want liberation from material existence. But one who has attained love for Kåñëa is already 
on the platform of liberation. As stated in the Bhagavad-gétä, anyone engaged in unalloyed 
devotional service is to be considered situated on the transcendental platform of liberation. 
The gopés did not actually feel any pangs of material existence, but they felt the separation 
of Kåñëa. Kåñëa therefore said, “My dear gopés, to increase your superexcellent love for Me, I 
have purposely separated Myself from you so that you may be in constant meditation on 
Me.” 

The gopés are in the perfectional stage of meditation. Yogés are generally more fond of 
meditating than of executing devotional service to the Lord, but they do not know that the 
perfection of the yoga system is the attainment of devotion. This constant meditation on 
Kåñëa by the gopés is confirmed in the Bhagavad-gétä to be the topmost yoga. Kåñëa knew 
very well the psychology of women. When a woman’s beloved is away, she thinks of him 
more in meditation than when he is present before her. Kåñëa wanted to teach through the 
behavior of the gopés that one who is constantly in trance like the gopés surely attains His 
lotus feet. 

Lord Caitanya taught people in general the method of vipralambha-sevä, which is the 
method of rendering service unto the Supreme Personality of Godhead in the feeling of 
separation. The six Gosvämés also taught worship of Kåñëa in the feeling of the gopés in 
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separation. The prayers of Çréniväsäcärya about the Gosvämés explain these matters very 
clearly. Çréniväsäcärya said that the Gosvämés were always absorbed in the ocean of 
transcendental feelings in the mood of the gopés. When they lived in Våndävana they were 
searching for Kåñëa, crying, “Where are You, Kåñëa? O gopés, where are You? Where are 
You, Çrématé Rädhäräëé?” They never said, “We have now seen Rädhä and Kåñëa, and 
therefore our mission is fulfilled.” Their mission remained always unfulfilled; they never 
met Rädhä and Kåñëa. 

Kåñëa reminded the gopés that at the time of the räsa dance those of them who could not 
join Him for the räsa-lélä gave up their bodies simply by thinking of Him. Absorption in 
Kåñëa consciousness by feeling separation is thus the quickest method for attainment of the 
lotus feet of Kåñëa. By the personal statement of Kåñëa, the gopés were convinced about the 
strength of feelings of separation. They were actually experiencing the supernatural method 
of Kåñëa worship and were much relieved by understanding that Kåñëa was not away from 
them but always with them. (KB 47 Delivery of the Message of Kåñëa to the Gopés) 

neyaà çobhiñyate tatra 
yathedänéà gadädhara 
tvat-padair aìkitä bhäti 
sva-lakñaëa-vilakñitaù 

O Gadädhara [Kåñëa], our kingdom is now being 
marked by the impressions of Your feet, and therefore it 
appears beautiful. But when You leave, it will no longer 
be so. 

—Çrémad-Bhägavatam 1.8.39 

Kåñëa cannot be absent from a devotee when the devotee is intensely absorbed in Kåñëa 
thought. Here Kuntédevé is very much anxious, thinking that Kåñëa will be absent, but the 
actual effect of Kåñëa’s physical absence is that He becomes more intensely present within 
the mind of the devotee. Therefore Caitanya Mahäprabhu, by the example of His actual 
life, taught vipralambha-sevä, service of Kåñëa in separation. Tears would come from His 
eyes like torrents of rain, for He would feel everything to be vacant for want of Kåñëa. 

There are two stages of meeting Kåñëa. Being personally present with Kåñëa, personally 
meeting Him, personally talking with Him, and personally embracing Him is called 
sambhoga, but there is another way to be with Kåñëa—in separation from Him—and this is 
called vipralambha. A devotee can benefit from Kåñëa’s association in both ways. (Teaching 
of Queen Kunti, Chapter 22) 

So these are all symptoms of love for Kåñëa. That is the highest perfection of life, to 
shed tears for Kåñëa. Yugäyitaà nimeñeëa cakñuñä prävåñäyitam. Çré Caitanya Mahäprabhu 
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taught us this method of worship in separation, vipralambha-sevä. Not that “Oh, I have seen 
yesterday. Last night, I have seen Kåñëa. He was snatching my cloth.” These are sahajiyäs. 
Actually, our worship should be in separation. The Gosvämés also taught us like that. He 
rädhe vraja-devéke ca lalite he nanda-süno kutaù. They in the Våndävana remained 
authorized persons. They were also searching after Kåñëa. They never said that “We have 
got Kåñëa,” never said. He rädhe vraja-devéke ca lalite he nanda-süno kutaù çré-govardhana-
kalpa-pädapa-tale kälindé-vane kutaù, ghoñantäv iti sarvato vraja-pure khedair mahä-vihvalau. 
Simply khedair mahä-vihvalau. They were lamenting in separation. Vande rüpa-sanätanau 
raghu-yugau çré-jéva-gopälakau. 

Not sambhoga. Vipralambha. Vipralambha-sevä: “Oh, I am so wretched, I could not serve 
Kåñëa. How I can see Kåñëa? It is not possible.” In this way. That is the teaching of Çré 
Caitanya Mahäprabhu. “But even though I do not see Him, neither it is possible for me to 
see Him...” Means: “What I am? I am insignificant person. Why Kåñëa come and see me?” 
This is right. “Why shall I aspire after seeing Kåñëa? What qualification I have got?” This is 
bhajana. This is bhajana. Why should I be proud that “Now I shall see Kåñëa”? What I am? 
That is the teaching of Caitanya Mahäprabhu. Äçliñya vä päda-ratäà pinañöu mäà marma-
hatäà karotu vä adarçanät. Adarçana. “Without giving me audience, You kill me, You break 
my heart; still, You are my Lord, You are my worshipable Lord, nobody else.” This is love. 
This is love. (Bengali:) Asan kåñëa galai diba naiva beja tata(?). Not like that. “Kåñëa may 
not come. I may not see Kåñëa for thousands and thousands of lives. I may rot in the hellish 
condition of life for many, many births. That doesn’t matter. Still, I cannot give up Kåñëa 
consciousness.” This is required. I may be sent to hell, heaven; it doesn’t matter. What 
qualification I have got that I want to see back to home, back to Godhead? It is not so easy 
thing. So why should I be sorry for that? I should be happy even in the hell simply by 
thinking of Kåñëa. That is wanted. That is wanted. That is Kåñëa consciousness. So here is 
the example. Tears by force are coming out: “Oh, Kåñëa is going away.” At the same time, 
they want to check: “There may not be any inauspicity for Kåñëa.” They’re thinking Kåñëa, 
for Kåñëa, not for personal self. “Oh, I am now crying. I have become very much fortunate. I 
am crying for Kåñëa.” No. “My crying will create inauspicity for Kåñëa, I must check it.” 
This is Kåñëa consciousness. (Çrémad-Bhägavatam 1.10.14 Mäyäpura, June 27, 1973) 

So for advanced devotee everything is possible, as described by this gentleman. But that 
is not for everyone. That is not a common thing. Exceptional. For the common person, as 
Caitanya Mahäprabhu has advised and as He has practically shown in His life, that is 
devotional service in separation: “Where is Kåñëa?” Çünyäyitaà jagat sarvaà govinda-
viraheëa me. “I am seeing everything vacant because I cannot see Kåñëa.” The same thing 
was followed by the Gosvämés. He rädhe vraja-devéke ca lalite he nanda-süno kutaù: “Where 
you are? O Rädhäräëé, O Kåñëa, O the gopés, where you are?” He rädhe vraja-devéke ca lalite 
he nanda-süno kutaù çré-govardhana-kalpa-pädapa-tale kälindé-vane kutaù. Govardhana-
kalpa-pädapa-tale: “Either on the valley of the Govardhana Hill or on the bank of the 
Ganges. Where you are, all?” Seeking. Ghoñantäv iti sarvato vraja-pure khedair mahä-
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vihvalau. One should be mad after seeking Kåñëa—“Where You are? Where You are?” Not 
that “I have seen.” That is not bhajana. Bhajana means how to become mad after Kåñëa. 
One who has once heard the tinkling sound of His anklebell, He’ll be mad after Him—
“Where You are? Where You are? Where You are?” Not that hearing and becoming engaged 
in the family affairs. No. That is not possible. One who has seen, one who has heard, he’ll 
become mad—no more interest in this material affairs. That is the sign. We can say. Of 
course, if you are experienced devotee... But so far we see of Çré Caitanya Mahäprabhu and 
His immediate successors, Gosvämés, they are mad after Kåñëa. They never said that “We 
have seen Kåñëa.” This is called bhajana by separation, vipralambha-sevä. 

So if we become mad after Kåñëa, that is perfection, not that “We have seen Kåñëa.” We 
may see, but so far the Gosvämés are concerned, they are simply seeking. Ghoñantäv iti 
sarvato vraja-pure khedair mahä-vihvalau. Vihvalau means mad—“Where is Kåñëa? Where is 
Kåñëa? Where is Kåñëa? Where is Kåñëa?” That is self-realization. (Çrémad-Bhägavatam 5.5.1 
Hyderabad, April 10, 1975) 

So we have to follow the footprints of the Gosvämés, how to search out Kåñëa and 
Rädhäräëé, Våndävana, or within your heart. That is the process of Caitanya Mahäprabhu’s 
bhajana: feeling of separation, vipralambha, vipralambha-sevä. Just like Caitanya 
Mahäprabhu, feeling the separation of Kåñëa, He was falling down on the sea. He was 
coming out of His rest room or His bedroom and going out at dead of night. Nobody knew 
where He has gone. So that was His searching. This process of devotional service is taught 
by Caitanya Mahäprabhu. Not that very easily, “We have seen Kåñëa or seen Rädhäräëé in 
räsa-lélä.” No, not like that. Feel the separation. The more you feel separation from Kåñëa, 
you should understand that you are advancing. Don’t try to see Kåñëa artificially. Be 
advanced in separation feeling, and then it will be perfect. That is the teachings of Lord 
Caitanya. Because with our material eyes we cannot see Kåñëa. Ataù çré-kåñëa- nämädi na 
bhaved grähyam indriyaiù. With our material senses we cannot see Kåñëa, we cannot hear 
about Kåñëa’s name. But sevonmukhe hi jihvädau. When you engage yourself in the service of 
the Lord... Where the service begins? Jihvädau. The service begins from the tongue. Not 
from the legs, eyes, or ears. It begins from the tongue. Sevonmukhe hi jihvädau. If you begin 
service through your tongue... How? Chant Hare Kåñëa. Use your tongue. Hare Kåñëa, Hare 
Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, Hare Räma, Räma Räma, Hare Hare. And take 
Kåñëa prasädam. The tongue has got two business: to articulate sound, Hare Kåñëa; and take 
prasädam. By this process you’ll realize Kåñëa. (Rädhäñöamé, London, September 18, 1969) 

Prabhupäda: Search of Rädhä. That is Gauòéya Vaiñëava, vipralambha, in separation, feeling 
“Where is Kåñëa? Where is Kåñëa? Where is Kåñëa?” Govinda-viraheëa me. Çünyäyitaà jagat 
sarvaà govinda-viraheëa me. (Morning Walk Excerpts May 1, 1974, Bombay) 
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V. Çrémati Rädhäräëé 
Thus of all the devotees who have developed unalloyed devotional love for Kåñëa, the gopés 
are most exalted, and out of all these exalted gopés, Çrématé Rädhäräëé is the highest. No 
one can excel the devotional service of Çrématé Rädhäräëé. Indeed, even Kåñëa cannot 
understand the attitude of Çrématé Rädhäräëé; therefore He took Her position and appeared 
as Çré Caitanya Mahäprabhu, just to understand Her transcendental feelings. (NOI 10) 

A. Even Kåñëa can’t understand, therefore He comes as Çré Caitanya 
Mahäprabhu 

prema-rasa-niryäsa karite äsvädana 
räga-märga bhakti loke karite pracäraëa 

rasika-çekhara kåñëa parama-karuëa 
ei dui hetu haite icchära udgama 

The Lord’s desire to appear was born from two reasons: He wanted to taste the sweet essence 
of the mellows of love of God, and He wanted to propagate devotional service in the world on 
the platform of spontaneous attraction. Thus He is known as supremely jubilant and as the 
most merciful of all.  

 
aiçvarya-jïänete saba jagat miçrita 

aiçvarya-çithila-preme nahi mora préta 

 [Lord Kåñëa thought:] “All the universe is filled with the conception of My majesty, but 
love weakened by that sense of majesty does not satisfy Me. 

 
ämäre éçvara mäne, äpanäke héna 

tära preme vaça ämi nä ha-i adhéna 

 “If one regards Me as the Supreme Lord and himself as a subordinate, I do not become 
subservient to his love, nor can it control Me. 

 
ämäke ta’ ye ye bhakta bhaje yei bhäve 

täre se se bhäve bhaji,——e mora svabhäve 

 “In whatever transcendental mellow My devotee worships Me, I reciprocate with him. That 
is My natural behavior. 

 
ye yathä mäà prapadyante 

täàs tathaiva bhajämy aham 
mama vartmänuvartante 

manuñyäù pärtha sarvaçaù 



Nectar of Instruction (Upadeçämåta) Verse 10 
 

Page | 13  
Tuesday, June 29, 2010 

 “ ‘In whatever way My devotees surrender unto Me, I reward them accordingly. Everyone 
follows My path in all respects, O son of Påthä.’ 

 
mora putra, mora sakhä, mora präëa-pati 

ei-bhäve yei more kare çuddha-bhakti 
äpanäke baòa mäne, ämäre sama-héna 

sei bhäve ha-i ämi tähära adhéna 

 “If one cherishes pure loving devotion to Me, thinking of Me as his son, his friend or his 
beloved, regarding himself as great and considering Me his equal or inferior, I become 
subordinate to him. 

 
mayi bhaktir hi bhütänäm 

amåtatväya kalpate 
diñöyä yad äsén mat-sneho 
bhavaténäà mad-äpanaù 

 “ ‘Devotional service rendered to Me by the living beings revives their eternal life. O My 
dear damsels of Vraja, your affection for Me is your good fortune, for it is the only means by 
which you have obtained My favor.’ 

PURPORT: Pure devotional service is represented in the activities of the residents of 
Vrajabhümi (Våndävana). During a solar eclipse, the Lord came from Dvärakä and met the 
inhabitants of Våndävana at Samanta-païcaka. The meeting was intensely painful for the 
damsels of Vrajabhümi because Lord Kåñëa had apparently left them to reside at Dvärakä. 
But the Lord obligingly acknowledged the pure devotional service of the damsels of Vraja by 
speaking this verse (Bhäg. 10.82.44). 

 
mätä more putra-bhäve karena bandhana 

atihéna-jïäne kare lälana pälana 

 “Mother sometimes binds Me as her son. She nourishes and protects Me, thinking Me 
utterly helpless. 

 
sakhä çuddha-sakhye kare, skandhe ärohaëa 

tumi kon baòa loka,——tumi ämi sama 

 “My friends climb on My shoulders in pure friendship, saying, ‘What kind of big man are 
You? You and I are equal.’ 

 
priyä yadi mäna kari’ karaye bhartsana 

veda-stuti haite hare sei mora mana 
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 “If My beloved consort reproaches Me in a sulky mood, that steals My mind from the 
reverent hymns of the Vedas. 

PURPORT: According to the Upaniñads, all living entities are dependent on the supreme 
living entity, the Personality of Godhead. As it is said (Kaöha Upaniñad 5.3), nityo 
nityänäà cetanaç cetanänäm eko bahünäà yo vidadhäti kämän: one eternal living entity 
supports all the other eternal living entities. Because the Supreme Personality of Godhead 
maintains all the other living entities, they remain subordinate to the Lord, even when 
joined with Him in the reciprocation of loving affairs. 

But in the course of exchanging transcendental love of the highest purity, sometimes 
the subordinate devotee tries to predominate over the predominator. One who lovingly 
engages with the Supreme Lord as if His mother or father sometimes supersedes the position 
of the Supreme Personality of Godhead. Similarly, His fiancé or lover sometimes supersedes 
the position of the Lord. But such attempts are exhibitions of the highest love. Only out of 
pure love does the subordinate lover of the Supreme Personality of Godhead chide Him. 
The Lord, enjoying this chiding, takes it very nicely. The exhibition of natural love makes 
such activities very enjoyable. In worship of the Supreme Lord with veneration there is no 
manifestation of such natural love because the devotee considers the Lord his superior. 

Regulative principles in devotional service are meant for those who have not invoked 
their natural love of Godhead. When natural love arises, all regulative methods are 
surpassed, and pure love is exhibited between the Lord and the devotee. Although on such a 
platform of love the devotee sometimes appears to predominate over the Lord or transgress 
regulative principles, such dealings are far more advanced than ordinary dealings through 
regulative principles with awe and veneration. A devotee who is actually free from all 
designations due to complete attachment in love for the Supreme exhibits spontaneous love 
for Godhead, which is always superior to the devotion of regulative principles. 

The informal language used between lover and beloved is significant of pure affection. 
When devotees worship their beloved as the most venerable object, spontaneous loving 
sentiments are observed to be lacking. A neophyte devotee who follows the Vedic 
instructions that regulate those who lack pure love of Godhead may superficially seem more 
exalted than a devotee in spontaneous love of Godhead. But in fact such spontaneous pure 
love is far superior to regulated devotional service. Such pure love of Godhead is always 
glorious in all respects, more so than reverential devotional service rendered by a less 
affectionate devotee. 

 
ei çuddha-bhakta laïä karimu avatära 
kariba vividha-vidha adbhuta vihära 

vaikuëöhädye nähi ye ye lélära pracära 
se se lélä kariba, yäte mora camatkära 

 “Taking these pure devotees with Me, I shall descend and sport in various wonderful ways, 
unknown even in Vaikuëöha. I shall broadcast such pastimes by which even I am amazed. 



Nectar of Instruction (Upadeçämåta) Verse 10 
 

Page | 15  
Tuesday, June 29, 2010 

PURPORT: Lord Kåñëa in the form of Lord Caitanya educates His devotees to develop 
progressively to the stage of pure devotional service. Thus He appears periodically as a 
devotee to take part in various wonderful activities depicted in His sublime philosophy and 
teachings. 

There are innumerable Vaikuëöha planets in the spiritual sky, and in all of them the 
Lord accepts the service rendered by His eternal devotees in a reverential mood. Therefore 
Lord Çré Kåñëa presents His most confidential pastimes as He enjoys them in His 
transcendental realm. Such pastimes are so attractive that they attract even the Lord, and 
thus He relishes them in the form of Lord Caitanya. 

 
mo-viñaye gopé-gaëera upapati-bhäve 
yoga-mäyä karibeka äpana-prabhäve 

 “The influence of yogamäyä will inspire the gopés with the sentiment that I am their 
paramour. 

PURPORT: Yogamäyä is the name of the internal potency that makes the Lord forget 
Himself and become an object of love for His pure devotee in different transcendental 
mellows. This yogamäyä potency creates a spiritual sentiment in the minds of the damsels of 
Vraja by which they think of Lord Kåñëa as their paramour. This sentiment is never to be 
compared to mundane illicit sexual love. It has nothing to do with sexual psychology, 
although the pure love of such devotees seems to be sexual. One should know for certain 
that nothing can exist in this cosmic manifestation that has no real counterpart in the 
spiritual field. All material manifestations are emanations of the Transcendence. The erotic 
principles of amorous love reflected in mixed material values are perverted reflections of 
the reality of spirit, but one cannot understand the reality unless one is sufficiently 
educated in the spiritual science. 

 
ämiha nä jäni tähä, nä jäne gopé-gaëa 

duìhära rüpa-guëe duìhära nitya hare mana 

 “Neither the gopés nor I shall notice this, for our minds will always be entranced by one 
another’s beauty and qualities. 

 
dharma chäòi’ räge duìhe karaye milana 

kabhu mile, kabhu nä mile,——daivera ghaöana 

 “Pure attachment will unite us even at the expense of moral and religious duties [dharma]. 
Destiny will sometimes bring us together and sometimes separate us. 

PURPORT:  The gopés came out to meet Kåñëa in the dead of night when they heard the 
sound of Kåñëa’s flute. Çréla Rüpa Gosvämé has accordingly composed a nice verse (see Cc. 
Ädi 5.224) that describes the beautiful boy called Govinda standing by the bank of the 
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Yamunä with His flute to His lips in the shining moonlight. Those who want to enjoy life in 
the materialistic way of society, friendship and love should not go to the Yamunä to see the 
form of Govinda. The sound of Lord Kåñëa’s flute is so sweet that it has made the gopés 
forget all about their relationships with their kinsmen and flee to Kåñëa in the dead of 
night. 

By leaving home in that way, the gopés transgressed the Vedic regulations of household 
life. This indicates that when natural feelings of love for Kåñëa become fully manifest, a 
devotee can neglect conventional social rules and regulations. In the material world we are 
situated in designative positions only, but pure devotional service begins when one is freed 
from all designations. When love for Kåñëa is awakened, the designative positions are 
overcome. 

The spontaneous attraction of Çré Kåñëa for His dearest parts and parcels generates an 
enthusiasm that obliges Çré Kåñëa and the gopés to meet together. To celebrate this 
transcendental enthusiasm, there is need of a sentiment of separation between the lover 
and beloved. In the condition of material tribulation, no one wants the pangs of separation. 
But in the transcendental form, the very same separation, being absolute in its nature, 
strengthens the ties of love and enhances the desire of the lover and beloved to meet. The 
period of separation, evaluated transcendentally, is more relishable than the actual meeting, 
which lacks the feelings of increasing anticipation because the lover and beloved are both 
present. 

 
ei saba rasa-niryäsa kariba äsväda 

ei dväre kariba saba bhaktere prasäda 

 “I shall taste the essence of all these rasas, and in this way I shall favor all the devotees. 
 

vrajera nirmala räga çuni’ bhakta-gaëa 
räga-märge bhaje yena chäòi’ dharma-karma 

“Then, by hearing about the pure love of the residents of Vraja, devotees will worship Me on 
the path of spontaneous love, abandoning all rituals of religiosity and fruitive activity.” (Ädi 
4.15-33) 

B. Therefore everyone should take shelter of Rädhä-kuëòa. 
In this way Çréla Rüpa Gosvämé gradually concludes that Çrématé Rädhäräëé is the most 
exalted devotee of Kåñëa and that Her kuëòa (lake), Çré Rädhä-kuëòa, is the most exalted 
place. This is verified in a quotation from Laghu-bhägavatämåta (Uttara-khaëòa 45), as 
quoted in Caitanya-caritämåta: 
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yathä rädhä priyä viñëos 
tasyäù kuëòaà priyaà tathä 

sarva-gopéñu saivaikä 
viñëor atyanta-vallabhä 

"Just as Çrématé Rädhäräëé is dear to the Supreme Lord Kåñëa [Viñëu], so Her bathing place 
[Rädhä-kuëòa] is equally dear to Kåñëa. Among all the gopés, She alone stands supreme as 
the Lord's most beloved." 

Therefore everyone interested in Kåñëa consciousness should ultimately take shelter of 
Rädhä-kuëòa and execute devotional service there throughout one's life. This is the 
conclusion of Rüpa Gosvämé in the tenth verse of Upadeçämåta. (NOI 10) 
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