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Introduction

Sri Prema Bhakti-candrika is perhaps the most important of all of Srila
Narottama dasa Thakura’s work during his manifest pastimes on earth a
little over four hundred years ago. Srila Narottama dasa Thakura wrote
many songs that were full of instructions. The most popular among his
works, are Prarthand, and Sri Prema Bhakti-candrika.

Prema Bhakti-candrika is known as $ri riipanuga-gita as it contains the
essence of all the teachings of Lord Caitanya Mahaprabhu. Prema
Bhakti-candrika literarily means, the rays of the moonlight of loving
devotional service to Lord Krsna. These rays of the moonlight of prema-
bhakti are so soothing that they cool down the effects of the burning fire
of material existence, and they enable the conditioned soul to drink the
nectar of loving devotional service of Sri Sri Radha-Krsna.

The personality and mission of Lord Caitanya Mahaprabhu was
summarized by Srila Svartipa Damodara Gosvami in the following sloka:

anarpita-carim cirat karunayavatirnah kalau
samarpayitum unnatojjvala-rasam sva-bhakti-sriyam
harih purata-sundara-dyuti-kadamba-sandipitah
sada hrdaya-kandare sphuratu vah saci-nandanah

“May that Lord, who is known as the son of Srimati Sacidevi, be
transcendentally situated in the innermost chambers of your heart.
Resplendent with the radiance of molten gold, He has appeared in the
age of Kali by His causeless mercy to bestow what no other incarnation
has ever offered before, the most sublime and radiant spiritual



knowledge of the mellow taste of His service.” (Cc. Adi 1.4)

This unnatojjvala-rasa, or the condensed elevated mellows of devotional
service is the real hankering of the followers of Srila Ripa Gosvami, who
are known as ripanugas. What makes the followers of Srila Rapa
Gosvami so unique? Srimati Radharani has unlimited sakhis headed by
Lalita devi and Visakha devi. These sakhis are in the same age group as
Srimati Radharani. Thus they sometimes have direct dealings with Lord
Krsna. The sakhis facilitate the pastimes of Radha and Krsna, and
sometimes Srimati Radharani arranges that Her friends have direct
union with Krsna. However the direct maidservants of Srimati
Radharani are the mafijaris; mafijari means “bud, young, or very tender”.
The maiijaris are young and innocent girls. Their ages not more than
that of a thirteen years old. They are the exclusive maidservants of
Srimati Radharani. The unique position of the mafijaris is that they are
allowed to witness the intimate loving pastimes of Radha and Krsna in
the inner chambers of the groves of Vrndavana, and render personal
service there, to which the sakhis have no access. Thus they relish the
unparallel bliss of bhakti-rasa. One of the principal mafijaris is Sri Ripa
Mafijari, who incarnated as Srila Riipa Gosvami in gaura-lila. Srila
Narottama dasa Thakura composed a very beautiful song in praise of the
dust of the lotus feet of Sri Riipa Mafijari. This song is in the prarthana
as follows; $71 riipa mafijari pada sei more sampada sei mora bhajana
pujana. Ripanuga bhajana means following the footsteps of Srila Riipa
Gosvami by meditating to become a maidservant of Srimati Radharani,
the enchanter of Sri Krsna. Just as Sri Krsna captivates all the living
entities by His energy and attractive qualities, similarly Srimati
Radharani captivates Lord Krsna by Her love and charming qualities.
The goal of a devotee of Lord Caitanya, following in the footsteps of
Srila Riipa Gosvami, is to become a maidservant of Srimati Radharani.
Srimati Radharani’s love for Krsna is so intense that Krsna is maddened
by it and so accepts the form of Lord Caitanya Mahaprabhu in order to
understand and relish the love of Himself.

While relishing love of Krsna, Sri Caitanya Mahaprabhu revealed to the
world the essence of krsna-bhakti. He gave to the world what was never
given before—Ilove of Krsna, as practiced by the inhabitants of
Vrndavana. Lord Caitanya Mahaprabhu instructed the six Gosvamis



headed by Sri Riipa and Sri Sanitana to write volumes of devotional
scriptures about the nature of this love of Krsna.

The Gosvamis carried out the instructions of Lord Caitanya
Mahaprabhu by writing volumes of devotional scriptures such as: Sri
Brhad-bhagavatamrta, Bhakti-rasamrta-sindhu, Ujjvalla-nilamani, Hari-
bhakti-vilasa, Lalita-madhava, Vidagdha-madhava, Sat-sandarbhas, and
others. Srila Krsnadasa Kaviraja Gosvami then took the essence from
these writings, and presented it to the world in the form of Sr7 Caitanya-
caritamrta.

Srila Narottama dasa Thakura Mahasaya was a disciple of Lokanatha
Gosvami, a principal followers of Lord Caitanya. Lord Caitanya
Mahaprabhu ordered Lokanatha Gosvami to go to Vrndavana and
excavate lost places of Krsna’s pastimes. He foretold the appearance of
Narottama dasa to Lokanatha Gosvami, saying, he would have a disciple
who will manifest a unique style of kirtana that will captivate all human
beings.

Srila Narottama dasa Thakura studied along with Srinivasa Acarya and
Syamananda Prabhu under Srila Jiva Gosvami. Thereafter, the famous
trio were ordered to broadcast the writings of the Gosvamis in Bengal.
Being an empowered Acdrya who teaches according to time, place and
circumstance, Srila Narottama dasa Thakura composed Prema Bhakti-
candrika in a simple style of Bengali language. Though the renditions of
Sri Caitanya’s teachings are simple, the purport is deep. The teachings of
Lord Caitanya has thus been given in gist in the form of Sr7 Prema
Bhakti-candrika. The Gosvami’s books that were difficult to undersatnd
by the common masses were thus made easily understandable by the
teachings of Srila Narottama dasa Thakura in his book—Sri Prema
Bhakti-candrika.

The only book Srila Gaura Kisora dasa Babaji carried with him was Sri
Prema Bhakti-candrika. Srila Bhaktisiddhanta Sarasvati Thakura
instructed all his disciples to daily read Sri Prema Bhakti-candrika. When
asked about how to develop love of Godhead, Srila Gaura Kisora dasa
Babaji instructed, “Go to the market place with five annas and purchase
two books—Prarthana and Sri Prema Bhakti-candrika, by Srila
Narottama dasa Thakura. Read them daily, and you will develop love of
Krsna.”



This present English edition of Sri Prema Bhakti-candrika is perhaps the
most complete so far. There are some other translations, but they have
not been as comprehensive as this edition. In this edition, it is our
fortune that we include a short commentary by Srila Visvanatha
Cakravarti Thakura. There are a few commentaries on Sri Prema Bhakti-
candrika, but the most authoritative are those composed by Srila Radha
Mohan dasa, a grandson of Srila Srinivasa Acarya, and by Srila
Visvanatha Cakravarti Thakura.

As a publisher of this book, Sri Prema Bhakti-candrika, I am simply a
beggar of the mercy of Srila Narottama dasa Thakura. I hope that this
presentation to the English speaking world will enhance and nourish the
reader’s progress in the development of love of Krsna.

I$vara dasa
Completed Gaura Purnima 1999
Vrndavana dhama, India.

Srila Narottamastakam

Srila Narottama Prabhorasthakam

Eight Prayers to Srila Narottama dasa Thakura
by

Srila Visvanatha Cakravarti Thakura

TEXT 1

$r1 krsna namamrta varsi vaktra
candra prabha dhvasta tamo bharaya
gauranga deva anucaraya
tasmai namo namah $rila narottamaya

$ri krsna—of Lord Krsna; namamrta—the nectar of the holy name;



varsi—showering; vaktra—whose mouth; candra prabha—just like moon
rays; dhvasta—destroying; tamo bharaya—all ignorance; gauranga
deva—of Lord Gauranga, anucaraya—true follower; namo namah—I
offer my obeisances again and again; §rila narottamaya—unto Srila
Narottama.

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. He is indeed a true follower of Lord Gauranga Deva. From his
lotus mouth, showers the nectar of Sri Krsna’s name which emanates the
wonderful effulgence that destroys all ignorance.

TEXT 2

sankirtanananda jamnada hasya
danta dyuti dyotita dig-mukhaya
vedasrudhara snapitaya
tasmai namo namah Srila narottamaya

sankirtana-ananda—the bliss of chanting the holy name of Lord Krsna;
ja—born of Manda; hasya—slight smile; danta dyuti—shining teeth;
dyotita—illuminate; dig—all directions; mukhaya—whose face; veda—
sweat; asru dhara—torrents of tears; snapitdya—who is bathed in;
tasmai—into him; namo namah—1I offer my obeisances again and again;
§rila narottamaya—unto Srila Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. He smiles slightly being absorbed in the bliss of chanting the
holy names. His teeth illuminate all directions. Currents of ecstatic tears
constantly bathe his face.

TEXT 3

mrdanga naga Sriatimdatra
cancat pada yuja mandamanoharaya
sadyah samudyat pulakaya
tasmai namo namah Srila narottamaya



mrdanga nada—sound of myrdanga; sriiti matra—just by hearing;
cancat—begin dancing; pada-yuja—whose feet; manda manoharaya—
who gives pleasure and captures one’s mind; sadyah—immediately;
samudyat-pulakaya—nhair standing on end; tasmai—unto him; namo
namah—1I offer my obeisances again and again; $rila narottamaya—unto
Srila Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. Just by hearing the sounds of mrdanga, his feet begin dancing.
This captures one’s mind, giving such pleasure that one’s hair stands on
end.

TEXT 4

gandharva garboksapana svalasya-
vismapitasesa krti vraja
svasrtapana prathithaya
tasmai namo namah Srila narottamaya

gandharva—of Gandharvas; garva—pride; ksapana—destroyed;
svalasya—whose dancing; vismapita—brought to amazement; asesa krti
vraja—the assembly of learned musicians and dancers; sva srsta pana
prathitaya—who has initiated manohara sahi style of singing and playing
mrdanga; tasmai— unto him; namo namah—I offer my obeisances again
and again; §rila narottamaya—unto Srila Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. His dancing is so beautiful that it conquers the pride of the
Gandharvas and amazes the assembly of all expert dancers and singers.
Srila Narottama dasa Thakura has thus initiated his own style of singing
and playing the mrdanga called manohara sahi.

TEXT 5

ananda murccha vanipata-bhata-
dhulibharalankara vigrahaya



yad darsanam bhagya bharena
tasmai namo namah $rila narottamaya

ananda—emerged in bliss; murccha—being unconscious; avanipata—
falling on the ground; bhata—whose body shines; dhuli—dust; bhara
alankara—wearing as decoration; vigrahaya—whose form; yad
darSanam—to see whom; bhagya bharena—one can only due to good
fortune; tasmai—unto him; namo namah—I offer my obeisances again
and again; $rila narottamaya—unto Srila Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. Sometimes, in ecstasy he falls unconscious to the ground. Thus
his effulgent body wears the dust as a decoration. Only by the greatest
fortune may one obtain this divine sight.

TEXT 6

sthale sthale yasya krpa-prapabhih

krsna anya trsna jana samhatinam
nirmulita eva bhavanti tasmai
namo namah Srila narottamaya

sthale sthale—wherever; yasya krpa prapabhih—there’s a flow of his
mercy; krsna anya trsna—any thirst other than thirst for Krsna; jana
samhatinam—of all the assembled people; nirmulita—completely
uprooted; eva bhavanti—certainly become; tasmai—unto him; namo
namah—I offer my obeisances again and again; $rila narottamaya—unto
Srila Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. Wherever his mercy flows, it will completely uproot the thirst
for anything other than Krsna, in all the people assembled there.

TEXT 7

yad bhakti nistha upalarekhika iva
sparSah punah $parsamaniva yasya



pramanyam evam Sritivad yad tyam
tasmai namo namah Srila narottamaya

yad bhakti nistha—whose faith or steadiness of devotion; upalarekhika
lva—is as strong as a rock; sparsah—touch; punah—again; sparsamani
iwva—ijust like a touch of a philosopher’s stone (turns everything into
gold); yasya—whose; pramanyam—talk, (words, explanations); eva—
certainly; Sriitivad—is as good as scripture; yad—whose; iyam—this;
tasmai—unto him; namo namah—I offer my obeisances again and again;
érila narottamaya—unto Srila Narottama.

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. His faith and steadiness of devotion is as strong as a rock. His
touch transforms like the philosopher’s stone. His words are as good as
the words of the scriptures.

TEXT 8

murta eva bhakti kimayam kim esa
vairagya-sara stuman ny-loke
sambhavyate yah krtibhih sada-eva
tasmai namo namah $rila narottamaya

murta eva bhakti—embodiment of devotion; kim ayam—is he?; kim
esa—is hel; vairagya sara—essence of renunciation; murtiman—form;
nr-loke—in this world; sambhavyate—thought; yah—who; krtibhih—by
the pious people; sada-eva—always; tasmai—unto him; namo namah—I
offer my obeisances again and again; $rila narottamaya—unto Thakura
Narottama

Again and again I offer my obeisances unto Srila Narottama dasa
Thakura. Whenever pious people see him they begin to think: “Is he an
embodiment of devotion, is he the incarnation of renunciation in this

world?”

TEXT 9
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$riradhika krsna vilasa sindhau
nimajjatah $rila narottamasya

pathed ya evastakam etad uccaih
asau tadiyam padavim prayati

sri radhika krsna—of Sri Sri Radha and Krsna; vilasa sindhau—in the
ocean of pastimes; nimajjatah—drawn (absorbed); $rila narottamasya—
of Srila Narottama dasa Thakura; pathet—should read; yah—he who;
eva—certainly; astakam etad—this astaka; uccaih—aloud; asau—he;
tadiyam padavim—to that same abode obtained by Srila Narottama;
prayati—goes

A person who is absorbed in the ocean of the pastimes of Sri Sri Radha
and Krsna should read these eight prayers aloud. And by so doing, he will
certainly reach the same abode obtained by Srila Narottama himself.

TEXT 10

karunya drsti Samita srita manyukoti
ramya adharodyadati sundara danta kantih
$riman narottama mukham buja manda hasyam lasyam
tano tu hrdi me vitarat svadasyam

karunya drsti—Dby his merciful glance; Samita asrita many koti—anyone’s
overflowing anger will be pacified; ramya adhara udyat atisundara—his
limbs are extremely beautiful; danta kantih—his teeth shine; sriman
narottama mukhambuja—the lotus-like face of Srila Narottama;
manda—hasyam—his slight smile; lasyam—his dancing; tano tu hrdi—
let it be manifested in my heart; me vitarat svadasyam—Ilet me obtain his
personal service

By Srila Narottama’s merciful glance even such qualities as unlimited
anger will be pacified. Let his beautiful limbs, the shine of his teeth, his
lotus-like face, his slight smile and his dancing be manifested in my heart.
My request is that he bestows upon me his personal service.
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Mangalacarana

Auspicious Invocation

TEXT 1

ajiana-timirandhasya

jianafjana-salakaya

caksur unmilitam yena
tasmai $ri-gurave namah

ajiana—of ignorance; timirandhasya—of the darkness; jiana—of
knowledge; afijana-salakaya—with the torchlight; caksur—eyes;
unmilitarh—opened; yena—by whom; tasmai—to him; $ri-gurave—my
spiritual master; namah—1I offer my respectful obeisances.

I was born in the darkest region of ignorance, and my spiritual master
opened my eyes with the torchlight of knowledge. I offer my respectful

obeisances unto him.

advaita prakatikrto narahari presthah
svariipapriyo nityananda sakhah
sandatana gatih sririipahrtketanah
laksmi pranapatir gadadhara rasollasi
jagannathabhuh sangopastra saparsadah
sadayatam devah Sacinandana

“Lord Caitanya has advented Himself in response to the prayerful appeals
of Advaita Acarya. He is very dear to Narahari and Svariipa Damodara.
He is the friend of Lord Nityananda, the shelter of Sanatana Gosvami,
and He resides eternally in the heart of Riipa Gosvami. He is the Lord of
Laksmi (Laksmipriya), and the delight of Gadadhara. He is Lord

Jagannatha Himself, accompanied by His eternal associates and weapons.
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He is the Lord of the devotees and the son of Mother Saci.”
(Invocation by Srila Vi§vanatha Cakravarti Thakura)

The name of this book is Sr7 Prema Bhakti-candrika as it is like moonrays
on the path of loving devotional service. Just as a confused traveller who
has lost his way in a dense forest filled with ferocious animals is clearly
directed to his destination by a quickly rising moon, similarly the various
pure processes of sadhana mentioned in this book are like the nectarean
rays of the moonlike devotional service that clearly direct a conditioned
soul, who has forgotten his real identity and fallen into this material
world full of mundane desires, to achieve the lotus feet of Radha-
Madhava. The treasure of the loving devotional service distributed by
the most merciful incarnation of the Supreme Personality of Godhead
Sri Gaurasundara, has never been bestowed before; to achieve this it is
most essential to take shelter of a bonafide spiritual master. For this
reason, and also to complete this book without any obstacle, Srila
Narottama dasa Thakura offers his humble obeisances unto the lotus
feet of his spiritual master.

With extraordinary gratitude and humility, Srila Narottama dasa
Thakura is praying like an ordinary conditioned soul to his spiritual
master saying, “ I have fallen into the darkest ignorance.” The word
ajiiana-timira means duplicious. The living entities who are averse to the
Supreme Lord from time immemorial have forgotten their constitutional
position as eternal servants of Krsna and have fallen under the clutches
of Maya. The conditioned souls are absorbed in the bodily activities by
nescience and are suffering unlimited material miseries. The more they
forget the loving service of Lord Sri Krsna and endeavor for their own
happiness, the more they become covered by the darkness of ignorance.
All endeavors for personal happiness without the service of the Supreme
Lord further cover the eternal constitutional position of the conditioned
souls and are therefore known as cheating religions. The desire for
dharma (religious activities), artha (economic development), kama
(sense gratification), and moksa (liberation), are all meant for one’s own
happiness and hence are cheating religions. It is stated in Sr7 Caitanya-

caritamrta Adi-lila 1.90, 92 & 94;

ajiana-tamera nama kahiye ‘kaitava’
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dharma-artha-kama-moksa-vancha adi saba

“The darkness of ignorance is called kaitava, the way of cheating, which
begins with religiosity, economic development, sense gratification and
liberation.”

tara madhye moksa-vancha kaitava-pradhana
yaha haite krsna-bhakti haya antardhana

“The foremost process of cheating is the desire to achieve liberation by
merging into the Supreme, for this causes the permanent disappearance
of loving service to Krsna.”

krsna-bhaktira badhaka-yata subhasubha karma
seha eka jivera ajiana-tamo-dharma

“All kinds of activities, both auspicious and inauspicious, that are
detrimental to the discharge of transcendental loving service to Lord Sri
Krsna are actions in the darkness of ignorance.”

The word jiiana in this verse indicates knowledge of the Absolute Truth
Lord Krsna. Regarding Sri Krsna being the Supreme Lord, it is stated in
Brahma Samhita 5.1,

isvara paramam krsna sac-cid-ananda-vigrahah
anadir adir govindam sarva-karana-karanam

“Krsna who is known as Govinda is the Supreme Godhead. He has an
eternal, blissful, spiritual body. He is the origin of all. He has no other
origin, and He is the prime cause of all causes.”

He, who is the origin of all the universes, the Lord of the lords, who has
no other origin, who is known as Govinda, the moonlike Personality of
Godhead ascertained by the study of the Vedas, the cause of all causes,

eternally blissful and full of knowledge, is the Supreme Personality of
Godhead, Sri Krsna. He is described in the Srimad Bhagavatam 1.3.28:

ete camsa-kalah pumsah krsnas tu bhagavan svayam
indrari-vyakulam lokam mrdayanti yuge yuge

“All of the above mentioned incarnations are either plenary portions or
portions of the plenary portions of the Lord, but Lord Sri Krsna is the

14



original Personality of Godhead. All of them appear on planets
whenever there is a disturbance created by the atheists. The Lord
incarnates to protect the theists.”

It is also mentioned in Sri Caitanya-caritamrta Adi-lila 4.67 as follows:

krsne bhagavatta-jiana-sarmvitera sara
brahma-jianadika saba tara parivara

“The essence of the samvit potency is the knowledge that the Supreme
Personality of Godhead is Lord Krsna. All other kinds of knowledge,
such as the knowledge of Brahman, are its components.”

Lord Krsna is the Supreme Brahman. He is the Supersoul and the
principal shelter of all the forms of the Supreme Lord. Therefore Sri
Krsna is the only object of worship and the indwelling director of all.
My spiritual master has mercifully instructed me in the above mentioned
supremacy of Lord Sri Krsna by the touch of an ointment, which has
destroyed the diseased condition of my eyes in the form of nescience. He
has imparted unto me the transcendental vision that Sri Krsna is my
Lord and I am His eternal servant. My only duty is to serve Him. This
transcendental knowledge was awarded to me by my most merciful
spiritual master. I offer my respectful obeisances unto him.

TEXT 2

$ri-caitanya-mano 'bhistam
sthapitam yena bhii-tale

svayam ripah kada mahyam
dadati sva-padantikam

$ri-caitanya—of Lord Caitanya; mano-abhistarn—the desire;
sthapitam—established; yena—by whom; bhii-tale—in the material
world; svayam—personally; riipah—Srila Ripa Goswami; kada—when;
mahyam—to me; dadati—will give; sva-padantikam—shelter under His
lotusfeet

When will Srila Riipa Gosvami Prabhupada, who has established within
this material world the mission to fulfill the desire of Lord Caitanya, give
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me shelter under his lotus feet?

Srila Riipa Gosvami has established (nirupitam), within this world, the
rasa $astra of the devotional service to the Lord (bhagavad-bhakti) which
was desired by Sri Caitanya Mahaprabhu. When will that Sri Rapa
mercifully give me nija carana nikatam—the proximity of his lotus feet?
By his mercy, I aspire to the position of being his personal follower (nija
anucara) in transcendental devotional service.

TEXT 3

akhila-rasamrta-miirtih
prasrmara-ruci-ruddha-taraka-palih
kalita-$yama-lalito
radha-preyan vidhur jayati

akhila-rasamrta-miirtih—the reservoir of all pleasures; prasymara—
spreading forth; ruci—by His bodily luster; ruddha—who has subjugated;
taraka—the gopi named Taraka; palih—the gopi named Pali; kalita—
who has absorbed; $syama—the gopi named Syama; lalito—and the gopi
named Lalita; radha-preyan—dearmost to Srimati Radharant; vidhur—
Krsna; jayati—all glories to

May Sri Krsna, the Supreme Personality of Godhead, be glorified! By
virtue of His ever expanding attractive features, He has subjugated the
gopis named Taraka and Pali and absorbed the minds of Syama and Lalita.
He is the dearmost lover of Srimati Radharani and the reservoir of
pleasure in all devotional mellows.

by
His Divine Grace

A.C. Bhaktivedanta Svami Prabhupada
(Back to Godhead, Vol. 3, Part 17, April 15, 1960)

Lord Sri Krsna—who is the Personality of Godhead in His eternal form
is glorified because He has endeared Himself by His acts of benevolence
in disseminating the different kinds of rasa or zests. Rasa is
psychologically described as sense perception. But the sense perception
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which we experience in our material conception of life, is a perverted
reflection of the reality. The reality is approached by a realization of the
all-inclusive personal form of the Supreme, who is the all-attractive Sri
Krsna. The very name of Sri Krsna is suggestive of a conception of
complete attraction by dint of wealth, strength, influence, beauty,
knowledge and renunciation. The complete embodiment of all these
opulences combined together in their fullness, is exhibited by the
manifested activities of the Lord when He is, out of His causeless mercy,
within our view, although the Supreme Person is transcendental to the
speculative actions of thinking, feeling and willing of a living being.
The eternal consort of Srimati Radharani is Lord Sri Krsna, who is
plenarily manifested as the speaker of the Bhagavad-gita. He has His
innumerable beams of expansions, and each and every one of them is a
complete vidhu or the one who vanquishes all kinds of distresses of the
devotee. Even the asuras or the atheists who are the enemies of the Lord
are benefited by His causeless mercy, although superficially they appear
to be slain by the Lord. Asuras who are killed by the Lord also attain to
the platform of mukti or liberation which is the destination of the
impersonalist empiric philosophers. As such He is all attractive, both for
the asuras or non-devotees, materialistic living being and the suras or
the devotees. He is glorified evidently by suras and asuras alike. On the
battlefield of Kuruksetra Lord Sri Krsna was glorified even by the
opposite camp of Arjuna, when Bhisma addressed Lord Sri Krsna to be
the relative of Arjuna, the victorious warrior. And those who died in the
battlefield of Kuruksetra attained the highest stage of liberation simply
by fixing their eyes upon Him while dying on the field.

By His fullness of opulence, and on account of being the One without a
second competitor and His being the Lord of all creatures, He is
worshiped even by the supreme directors of the cosmic creation. He is
attractive even by His personal decorative features. Lord Sri Krsna is
observed to be always decorated with multi ornaments of apt position.
His earrings, His crown, His bangles, His necklace, and belt etc.,
bedecked with most valuable jewels, His attractive smiling face smeared
with the pulp of sandalwood on the forehead, and His yellowish silken
garments all combine together to make His full attractive Personality.
The whole Bhagavata Purana is practically a vivid description of His
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fullness of attraction, and in the beginning of the same, the Lord Sri
Krsna is discriminated from all other plenary manifestations or
incarnations with emphasis on His being the original form of Godhead
and the Personality of Godhead as He is. And considering all these
features of His personal and transcendental qualities as described in all
the Vedic revealed scriptures, Lord Sri Krsna is undoubtedly the all-
attractive eternal form of all rasas.

In the present context of His transcendental features, He is the
predominating Lord of the primary rasas called santa (transcendental
inaction), dasya (transcendental servitorship), sakhya (transcendental
fraternity), vatsalya (transcendental parentalhood). In His
transcendental Form in relation with the denizens of Brajabhtumi, He is
the embodiment of spiritual bliss. That spiritual bliss is described in the
Brahma Sutras also.

For other rasas which are secondary and individually connected with
Him, He is very properly described in the Bhagavatam in the arena of
King Kamsa of Mathura. He is described there as follows; mamallanam
asani (as a thunderbolt for the wrestlers), naranam narabara (for the
ordinary man, He is the most perfect form of man), strinam smara
mirtinam (for the woman He appeared to be personified Cupid or the
most desired of the opposite sex), gopnam swajana (for the cowherdsmen
He appeared to be the most beloved kinsman), asatam kitibhujam sasta
(for the culprit-minded rulers, He appeared to be the most redundant
governor), and swapitro Sisu (for the parents He appeared to be a small
child), mrtyu bhojapate (He appeared to be death personified before the
King of Bhoja, Karhsa) virata avidusham (He identified Himself with the
all pervading universal-self for the less intelligent persons), tattvam
param yoginam (He appeared to the mystics to be the Absolute Truth),
vrsninam paradeva (for the Vaisnavas or to the descendants of Vrsni He
appeared to be the highest worshipable Deity). And thus known to the
respective knowers according to their respective power of knowing Him,
then Lord Krsna entered the arena of King Kamsa accompanied by His
elder brother Sri Baladeva.

In the revealed scriptures the rasas are described to be of twelve
different sets. They are as follows:-

18



1. roudra (anger)

2. adbhuta (wonderful)
3. Srngara (conjugal)
4. hasya (comic)

5. vira (chivalrous)

6. daya (merciful)

1. dasya (servitorship)
8. sakhya (fraternity)
9. bhayanaka (ghastly)
10.  wvibhatsa (shocking)
11.  Santa (neutral)

12.  vatsalya (parental)
Srigara and the madhurya rasa are one and the same. These twelve rasas
are standard rasas and Lord Sri Krsna is evidently the embodiment of all
these rasas. He is not only the enjoyer of the madhurya rasa or the
$rngara- rasa with Srimati Radharani but He is the enjoyer of the
vivatsya-rasa when He kills asuras like Karhsa and Jarasandha. In the
creation of the Lord, there is nothing more than the above mentioned
standard twelve rasas in the matter of dealings with one another. The
activities of the living being are accelerated by one of the rasas either in
its original form or in a perverted form. But all the rasas are emanations
from the Transcendence. There is no existence of any sort of
reciprocation of rasa if it is not emanated from the Supreme. Everything
that be, has its original source of emanation from the Supreme Being
and that is the confirmation by the first sutra of the vedanta sutras
(janmadyasyayatah) and Sri Krsna being the original form of Godhead, is
conclusively the reservoir Fountain Head of all the rasas described
above. And as such the rasa in relation with Him becomes absolute in
nature. The Lord being the Absolute Truth, anyone of the above rasas is
absolute in nature in relation of reciprocation with His service.
The Lord being the enjoyer of all the rasas, the reciprocator is either
directly or indirectly a constitutional servitor of the Lord exchanging
the different rasas. And therefore the devotees who serve the Lord
directly in the primary rasas of dasya, sakhya, vatsalya and madhurya are
super servitors or eternal servitors than those who serve Him in the
secondary rasas of roudhra, adbhuta, hasya etc. which are seven in all.
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Actual position of the living being is to serve the Lord and nothing
more. The living being cannot become the Absolute Master at any stage
of his existence, namely materially or spiritually. Materially he can
falsely pose himself as the master, and being baffled in that attempt such
servitor desires to annihilate his existence by becoming one with the
Lord. This desire of becoming one with the Lord is not even within the
jurisdiction of the $anta rasa and therefore except the five primary rasas
all other rasas are exhibited outside the spiritual realm. But His oneness
is transcendentally realized in the primary five rasas, because in the
absolute realm although there is constant reciprocation of the primary
rasas between the Lord and His eternal reciprocators or eternal
servitors, qualitatively there is no difference between the Lord and the
servitors. In the absolute realm there is no difference between
Radharani and Krsna or between Yasoda and Krsna and so on. The
reciprocators in the absolute realm and in the relative world, are
essentially and qualitatively one and the same but quantitatively there is
difference between them, namely the Lord and the servitors. The Lord is
the immense source of supply of all the rasas while the living entities are
recipients only in their different capacities. In other words the Lord is
the Whole, while His servitors are constitutional parts and parcels only.
The parts and parcels have therefore limited potency to enjoy, and as
such the parts and parcels of the Lord cannot be actually said as enjoyer
in the proper sense of the term. Such reciprocators of the rasas are
therefore properly termed as the enjoyed or the servitor partaker of the
enjoyment enjoyed by the Lord. Although the rasa of reciprocation is
equally partaken both by the Lord and the servitors, the Lord is the
predominator enjoyer while the parts and parcels are predominated
enjoyed. Real enjoyment of the living entity is realized in that way,
otherwise he can simply merge himself with the Lord by annihilating his
constitutional position as he is emanated from the Supreme. This
constitutional position of the parts and parcels are predominantly
existent in the Absolute Realm, whereas the secondary rasas are
manifested in the relative world. When the Lord therefore desires to
enjoy the secondary rasa with His servitors, such reciprocation is
brought into existence in the relative world by the desire of the Lord.
When these secondary rasas are actually dove-tailed with the Absolute
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Person the result is the same as that of the other primary rasas.
Therefore the vivatsa rasa, displayed between the Lord and Karhsa also
terminated in the liberation of Karhsa on account of Sri Krsna's being
the Absolute Person.

Therefore the servitor living being, if at all he wants to relish any one of
the above rasas, must reciprocate the same with Sri Krsna who is the
unlimited ocean or source of all rasas. One can derive any amount of
rasa of a particular type from that resource simply by such reciprocation
with Krsna. Gopala Tapani Upanisad directs therefore conclusively that
Sri Krsna is the Supreme Fountain-Head of all the rasas which is also
confirmed by the $riiti or the Vedas. One should therefore always
meditate upon Sri Krsna to derive a particular type of rasa, according to
one's choice and under proper direction of the spiritual master.

Krsna appeared to Kamsa as death personified because Kamsa choose to
kill Krsna from the beginning of His appearance. Similarly the gopis
wanted to have Krsna as their lover and therefore Krsna reciprocated
with them as the most fascinating lover displayed by the madhurya rasa
of a transcendental paramour.

The conclusion is that the Personality of Godhead reciprocates with His
servitors in the proportion and quality of service rendered unto Him.
Nobody is doing anything except this reciprocation of rasas between Sri
Krsna and himself, and thus one is reaping the desired result in the
proportion and quality of service illusioned in contamination with the
material energy. Whereas such service is transcendental in the Absolute
Realm where illusion is conspicuous by its absence only. The quality of
service to Sri Krsna in the highest platform is exhibited by the gopis and
such service is eulogized in the Bhagavatam in the following words:
"What is the penance the gopis performed, that they are privileged to
enjoy drinking the nectar of the Lord's beauty which is as much
unfathomed as His other opulences are?"

With the gopis therefore, the highest transcendental quality of rasa is
reciprocated by the Lord, and out of them the specifically mentioned
gopis of the name Taraka, Pali, Syama, Lalita and Srimati Radharani are
significant. In the Puranas the names of the gopis like Gopali, Palika,
Dhanya, Visakha, Danistha, Radha, Anaradha, Somabha, Taraka etc.
are mentioned. And in the Dvaraka Mahatmya, the names of the gopis
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Lalita, Syamala, Saibya, Padma, Bhadra along with Visakha are
mentioned as the chief of the damsels of Brajabhtimi. There is such
mention of the names of the gopis in Skanda Puranam also. Such gopis
were attracted by the beautiful and attractive features of the form of Sri
Krsna. They were not only attracted but also they were actually under
the control of the Lord as a paramour, the feeling of the lover and the
beloved. Such transcendental feelings of the pure gopis are never to be
compared with the erotic principles of the mundane world. In these
transactions of the highest reciprocation of rasas, Srimati Radharani
stands to be the supermost partaker. She is therefore actually the
counterpart emblem of all the rasas which are reciprocated between
Krsna and Radha in a specific manner, unknown even to Krsna—Both
being equally full and perfect. There is constantly an overflow of
transcendental bliss which is the purest form of competition of the
hladini energy or the transcendental pleasure giving element potency in
the Lord but displayed by Radharani.

In the Uttara khanda of the Padma Purana, such reciprocation of the
highest transcendental mellows is affirmed by eulogizing the place
named Radha-kunda where Lord Krsna and Radharani exhibited Their
reciprocal fullness. Radha-kunda is therefore as much dear to Sri Krsna
as Srimati Radharani. In Dvaraka Rukmini is mentioned as the topmost
queen of the Lord and similarly in Vrndavana, Radharani is the topmost
of the gopis. The pastimeous functions of Vrndavana represent a greater
degree of rasa reciprocation than Dvaraka. As such Radharani is more
conspicuous than Rukmini. She is the all-attractive counterpart of the
all-attractive Lord and therefore She is the highest embodiment of the
hladini potency of the Lord. Voluntarily the Lord bifurcated Himself
both as Radha and Krsna and again joined together in the still more
attractive form of Sri Chaitanya Mahaprabhu. In other words, the
devotees of Lord Sri Chaitanya Mahaprabhu are eligible candidates for
approaching the Fountain-Head of all rasas. According to Sri Jiva
Gosvami the names of both Radha and Krsna are mentioned in the ig
veda as "Radha-Madhava". Men with a poor fund of knowledge, and so
called adherents of the Vedas, indulge in pragmatic discussions
concerning Radha and Krsna without consulting the authoritative
statements of the Gosvamis headed by Sri Riipa Gosvami and followed
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by Sri Raghuniatha dasa Gosvami. Sri Narottama dasa Thakura therefore
recommends to the serious students of rasa science to surrender unto the
protection of the merciful Gosvamis, who left all material association of
aristocracy and comfort and voluntarily accepted the part of a rigid
mendicant to bestow upon the fallen souls like us their highest gift of
benediction in the matter of love affairs of Radha and Krsna.

The transcendental science of the love affairs of Radha and Krsna is not
a thing easily understandable even by the highest talented persons and
materialistic opportunists. Those who therefore try to realize the affairs
of Radha and Krsna in the puffed up manner of materialistic scholarship
will be vanquished in the womb of oblivion if they are reluctant to
consult the books left by the Gosvamis.

Chapter One—

Sti Guru Mahima

Glories of the Spiritual Master

TEXT 1

$ri-guru-carana-padma, kebala-bhakati-sadma
bando mui sabadhana mate
jahara prasade bhai, e bhava tariya jai
krsna-prapti haya jaha hate

$ri-guru—rthe spiritual master; carana-padma—-Ilotus feet; kebala—only;
bhakati-sadma—abode of devotional service; bando—bow down; mui—
[; sabadhana mate—with care and attention; jahara—by whose;
prasade—mercy; bhai—my dear brother; e bhava—this material world;
tariya jai—cross beyond; krsna-prapti—attainment of Krsna; haya—is;
jaha hate—from whom.

The lotus feet of the spiritual master are the abode of pure devotional

23



service. I bow down to those lotus feet with great care and attention. My
dear brother (my dear mind)! It is through the grace of the spiritual
master that we cross over this material existence and obtain Krsna.

It is impossible to achieve the mercy of the Supreme Lord or devotional
service without taking shelter of the lotus feet of the spiritual master.
Therefore in order to enter the temple of devotional service, one must
first take shelter of the lotus feet of the spiritual master. Hence, Srila
Narottama dasa Thakura is offering his prayers to his spiritual master.
The words $ri guru mean the spiritual master with all spiritual opulence.
The spiritual master is endowed with the potency to deliver his disciples
from the grip of nescience and take them to the lotus feet of Sri Krsna.
In other words, the spiritual master is the treasury of loving devotional
service. The words §ri-guru-carana-padma do not only mean the lotus
feet of the spiritual master, but the word carana is used here for respect,
just as in Sridhara Svami carana or Sri Goswami carana etc.

The word padma indicates that the spiritual master is the embodiment of
love for Sri Krsna and full of transcendental sweetness. It is also
understood that just as the lotus flower is relished by the bumblebees,
similarly, the sweet mercy of the spiritual master is relished by the
devotees. Such a spiritual master is known as kevala-bhakati-sadma, the
only shelter of unalloyed devotional service.

The words kevala-bhakti refer to pure devotional service devoid of
fruitive activities, mental speculation and material desires. The word
mui means “I am.” Due to the nature of pure devotional service, Srila
Narottama dasa Thakura has used the word mui in order to express his
humility. “I offer my obeisances unto the lotus feet of the spiritual
master, (described above), with great care and attention.” One should
worship the spiritual master with great awe and reverence, without the
desire for material enjoyment. One should search for the servitorship of
the spiritual master and Sri Krsna.

TEXT 2

guru-mitkha-padma-vakya, cittete kariya aikya
ar na kartha mane asa

24



Sri-guru-carane rati, ei se uttama-gati
je prasade pire sarba asa

guru—the spiritual master; mitkha—mouth, padma—Ilotus; vakya—
words; cittete—in the heart; kariya-aikya—make one with; ara—more;
na—not; kariha—do; mane—in the mind; asa—desires; $ri-guru—the
spiritual master; carane—unto the lotus feet; rati—attachment; ei—
this; se—that; uttama-gati—the highest goal; je prasade—by whose
mercy; pure—fulfills; sarba—all; asa—desires.

Make the teachings from the lotus mouth of the spiritual master one with
your heart, and do not desire anything else. Attachment to the lotus feet
of the spiritual master is the best means of spiritual advancement. By his
mercy all desires for spiritual perfection are fulfilled.

The spiritual master instructs one in the loving devotional service of Sri
Krsna. The instructions from the mouth of the spiritual master are very
powerful, in other words, they are fully potent to enable one to achieve
Lord Sri Krsna. The words of the spiritual master are in accordance with
all revealed scriptures. Therefore, those who are eager to attain Sri
Krsna should take the words of the spiritual master into their hearts as
their life and soul.

The word vakya in this text refers to the instructions on prema-rasa-
tattva, the science of loving relationship in devotion to Krsna. The word
sakya refers to ones ability to obtain Krsna. Uttama gati means the
highest destination. Uttama gati may also refer to the best out of all
obtainable things, and that is prema seva or service in love.

Another reading of cittete kariya aikya is hrdi kari maha sakya. This
means that whatever instructions the spiritual master gives to his
disciples about their eternal constitutional relationship as that of a
mafijari; should be keenly kept within their hearts. The word sarva asa
indicates that one should be transcendentally greedy to achieve the
loving service of Sri Sri Radha-Krsna, such as massaging Their feet, or
offering Them a camara in a Vrndavana nikufija, a grove decorated with
jewels and pearls. With whomever the spiritual master is pleased, Sri Sri
Radha and Krsna are also pleased. yasya prasada bhagavat prasadah. By
the mercy of the spiritual master, one can attain the mercy of the
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Supreme Lord. Therefore, only by the mercy of the spiritual master is
the loving service to Sri Sri Radha-Krsna attained.

TEXT 3

cakhu-dana dila jei, janme janme prabhu sei
divya-jiiana hrde prakasita
prema-bhakti jaha haite, abidya binasa jate
bede gaya jahara carita

cakhu-dana—transcendental vision; dila—gave; jei—whoever; janme
janme—Dbirth after birth; prabhu sei—is my lord; dibya-jiana—divine
knowledge; hrde—in the heart; prakasita—manifested; prema-bhakti—
loving devotional service; jaha haite—from whom; abidya—nescience;
binasa—destroy; jate—by which; bede—the Vedas; gaya—glorify;
jahara—whose; carita—characteristics.

He who has given me the gift of transcendental vision is my lord, birth
after birth. By his mercy, divine knowledge is revealed within the heart,
bestowing prema-bhakti and destroying ignorance. The Vedic scriptures
sing of his character.

“Sri Krsna is my Lord and I am His eternal servant.” This constitutional
position has been forgotten by the living entities from time immemorial.
Taking this opportunity, the external energy of the Supreme Lord,
mayd, has entangled the living entities in unlimited material miseries
and caused them to accept the material body made of ignorance, as their
own self. The spiritual master alone is able to deliver such living entities
from the miseries of material existence and establish them in their
constitutional position. The phrase cakhu dana dila jei indicates that the
spiritual master opens our darkened eyes covered with nescience and
awards divine vision with which we can cross the ocean of material
existence and become qualified to behold the higher spiritual reality.
The words divya-jiana refer to the knowledge through which one can
learn how to worship Krsna. It is understood that such knowledge can be
revealed in ones’ heart only by the mercy of $r7 guru. The word divya-
jiana also means transcendental knowledge in the form of initiation
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into the teachings of Sri Krsna. It is stated in Hari Bhakti Vilasa;

divya jianam yato dadyat kuryat papasya samksyam
tasmad dikseti sa prokta desike tattva kovidaih

When one is initiated into the knowledge of Krsna and his relationship
with Krsna is revived, it is to be understood that he is educated in
transcendental knowledge. The word janme janme prabhu means that
the spiritual master is able to remove the coverings of nescience of the
living entities born in this material world, and he is also able to engage
the living entities in the loving service of Sri Govinda, the
transcendental cowherd boy of Braja Mandala, which is beyond the
realm of Maya. Therefore, whether one is in the practicing stage or one
is in the perfected stage, the spiritual master is always one’s worshipable
lord.

The words “vede gaya” indicate that not only Narottama dasa Thakura
glorifies the spiritual master, but the Vedas and the supplementary Vedic
scriptures also glorify the spiritual master. As stated by Lord Krsna to
Uddhava in Srimad-Bhagavatam 11.17.24, acarya mam vijaniyat, “One
should consider the spiritual master as non-different from Me.” Also it is
stated in the Vedas: acaryavan puruso vedah, that one who associates
with the dcarya can become familiar with all the Vedic knowledge.

TEXT 4

$ri-guru karuna-sindhu, adhama janara bandhu
lokanatha lokera jibana
ha ha prabhii kara daya, deha mora pada-chaya
ebe jasa ghusuk tribhiivana

$ri-guru—the spiritual master; karuna—mercy; sindhu—ocean;
adhama—fallen; janara—persons; bandhu—friend; lokanatha—
protector of the people; lokera jibana—Ilife and soul of the people; ha ha
prabhii—O my lord; kara—do; daya—mercy; deha—please give; mora—
to me; pada-chaya—shelter of the lotus feet; ebe—now; jasa—fame;
ghusuk—Dbe preached; tribhitvana—in the three worlds.
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O spiritual master, ocean of mercy and friend of the fallen souls, you are
the teacher of everyone and the life of all people. O master! Be merciful
unto me, and give me the shade of your lotus feet. May your glories now
be proclaimed throughout the three worlds.

TEXT 5
Sri Vaisnava Mahima

The Glories of the Vaisnava

baisnaba-carana-renii bhiisana kariya tani
jaha haite anuitbhava haya
marjjana haya bhajana sadhu-sange aniitksana
ajiiana-abidya-parajaya

baisnaba—the Vaisnavas; carana-renii—the dust of the feet; bhiisana—
decorate; kariya—doing; tanii—body; jaha haite—by which; aniibhava—
realization; haya—is; marjjana—cleanse; haya—is; bhajana—worship;
sadhu-sange—in the association of the devotees; anitksana—constantly;
ajiana—ignorance; abidya—nescience; parajaya—defeat

One should decorate the body with the dust from the lotus feet of the
Vaisnavas, because, by this, one can achieve transcendental realizations.
By constantly associating with the devotees, one’s cultivation of
devotional service is purified and one can conquer nescience.

The words yaha haite refer to the person who has decorated himself with
the dust of the lotus feet of the devotees. Avidya in this case refers to the
desires of four purposes of life; dharma, artha, kama, and moksa.

TEXT 6

The Glories of Srila Riipa and Sanatana Gosvamis

jaya sanatana riipa prema-bhakti-rasa-kiipa
jigala-ujjwala-rasa-tanii
jahara prasade loka pasarila dishkha soka
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prakata kalpa-taru jani

jaya—all glories; sanatana—Sanatana Gosvami; riipa—Riapa Gosvami;
prema-bhakti—Iloving devotional service; rasa—transcendental mellows;
kiipa—well; jiigala—both; ujjwala-rasa—bright devotional mellows;
tanii—body; jahara—by whose; prasade—mercy; loka—people;
pasarila—forgot; dithkha—distresses; Soka—lamentation; prakata—
manifest; kalpa-taru—desire tree; janii—generation.

All glories to Sri Riipa and Sri Sanatana Gosvamis, who are the reservoirs
of loving devotional service, being the personifications of the highest
transcendental mellows directed towards Sri Sri Radha-Krsna. By their
mercy, a desire tree has been generated in this world that can relieve the
distress and lamentation of all people.

Although the chanting of the holy names of the Lord are included
among the sixty-four limbs of devotional service, still in order to
distinguish this limb from other limbs, Srila Narottama dasa Thakura
has again mentioned sankirtana. Similarly, he has glorified the
characteristics of the Vaisnavas with the phrase vaisnava carana renu.
Yet in order to specifically glorify the Gosvamis, he says jaya sanatana
ripa...etc. The phrase vaisnava carana renu generally includes all the
Vaisnavas such as sakhya-vaisnavas, vatsalya-vaisnavas etc. Principally,
there are five relationships in devotional service: Santa, dasya, Sakhya,
vatsalya and ujjvala or madhura. The quality of Santa-rasa is to be fixed
in Krsna. Dasya-rasa is to serve the Lord. Sakhya-rasa is association with
the Lord without any fear or hesitation in a mood of equality. Vatsalya-
rasa is parental affection. Ujjvalla-rasa is conjugal mellows.

As the qualities of each rasa are included in the next rasa, it is to be
understood that each rasa is gradually superior to the previous. In
ujjvalla-rasa there are five qualities, therefore, it is the highest rasa.
Among the associates of ujjvalla-rasa, only those who are situated in the
group of Srimati Radhika relish the highest unparalleled sweetness of Sri
Sri Radha Madana-Mohan. Yet among them, only the maidservants of
Srimati Radharani are able to relish the topmost and wonderful
sweetness of Their Lordships. Many sakhis cannot see the most
confidential pastimes of Sri Sri Radha-Madhava, but the maidservants of
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Srimati Radharani are able to bathe in the waters of matchless sweet
transcendental mellows. These maidservants are called mafijaris
(unblossomed buds) of the desire creeper in the form of Sri Radhika.
The symptoms of enjoyment found on the limbs of Sri Radhika are also
manifested on the limbs of the mafijaris. The maidservants of Srimati
Radharani, Sri Riipa Mafijari and Sri Lavanga Mafijari are none other
than Srila Riipa Gosvami and Srila Sanatana Gosvami. Both are the
topmost relishers of ujjvalla-rasa or madhura-rasa. Therefore, Srila
Narottama dasa Thakura has described them as ujjvalla-rasa-tani, the
personification of ujjvalla-rasa.

Srila Narottama dasa Thakura has not described Sri Riipa and Sri
Sanatana as the ocean of loving devotional mellows, rather he has
described them as the well of loving devotional mellows. The reason
being that the water of the ocean is mixed with the waters of various
rivers, however, the water of the well is not. Similarly, the loving
devotional service preached by Sri Riipa and Sri Sanatana is not mixed
with the rivers in the form of jiana and yoga. This loving devotional
service is original and pure. Hence Srila Narottama dasa Thakura has
used “well” instead of “ocean”. Another reason is that a thirsty person
cannot quench his thirst and be cooled by drinking the water of a river
or pond in the summer. The water of the well remains very cool
however. Therefore, the well of devotional service is able to cool a
thirsty person, whereas jiiana and yoga are not able to extinguish the fire
of lamentation and illusion of the living entities in this age of Kali, who
are afflicted by the threefold miseries of material nature. The processes
of jiana and yoga cannot fully destroy lamentation and distress.
Devotional service alone is able to completely destroy the fire of
material lamentation and misery of the living entities situated in the
kingdom of Maya, thereby helping them to relish the sweet mellows of
Sri Sri Radha-Krsna. Sri Ripa and Sri Sanatana are the shelter of this
cooling, sweet, loving, devotional mellow. Hence, they are addressed as
rasa kiipa. That is why even today, many living entities are forgetting
their lamentation and misery by drinking from the well of mellows in
the form of devotional scriptures composed by Sri Riipa and Sri
Sanatana Gosvamis, and are being satisfied by relishing these devotional
mellows. Srila Narottama dasa Thakura has addressed Sri Ripa and Sri
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Sanatana Gosvamis as the personifications of the desire trees of
devotional service. Therefore, it is most auspicious to take shelter of
their lotus feet.

TEXT 7

prema-bhakti-riti jata nija-granthe sii-bekata
kariyachena dui mahasaya
jahara $rabana haite parananda haya cite
jiigala-madhiira-rasasraya

prema-bhakti—loving devotional service; riti—process; jata—all those;
nija-granthe—in this books; sii-bekata—properly described;
kariyachena—have written; dui mahasaya—the two personalities;
jahara—Dby which; srabana—hearing; haite—from; parananda—
transcendental happiness; haya—is; cite—in the heart; jigala—Dboth;
madhiira—sweet; rasasraya—rthe shelter of sweet mellows

The various characteristics of loving devotional service have been
elaborately described by these two great personalities in their books. One
who hears these descriptions feels transcendental happiness in his heart
and takes shelter of the sweet Divine Couple.

The process of attaining loving devotional service and the process
practiced by the pure devotees who have already attained loving
devotional service are correctly and elaborately described by Sri Riipa
and Sri Sanatana Gosvamis in their books such as, Bhakti-rasamrta-
sindhu, Ujjvalla Nilamani, Lalita Madhava, Vidagdha Madhava, Dana-keli
Kawmaudi, Stava-mala and Sri Brhad-Bhagavatamrta. By hearing and
reciting these scriptures, the hearts of the devotees are merged in the
ocean of loving ecstacy under the shelter of the sweet mellows of Sri
Radha-Madhava. Sri Riipa and Sri Sanatana Gosvamis are directly
under the shelter of Srimati Radharani, hence Srila Narottama dasa
Thakura has addressed Sri Riipa and Sri Sanatana Gosvamis as
mahasaya or great personalities. It is stated elsewhere in this book:
radhike carana asraya, je kare se mahasaya, this means that whoever
takes shelter of the lotus feet of Sri Radhika, is a great personality.
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TEXT 8

jigala-kisora-prema laksa bana jini hema
hena dhana prakasila janra
jaya ritpa sandatana deha more sei dhana
se ratana mora gale hara

jiigala-kisora—Divine Young Couple; prema—Tlove; laksa bana—
refined; hema—gold; hena—such; dhana—treasure; prakasila—
disclosed; janra—those who; jaya riipa sanatana—all glories to Sri Ripa
and Sanatana Gosvami; deha—please give; more—to me; sei—that;
dhana—wealth; se—that; ratana—jewel; mora—mine; gale—neck;
hara—garland

The loving affairs of the young Divine Couple are like refined gold. O Sri
Riipa and Sri Sanatana! You have unfolded this treasure to me and I will
wear these jewels of love as a garland around my neck.

The word laksavana refers to gold which is thoroughly refined, being
without a tinge of any impurities. Such gold shines brightly. In the same
way, the loving dealings of Sri Sri Radha-Krsna are most pure, without a
tinge of selfishness. All glories to Sri Riipa and Sanatana Gosvamis who
have, out of compassion, revealed this treasure of sweet love of Sri Sri
Radha-Krsna to the world through their writings. O most merciful Sri
Riipa and Sanatana Gosvamis! Please bestow upon this poor fellow, the
treasure of this love and be glorified as the most munificent. Please put a
garland made from the jewels of prema around my neck.

TEXT 9
Suddha-bhakti-tattva

Truth About Pure Devotional Service

bhagabata-sastra-marma naba-bidha bhakti-dharma
sadayei kariba sii-sebana
anya-devasraya nai tomare kahila bhai
ei bhakti parama-karana
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bhagabata— Srimad-Bhagavatam; $astra—scriptures; marma—purport;
naba—nine; bidha—types; bhakti-dharma—devotional service;
sadayei—always; kariba—will do; sii-sebana—serve; anya—other;
devasraya—rtaking shelter of the demigods; nai—not; tomare—to you;
kahila—rtelling; bhai—QO dear brother; ei—this; bhakti—devotional
service; parama—supreme; karana—method.

The nine processes of devotional service are the essence of Srimad-
Bhagavatam. O brother! The best method of attaining loving devotional
service is to always engage in performing these nine limbs of devotional
service without taking shelter of the demigods.

O my dear brother (mind), do not take shelter of any demigod such as
Lord Brahma or Lord Siva, but take shelter of Lord Krsna without
deviation and engage in the nine types of devotional service.

TEXT 10

sadhu-sastra-guru-bakya hrdaye kariya aikya
satata bhasiba prema-majhe
karmi jiani bhakti-hina ihake karibe bhina
narottama ei tattwa gaje

sadhu—devotees; sastra—scriptures; guru—spiritual master; bakya—
words; hrdaye—in the hearts; kariya—doing; atkya—unity; satata—
always; bhasiba—float; prema-majh—in love of God; karmi—fruitive
workers; jiani—mental speculators; bhakti-hina—persons devoid of
devotional service; thake—them; karibe—will do; bhina—separate;
narottama—Narottama dasa; ei—this; tattwa—truth; gaje—sings.

My desire is to have my heart purified by the statements of the
Vaisnavas, scriptures and spiritual master, and seeing the unity of these
three, I will always float in the ocean of love of God. I will be aloof from
the bad association of the fruitive workers, mental speculators, and the
people devoid of devotional service. I, Narottama Dasa, sing this truth.
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Ekanta-bhakti

The Process of Fixed Devotional Service

srimad-riipa-gosvami-prabhupadenoktam
anyabhilasita-sunyam
jiana-karmady-anavrtam
anukulyena krsnanu-
Silanam bhaktir uttama

srimad-riipa-gosvami-prabhupadena—by Srila Ripa Gosvami
Prabhupada; uktam—said; anya—other than devotional services;
abhilasita—act of desiring; sinyam—devoid of; jiana—the path of the
monists; karma—fruitive work; adi—et cetera; anavrtam—uncovered
by; anukulyena—favorably; krsna—the Supreme Personality of
Godhead, Lord Krsna; anusilanam—to act practically; bhaktih—
devotional services; uttama—superior quality

Srila Riipa Gosvami Prabhupada has said in (Bhakti-rasamrta-sindhu
1.1.11): “The superior quality of devotional service to Krsna is to act
favorably for the Personality of Godhead. This means that the service
must not be covered by the path of the monists, fruitive workers or
desires other than devotional service.”

by
His Divine Grace

A.C. Bhaktivedanta Svami Prabhupada
(Back to Godhead, Volume 3, Part 20, May 20, 1960)

Srila Riipa Gosvami begins with pure devotional service and he defines
in the very beginning the characteristics of unadulterated service of the
Lord. In the Bhagavad-gita it is said that four kinds of men who had
performed pious activities in the past take to the devotional service of
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the Lord. They are the distressed, the poverty stricken, the learned and
the inquisitive. The distressed man takes to devotional service with a
view to receive some favor from the Lord. The poverty stricken also
takes to devotional service to remove his adversities. The learned man
takes to devotional service, not for any material gain but for spiritual
salvation, and the inquisitive takes to devotional services to know only
the principles of theism etc. All these devotees are not pure devotees
because all of them take to such devotional activities with an intention
of personal gain. Srila Ripa Gosvami in the very beginning of his
definition of devotional service wants to impress upon us that there is
no question of personal gain in pure devotional service. Such service
must be rendered to the Lord out of pure love of Godhead which is lying
dormant in every living being. As no one is taught how to laugh or cry
or to begin sex life as all these actions automatically come into being in
due course, so also love of Godhead is spontaneous and nobody is
required to learn it by some external agent. But as sex life or other
similar spontaneous activities of a man are sometimes conspicuous by
absence on account of a diseased condition of the body, such as
impotency etc, similarly, due to the diseased condition of the living
being on account of long association with material energy, love of
Godhead has to be awakened by practical and prescribed services. Such
routine services will be discussed in due course. So far as the definition
of pure devotional service is concerned, it is described here that such
devotional service must be active. There is no place for mental
speculative action in devotional service. Anusilanam means practical
work. Such practical work is done in relation with the body, mind and
speech. And such practical work is done also in terms of initiative and
obstructive tendencies. That practical work is done favorably and
unfavorably. And there are so many sections and subsections of that
practical way of thinking, feeling and willing for the benefit of Krsna.
The primary practical work in devotional service is to accept a practical
spiritual master, both initiator and instructor, and inquire from him
about all practical problems in the line of devotional service. The
devotee having followed the primary rules in this connection will
gradually develop an attachment and taste for the service. After this, an
atmosphere of constant association for devotional service will be felt,
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and such temperament will help the devotee to rise up to the stage of
fixed up position in rank. All these higher stages of devotional
improvements will depend more or less on the merciful benediction of a
superior devotee who is already himself engaged in transcendental
loving service.

The word ‘Krsna’ indicates the Personality of Godhead with His
unlimited expansions. The Lord expands Himself in innumerable forms
such as Sri Rama, Sri Nrsimha, Sri Varaha, and many other incarnations
and beams of expansions. Some of them are mentioned in the scriptures
like the Bhagavata Purana, and all of them are visnu tattva and thus they
are also on an equal footing and status with Krsna. In other words, the
word ‘Krsna’ includes all other expansions and incarnations of the
Personality of Godhead. The process of devotional service in the
primary stage is the same as that of devotional service of Krsna or Visnu
or Narayana. In the higher stages of service there is a difference of rasa,
which we have already discussed in the beginning of this translation. In
the critical differentiation of rasa study there is specific transcendental
difference of reciprocating the devotional service, but in essence there is
no difference between the service of Rama or Krsna. These particular
differences will be taken up later on.

Specific use of the word anukiilyena is significant. This means that
loving service of the Lord, and not just simple attachment for the Lord,
is to be called devotional service. When the attachment is inimical it is
not called devotional service. The attachment of Kamsa with Krsna was
from the opposite side of love. But there was indirect attachment for the
Lord. That sort of attachment is not to be accepted as devotional
service. The devotee must render service to the Lord which is acceptable
to Him. The neophyte devotee must therefore take the shelter of a
superior devotee who is already engaged in the service of the Lord under
the direction of his spiritual master. The spiritual master is the via media
between Krsna and the devotee. The order of the Lord is transmitted to
the devotee through the medium of the spiritual master. Therefore, to
accept the service of a bonafide spiritual master is the first thing to be
done in the matter of devotional service.

From the study of the Bhagavad-gita, which is directly spoken by the
Lord, we can have a glimpse of our eternal relation with the Lord. It is
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said there clearly that the living entity must take to the service of the
Lord, leaving aside all other engagements.

There is further instruction in that book of knowledge that a man who
preaches the teachings of the Bhagavad-gita is the most confidential
servitor of the Lord. From this it appears that the nature of the service
which is acceptable to the Lord, is generally engagement of a devotee,
constantly, without any deviation in the service of the Lord, and that
service, especially in this age of forgetfulness, is to educate people in the
matter of God consciousness generally.

The bonafide spiritual master can give direction to the neophyte
devotee on the principles of the primary stages of devotional service of
the Lord. If one has not developed the aptitude of loving service of the
Lord by engaging himself under the direction of the spiritual master, one
cannot make any progress whatsoever. The test of devotional service will
also be discussed later on. Nobody can claim to have made any progress
in devotional service without being tested by the symptoms.

Srila Jiva Gosvami says, when we speak of inviting the warrior it does
not mean we invite the weapons of the warrior. The warrior means
always to be decorated or followed by his weapons. But the host does not
mean to please the weapons but the warrior himself. Similarly we must
know whether the Lord is satisfied by our service, without being too
much attached in the formulas. There are many who pass by the name of
devotees, but when they are put in the acid test of genuine symptoms,
generally they come to the class of mundaners. Lord Caitanya says that
krsna-prema or a genuine love for the Lord is the last word in the
kingdom of devotional service. In the absence of such genuine love for
Krsna, which is followed by the symptoms of detachment for mundane
things, one cannot be certified. The word anu suggests service of the
Lord without any interval. He must be engaged in the service cent
percent and always. There must not be any interruption in such progress
of devotional service. These are some of the symptoms of devotional
service in reality. Besides these, there are other secondary symptoms
which are as follows:

The devotee must be completely freed from all desires other than
devotional service. That is the standard of first quality devotional
service. Desires other than devotional service are many under the
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heading of karma, jiiana, yoga, etc. Jiana or knowledge is generally
accepted in the sense of monism or to become one with the Supreme.
When we say that devotional service must be untouched by jiiana we
mean this philosophy of oneness. Otherwise, knowledge pertaining to
the culture of devotional service has to be attained with full vigor.
Without specific knowledge in the matter of pure devotional service
with reference to the context of Vedas, Puranas, Mahabharata and
paficaratric regulations, no devotional service will stand bona fide. Any
pretension of devotional service without knowledge of the above
mentioned scriptures is nothing but a disturbance on that path.

When we speak of karma detached from devotional service, we mean
fruitive works which are mentioned in the smrti Sastras for obtaining
elevation in material existence. Devotional service must be freed from
such fruitive activities, but such work as is conducive to the
development of devotional service must be cultured. Such work which
helps enlightenment of devotional service must be cultured. The word
adi is the sum total of all such non-devotional activities like yoga or
unnecessary penances for sense gratification.

Great kings like Ravana or Hiranyakasipa had undergone severe
penances for many, many years just to obtain the temporary benefit of
sense enjoyment. But ultimately they could not protect themselves, in
spite of all these penances, from the punishment imposed upon them by
the Personality of Godhead. The conclusion is that, the culture of
devotional service of the Lord must be restricted within the pure
devotional activities only, and nothing more whatsoever. Such activities
are elaborately mentioned in the Bhagavatam and other scriptures. The
Bhakti-rasamrta-sindhu is also within the category of those scriptures.

TEXT 1

anya-abhilasa chadi jiana karma parihari
kaya mane kariba bhajana

sadhu-sange krsna-seba na puijiba devi-deva
ei bhakti parama-karana

anya—other; abhilasa—desires; chadi—give up; jiana—speculative
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knowledge; karma—{fruitive actions; parithari—abandon; kaya mane—
with body and mind; kariba—will do; bhajana—worship; sadhu-sange—
in the association of devotees; krsna-seba—serving Lord Krsna; na—
not; piijiba—will worship; devi—demigodesses; deva—or demigods; ei—
this; bhakti—devotional service; parama—the supreme; karana—
process

The topmost process of devotional service is to worship the Lord with
body and mind, giving up desires for fruitive activities and mental
speculation. One should serve Lord Krsna in the association of devotees
without worshipping any demigods.

TEXT 2

maha janera jei patha tate habe aniirata
puirbapara kariya bicara

sadhana-smarana-lila ihate na kara hela
kaya mane kariya susara

maha janera—of the mahajanas; jei—that which; patha—path; tate—in
that; habe—will be; aniirata—attached; piirbapara—previous and later;
kariya—doing; bicara—consideration; sadhana—practise; smarana—
remembrance; lila—pastimes; ihate—in this; na—not; kara—do; hela—
neglect; kaya-mane—with body and mind; kariya—doing; siisara—
essence.

The essence of sadhana bhakti is to carefully consider and follow the path
displayed by the previous and the present mahajanas (great personalities).
One should not neglect the practice of remembering the pastimes of the

Lord, for devotional service should be performed with the mind as well as

the body.

Previous mahdjanas refers to the sages of Dandakaranya, and the $riitis
described in Brhat Vamana Purana, and Candrakant, etc. They were
extremely eager to have Krsna as their lover. Hence, they accepted the
mood and form of a beloved gopi, and engaged in the loving service of
Sri Krsna. Sri Bilvamangala Thakura also attained the mood of a sakhi,
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being greedy for the mood of a sakhi of Srimati Radhika. Thus he
displayed the mood of a sakhi and the process of worshipping Krsna
under the guidance of the sakhis. Since these personalties appeared
before Sriman Mahaprabhu, they are known as the previous mahdjanas.
However, the present mahdjanas are the six Gosvamis headed by Srila
Ripa and Sanatana Gosvamis.

The word siisara means highest perfection.

TEXT 3

asat-sanga sada tyaga chada anya gita-raga
karmi jiani parihari diire
kebala bhakata-sanga prema-katha-rasa-ranga
lila-katha braja-rasa-pire

asat-sanga—Dbad association; sada—always; tyaga—give up; chada—
leave; anya—other; gita-raga—attachment for worldly songs; karmi—
fruitive worker; jiani—mental speculator; parihari—reject; diitre—away;
kebala—only; bhakata-sanga—association with devotees; prema-katha—
topics of love; rasa—mellows; rannga—happiness; lila-katha——pastimes;
braja-rasa-piire—in braja.

O my dear brothers, always give up the bad association of the karmis and
jianis from a distance, and give up the attachment for singing songs not
related to Krsna. Associate only with the devotees and merge in topics of
the loving pastimes of Krsna in Braja.

TEXT 4

jogi nyasi karmi jiani anya-deba-pitjaka dhyani
itha-loka diire parihari
karma dharma dithkha Soka jeba thake anya joga
chadi bhaja giribara-dhari

jogi—the yogis; nyasi—the renunciates; karmi—fruitive workers;
jiani—impersonalists; anya-deba piijaka—worshippers of the demigods;
dhyani—the meditators; iha-loka—these people; diire—far awayj;
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parihari—give up; karma—fruitive actions; dharma—religious duties;
dithkha—miseries; Soka—lamentations; jeba—whatever; thake—in
these; anya—other; joga—attachment; chadi—Dby giving up; bhaja—
worship; giribara-dhari—the lifter of Govardhana Hill.

Please give up the association of the yogis, sannyasis, karmis, jianis,
meditators, and the worshippers of the demigods. Also abandon
attachment for all varieties of fruitive activities, religious duties,
distresses, lamentations and material objects. Just worship Krsna, the

lifter of Govardhana Hill.

The word anya-yoga refers to one’s attachment for wife, children and
material objects.

TEXT 5

tirtha-jatra parisrama kebala-manera-bhrama
sarba-siddhi gobinda-carana
drdha-biswasa hrde dhari mada-matsarjya parihari
sada kara ananya bhajana

tirtha-jatra—travelling to the holy places; parisrama—hard labour;
kebala—only; manera—mind; bhrama—illusion; sarba-siddhi—highest
perfection; gobinda-carana—the lotus feet of Govinda; drdha—firm;
bisvasa—conviction; hrde—in the heart; dhari—keeping; mada——pride;
matsarjya—envy; parithari—give up; sada—always; kara—do; ananya—
bhajana—unalloyed.

Travelling to the holy places is a waste of energy and born from illusion,
for the lotus feet of Sri Govinda are the perfection of one’s life.
Therefore, one should give up pride and envy and with firm
determination in the heart, one should always worship the Lord without
deviation.

Sarvasiddhi refers to the perfection obtained from performing pious
activities such as visiting holy places. Mada means the happiness that
leaves one without intelligence. Matsarya means the inability to tolerate
someone else’s superiority.
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TEXT 6

krsna-bhakta sanga kari krsna-bhakta anga heri
sraddhanbita $rabana-kirtana
arcana bandana dhyana naba-bhakti maha-jiana
ei bhakti parama-karana

krsna-bhakta—devotees of Krsna; sanga-kari—by associating; krsna-
bhakta—devotees of Krsna; anga heri—seeing Their body;
sraddhanbita—with faith; srabana-kirtana—hearing and chanting;
arcana—worshiping; bandana—offering prayers; dhyana—meditating;
naba-bhakti—nine types of devotional service; maha-jiiana—highest
place; ei-bhakti—this devotional service; parama—supreme; karana—
method

The best process of devotional service is to hear, chant, worship, glorify
and meditate with faith on the names, forms, qualities and pastimes of
Krsna in the association of the devotees of Krsna through the nine forms

of bhakti.

To faithfully hear the names, qualities, and the pastimes of the Supreme
Lord is called sravana. To chant the names of the Supreme Lord clearly
and faithfully is called kirtana. Offering of worshipable ingredients with
proper mantras after purifying oneself is called arcana. Partial
remembrance of the names, qualities, and the pastimes of the Lord is
called smaranam. Dhyana is another word for smarana. There are five
stages of smaranam; smaranam, dharanam, dhyanam, dhruvanu $mrti,
and samadhi.

Partial engagement of the mind is called smarana. Withdrawing the
mind from all material objects and ordinarily engaging the mind on the
Lord is called dharana. Thinking specifically about the names, forms
etc., of the Lord is called dhyana. Thinking of the forms of the Lord
without interruption, just like a flow of nectar is called dhravanu-smrti.
Constant manifestation of the names, forms, qualities, and pastimes
being the only object of meditation is called samadhi. The word
sraddhanvita, which means “to be endowed with faith,” applies to all the
above mentioned five processes.
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TEXT 7

hrsike gobinda-seba na pujiba devi-deva
ei ta ananya-bhakti-katha

ara jata upalambha bisesa sakali dambha
dekhite lagaye mane byatha

hrsike—with the sense; gobinda-seba—serving the Supreme Lord
Govinda; na—not; ptajiba—will worship; devi-deva—demigods and
demigodesses; ei—this; ta—only; ananya—unalloyed; bhakti—
devotional service; katha—topics; ara jata—everything else;
upalambha—condemned; bisesa—particularly; sakali—all; dambha—
pride; dekhite—to see; lagaye—feels; mane—in the mind; byatha—pain

I will serve Govinda with all my senses and I will not worship demigods
and goddesses. This is the highest principle of devotional service. All
other processes are simply born of pride and I feel great pain in my heart
by seeing them.

One should not separately worship other demigods such as Mother
Parvati and Lord Siva, but should serve only Sri Govinda with all his
senses. One’s endeavour should only be in performing Krsna’s kirtana,
Sravana or katha.

TEXT 8

dehe baise ripii-gana jateka indriya-gana
keha kara badhya nahi haya
Sunile na suna kana janile na jane prana
dadhaite na pare niscaya

dehe—in the body; baise—reside; ripii-gana—the enemies; jateka—all;
indriya-gana—the senses; keha—anybody; karo—of anyone else;
badhya—controlled; nahi—not; haya—is; sunile—by hearing; na—not;
Suna—hears; kana—ears; janile—knowing; na—not; jane—knows;
prana—-Ilife; dadhaite—to determine; nda—not; pare—can; niscaya—
confidence
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The six enemies; lust, anger, greed, illusion, pride and envy and the five
senses of sight, sound, smell, taste, and touch reside in my body but I am
unable to control them. Although I hear and understand repeatedly that
one should serve Krsna with all his senses, still I cannot accept this fact

with firm determination.

TEXT 9

kama krodha moha lobha mada matsarjya dambha-saha
sthane sthane nijitkta kariba
ananda kari hrdaya ripii kari pardjaya
anayase gobinda bhajiba

kama—Iust; krodha—anger; moha—illusion; lobha—greed; mada—
pride; matsarjya—envy; dambha-saha—with vanity; sthane sthane—in
their respective places; nijikta—engage; kariba—will do; ananda—
happiness; kari—doing; hrdaya—heart; ripii—the enemies; kari—do;
parajaya—defeat; anayase—easily; gobinda—Lord Govinda; bhajiba—
will worship.

I will engage lust, anger, greed, illusion, envy and pride in their proper
places. In this way, I will defeat the enemies and with ecstacy in my
heart, I will worship Govinda without difficulty.

TEXT 10

krsna seva kamarpane krodha bhakta-dwesi-jane
lobha sadhu-sange hari-katha
moha ista-labha-bine mada krsna-guna-gane
nijitkta kariba jatha tatha

krsna sevai—service to Krsna; kamarpane—engage lust; krodha—anger;
bhakta—devotee; dwesi-jane—envious persons; lobha—greed; sadhu-
sange—in the association of devotees; hari-katha—opics of Hari;
moha—illusion; ista-labha—attaining; bine—without; mada—pride;
krsna—Lord Krsna; guna-gane—glorifying the qualities; nijiukta—
engaged; kariba—will doj; jatha tatha——proper places

44



I will engage my lust in eagerness to serve Krsna and I will use my anger
against those who are envious of the devotees. I will be greedy to hear the
topics of Hari in the association of the devotees. I will be illusioned if 1
fail to achieve my worshipable Lord and 1 will feel proud to chant the
glories of Krsna. In this way, I will engage them in their respective
duties.

TEXT 11

anyatha swatantra kama anarthadi jara nama
bhakti-pathe sada deya bhanga
kiba ba karite pare kama-krodha sadhakere
jadi haya sadhu-janara sanga

anyatha—otherwise; swatantra—independent; kama—TIlust; anarthadi—
unwanted things; jara—whose; nama—names; bhakti-pathe—on the
path of devotional service; sada—always; deya—gives; bhariga—ruins;
kiba—what; ba—else; karite pare—can do; kama—Ilust; krodha—anger;
sadhakere—to the practitioners; jadi—if; haya—is; sadhu-janara—of
the devotees; sanga—association.

Otherwise, independent lusty desires, which are the source of all
unwanted things will always disturb the path of devotional service. What
harm can lusty desires and anger do to a practioner of devotional service
if he associates with devotees?

TEXT 12

krodha ba na kare kiba krodha-tyaga sada diba
lobha moha ei ta kathana
chaya ripi sada hina kariba manera adhina
krsnacandra kariya smarana

krodha—Dby anger; ba na—what not; kare—does; kiba—what; krodha—
anger; tyaga—give up; sada—always; diba—will give; lobha—greed;
moha—illusion; ei—this; ta—is all; kathana—opinion; chaya—six;
ripii—enemies; sada—always; hina—inferior; kariba—will do;
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manera—of the mind; adhina—under the control; krsnacandra—Lord
Krsna; kariya smarana—by remembering.

Anger spoils everything. Therefore, I will always give up anger, greed and
illusion. I will control the six enemies with the help of my mind while
remembering Lord Krsna.

Following the verse in the Bhagavad-gita 7.14, mam eva ye prapadyante
mayam etam taranti te, one should remember Krsna and bring these
enemies under control.

TEXT 13

apani palabe saba suniya gobinda raba
simha-rabe jena kari-gana
sakali vipatti jabe mahananda sitkha pabe
jara haya ekanta bhajana

apani—automatically; palabe—run away; saba—all; suniya—Dby hearing;
gobinda—Lord Govinda; raba—sound; simha-rabe—by the sound of a
lion; jena—just as; kari-gana—deers; sakali—all; vipatti—dangers;
jabe—will vanquish; mahananda—agreat pleasure; sitkha—happiness;
pabe—will; jara—who; haya—is; ekanta—unalloyed; bhajana—worship.

All the enemies will run away by hearing the sound vibration of
Govinda’s name just as a deer flee upon hearing the roar of a lion. One
who performs unalloyed devotional service will feel great happiness and
all his dangers will be vanquished.

TEXT 14

na kariha asat-cesta labha pija pratistha
sada cinta gobinda-carana
sakali vipatti jabe mahananda sitkha pabe
prema-bhakti parama-karana

na—not; kariha—doj; asat—ill; cesta—endeavour; labha——profit; pitja—
adoration; pratistha—distinction; sada—always; cinta—remember;
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gobinda-carana—Iotus feet of Govinda; sakali—all; vipatti—danger;
jabe—will go; mahananda—ecstacy; sitkha—happy; pabe—will receive;
prema-bhakti—loving devotional service; parama—supreme; karana—
process.

Therefore my dear mind, do not endeavour for bad association, profit,
adoration and distinction, but always remember the lotus feet of Govinda.
Please engage in loving devotional service with great happiness and all
your dangers will be destroyed.

TEXT 15

asat-kriya kutindati chada anya paripati
anya debe na kariha rati
apana apana sthane piriti sabhaya tane

bhakti-pathe padaye bigati

asat-kriya—sinful activities; kutinati—duplicity; chada—give up;
anya—other; paripati—bodily care; anya debe—to other demigods; na—
not; kartha—do; rati—attachment; apana apana—respective; sthane—
places; piriti—love; sabhaya—all; tane—attracts; bhakti-pathe—on the
path of devotion; padaye—happens; bigati—checked.

Please give up all duplicity, illusory activities and the search for bodily
happiness. Do not be attached to the worship of various demigods.
Mundane love and affection for material relationships attracts everyone to
their respective illusions and thus advancement on the path of devotional
service is checked.

The words asat-kriya indicate that even after renouncing engagement in
irreligious activities, these following activities will still make one
incapable of following the path of bhakti. Sabhaya refers to all people.

TEXT 16
Naisthika Bhajana

Fixed Devotional Service
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apana bhajana-patha tahe habe aniirata
ista-deva-sthane-lila-gana

naisthika bhajana ei tomare kahini bhai
hanuman tahate pramana

apana—one’s own; bhajana-patha—the path of worship; tahe—in that;
habe—will be; aniirata—attached; ista-deva—worshipable Lord;
sthane—in the place; lila-gana—sing the pastimes; naisthika—fixed;
bhajana—worship; ei—this; tomare—to you; kahinii—speaking; bhai—
O brother; hanuman—Sri Hanuman; tahate—in that: pramana—
example

O dear brother, my mind, be continuously engaged on the path of
devotional worship and be attached to glorifying the pastimes of Sri Krsna
in Vrndavana. This process of devotional service is known as steady
devotional service. The prime example of this is Hanuman.

TEXT 17

$rindthe janaki-nathe
cabhedah paramatmani
tathapi mama sarvasvam
ramah kamala-locanah

§rinathe—the Lord of Laksmi; janaki-nathe—the Lord of Sita; ca—also;
abhedah—no difference; paramatmani— Supersoul; tathapi—still;
mama—my; sarvasvam—all in all; ramah—Lord Ramacandra; kamala-
locanah—Tlotus eyed

As spoken by Sri Hanuman, “Although Sri Narayana, the Husband of
Laksmidevi and Sri Rama, the Husband of Sitadevi are both the
Supersoul, still the lotus-eyed Sri Rama is my all in all.”

There is no difference between Sri Narayana, the Lord of Laksmidevi,
and Sri Ramacandra, the Husband of Sitadevi. Because both of Them
are the Supreme Personality of Godhead, the one Supreme Soul. Still,
my lotus-eyed Lord Ramacandra is everything to me. Without Him,
nothing is of any value for me.
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By this verse, the dedication “avadhitvam” to one’s own desired object is
being shown. Avadhitvam means limitation.

TEXT 18

devaloka pitrloka paya tara- maha-sikha
sadhu sadhu bale anitksana
jiigala bhajana jara premanande bhase tara
tribhitbanatandera nichani

devaloka—heavenly planets; pitrloka—the planets of the ancestors;
paya—receive; tara—they; maha-sitkha—great happiness; sadhii—
sadhii—well done, well done; bale—addressed; anitksana—always;
jirgala-bhajana—worship of the Divine Couple; janra—those;
premanande—in the ocean of love; bhase—float; tara—theys;
tribhitbana—the three worlds; tandera—of his; nichani—insignificant.

Those who worship Their Divine Lordships Sri Sri Radha-Krsna, float in
the ocean of ecstatic love, and the inhabitants of all the three worlds
worship such persons. The demigods and the forefathers become greatly
pleased and shower their blessings saying, “well done, well done.”

The doubt may arise that if one must give up the worship of demigods,
then how can one repay the debts owed to the demigods, the sages and
the forefathers? In order to remove this doubt, Srila Narottama dasa
Thakura is saying here that one who worships Sri Krsna, giving up the
worship of the demigods, actually pleases the demigods and forefathers
with this unalloyed devotional service. Such a devotee no longer become
indebted to anyone, just as if one waters the root of a tree, all the
branches, sub-branches, leaves, twigs, and buds are all automatically
nourished. Similarly, if one worships Sri Krsna, who is the supreme
shelter, all the demigods, sages, and the forefathers are automatically
satisfied. The forefathers dance jubilantly and say, “Look, there is a
devotee of Krsna born in my family. He will deliver us”. nrtyanti pitarah
sarve nrtyanti ca pitamahah madvamse vaisnavo ‘jatah sa me trata
bhavisyati.
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TEXT 19

prthak abasa-joge dithkamaya-visaya-bhage
braja basa gobinda-sevana
krsna-katha krsna-nama satya-satya rasa-dhama
braja-loka-sange aniiksana.

prthak—separate; abasa-joge—reside in; dithkamaya—full of misery;
visaya-bhage—material enjoyments; braja—in Braja; basa—reside;
gobinda-sevana—service to Sri Govinda; krsna-katha—topics of Lord
Krsna; krsna-nama—the holy names of Krsna; satya-satya—trully; rasa-
dhama—the abode of transcedental bliss; braja-loka-sange—in the
association of the residents of Braja; anitksana—constantly

One should not reside in ordinary places and enjoy material objects which
are full of miseries, but should live in Braja and serve Sri Govinda. The
names and topics of Sri Krsna are actually the reservoir of all pleasures
and one should constantly glorify Them in the association of the residents
of Braja.

The word abasa-joge mean to build residence. All places beside Braja are
mundane. Wherever material enjoyments are available, there is the
presence of the modes of material nature and hence misery. If one
resides in places other than Braja, one will automatically suffer miserable
material life. But if one resides in Braja, then one may happily worship
the lotus feet of Govinda. If one is unable to personally reside in Braja,
then one may mentally do so, and thereby attain the happiness of
worshiping Krsna. However, if one resides in Braja but does not worship
the lotus feet of Sri Govinda, then one will not achieve any happiness
from residing in Braja. In this connection, Srila Krsnadasa Kaviraja
Gosvami has stated in the following verse:

TEXT 20
vrndavane kimathavanija mandira va

karagrhe kimathava kanakasane va
indram jaje kimathava narakam bhajami
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$ri krsna-sevanamrta na sukham kadapi

vrndavane—in Vrndavan; kimathava—or; nija mandira—own house;
va—or; karagrhe—in prison; kimathava—or; kanakasane—on a golden
throne; va—or; indram—the post of Indra; jaje—awarded; kimathava—
or; narakarmn—in the hell; bhajami—reach; $ri krsna—Lord Krsna;
sevanamrta—the nectar of this service; na—not; sukham—happiness;
kadapi—ever

"Whether I live in Vrndavana or at home, whether I live in the prison or
I sit on a golden throne, whether I am awarded the post of Indra or go to
hell, there is no happiness anywhere without the worship of Krsna."

If one constantly resides in Braja and hears and chants about the names
and pastimes of Sri Krsna, with the residents of Braja, then he certainly
receives transcendental bliss. In other words, it is the source of the
highest pleasure.

TEXT 21

sada seba-abhilasa mane kari bisoyasa
sarbakhaya haiya nirbhaya

narottama dasa bole padinii asat-bhole
paritrana kara mahasaya

sada—always; seba—service; abhilasa—desire; mane kari—in the mind;
bisoyasa with faith; sarbakhaya—mby all respects; haiya—being;
nirbhaya—{fearless; narottama dasa—Narottama dasa; bole—says;
padinii—fell; asat-bhole—in the false conception; paritrana—deliver;
kara—rplease do; mahasaya—QO Lord.

In my mind, with firm faith and fearlessness, I always desire the service
of Their Lordships in all respects. Narottama dasa prays, “O Sri Krsna,
most merciful Lord! I have fallen into miserable material illusion, please
deliver me.”

The word visoydasa means visvasa or faith. Keeping firm faith in the
above statements, one should take shelter of the lotus feet of Lord Krsna
by all means and live fearlessly with the residents of Braja while
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constantly desiring the service of Sri Krsna. The word mahasaya means

“Oh Sri Krsna.”

Chapter Three—

Self Surrender

TEXT 1

tiumi ta dayara sindhii adhama-janara bandhu
more prabhu kara abadhana
padina asat-bhole kama-timingile gile
e natha kara paritrana

timi—you; ta—are; dayara—of mercy; sindhii—ocean; adhama—fallen;
janara—person; bandhu—friend; more—to me; prabhu—QO Lord; kara
abadhana—glance; padina—fell; asat-bhole—in the misconception;
kama—Tlust; timingile—whale; gile—swallow; e natha—QO Lord; kara
paritrana—protect me.

O Lord, You are the ocean of mercy, the friend of the poor. Please
mercifully glance towards me. I have fallen into the ocean of illusion
where whales in the form of lust are trying to swallow me. Please protect

me, O Lord!
TEXT 2
javat janama mora aparadhe hainii bhora
niskapate na bhajinii toma

tathapi ha tiami gati na chadiha prana-pati
mufii sama nahika adhama
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javat—as long as; janama—Dbirth; mora—mine; aparadhe—with
offenses; hainii—became; bhora—filled with; niskapate—without
duplicity; na—not; bhajinii—worship; toma—you; tathapi-ha—
nevertheless; tiimi—you; gati—destination; na—not; chadiha—Ileave;
prana-pati—Lord of my life; mifii—me; sama—equal; nahika—not;
adhama—fallen.

Since my birth, I have committed unlimited offenses and have not
worshiped You without duplicity. Nevertheless, You are my only shelter.
O Lord of my life, please do not neglect me, there is none more fallen
than me.

TEXT 3

patita-pabana nama ghosana tomara Syama
upekhile nahi mora gati
jadi hai aparadhi tathapiha timi gati
satya satya jena sati pati

patita-pabana—deliverer of the fallen souls; nama—holy names;
ghosana—deliverers; tomara— Your; §Syama—Lord Krsna; upekhile—if
You neglect; nahi—not; mora—mine; gati—shelter; jadi—if; hai—be;
aparadhi—offender; tathapiha—yet; timi— You; gati—destination; satya
satya—rtruly; jena—as; sati—chaste; pati—husband.

O Lord gyﬁmasundara, You are known as the saviour of the fallen. If You
neglect me, I have no alternative. Even if I be an offender, You are my
only hope, just as the husband is the only hope for a chaste wife.

TEXT 4

timi ta parama deba nahi more upekhiba
Suna suna pranera iSvara
jadi karon aparadha tathapiha tiimi natha
seba diya kara aniicara

tumi ta— You are; parama deba—Supreme Lord; nahi—not; more—me;
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upekhiba—will neglect; suna suna—please hear; pranera isvara—QO Lord
of my life; jadi—if; karon—do; aparadha—offense; tathapiha—still;
tumi— You; natha—Lord; seba—service; diya—by giving; kara—make;
anicara—servant.

O Lord of my heart, please hear my prayer. You are the Supreme Lord.
Please do not reject me. Even if I commit offenses, still You are my only
protector. Please give me some insignificant service and consider me Your

own servant.

TEXT 5

kame mora hata cita nahi jane nija hita
manera na ghiice durbasana
more natha angi kiirii tumi baficha-kalpa-tarii
kariina dekhitka sarba-jana

kame—with lust; mora—mine; hata—pierced; cita—heart; nahi—do
not; jane—knows; nija—own; hita—benefit; manera—of the mind;
nda—not; ghiice—vanquish; durbasana—material desires; more—to me;
natha—o my Lord; angi kiirii—accept me; tumi— You; baficha—desire;
kalpa-tari—wish fulfilling tree; karina—mercy; dekhitka—Ilet them be;
sarba-jana—everyone

My heart is pierced by lusty desires and so I do not know what is
beneficial for me. I cannot vanquish the material desires in my polluted
mind. O my Lord, You are the wish fulfilling desire tree. Please accept
and purify me and let everyone see Your mercy.

TEXT 6

mo-sama patita nai tribhiivane dekha cai
narottama-pavana nama dhara
ghuisitka samsare nama patita-pavana Syama
nija-dasa kara giridhara

mo-sama—Tlike me; patita—fallen; ndai—not; tribhitvane—in the three
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worlds; dekha—Ilook; cai—-carefully; narottama-pavana—deliverer of
Narottama dasa; nama—name; dhara—to be known; ghiisitka—Ilet it be;
samsdre—in the world; nama—holy names; patita-pavana syama—Lord
Syﬁmasundara is the deliverer of the fallen; nijja—own; dasa—servant;
kara—make me; giridhara—O lifter of Govardhana Hill.

O my Lord, please look throughout the three worlds, there is no one more
fallen than me. Be celebrated as “the deliverer of Narottama.”
Throughout the three worlds of birth and death, let it be known that
Lord Syimasundara is the deliverer of the fallen souls. Therefore, O
Giridhari, make me Your own servant.

TEXT 7

narottama bada dithkhi natha more kara siikhi
tomara bhajana sankirtane
antardaya nahi jaya ei ta parama bhaya
nivedana karon anitksana

narottama—Narottama dasa; bada—very much; dithkhi—unhappy;
natha—O Lord; more—me; kara—make; sitkhi—happy; tomara— Your;
bhajana—worship; sankirtane—in the form of congregational chanting;
antaraya—obstacles; nahi—not; jaya—agoes; ei ta—this is the; parama
bhaya—great fear; nivedana—pray; karon—do; anitksana—constantly.

O Lord, Narottama is very unhappy. Please make me happy by inspiring
me to perform sankirtana. My greatest fear is that I will not be able to
surpass the impediments on the path of devotional service. Hence, I pray
to You constantly.

Antaraya means the impediments on the path of devotional service in
the form of deep absorption in bodily activities, etc.

Chapter Four—

Yugala-bhajana-nistha
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Undivided Service to the Divine Couple

TEXT 1

ana katha ana byatha nahi jena jafia tatha
tomara carana smrti-sajhe
abirata abikala tiwya guna kala-kala
gdi jena satera samdjhe

ana katha—mundane topics; ana byatha—mundane pains; nahi—do
not; jena—may; jaia—go; tatha—there; tomara—Your; carana smrti—
remembering the lotus feet; sajhe—decorate; abirata—without
interruption; abikala—properly; tiiya— Your; guna—qualities; kala-
kala—glorify; gai—chant; jena—may I; satera—of the devotees;
samdjhe—in the society

Wherever there are discussions on mundane topics, pains and pleasures,
may I restrain myself from going there. Let the rememberance of Your
lotus feet decorate my heart. May I properly chant Your transcendental
qualities unceasingly in the society of devotees.

Where there are other talks, there is anxiety and anguish, and I shall not
go to such a place.

TEXT 2

anya-brata anya-dana nahi karon bastu-jiiana
anya-seba anya-deba-pija
ha ha krsna bali bali bedana ananda kari
mane mora nahe jena dija

anya-brata—other vows; anya-dana—other charities; nahi—not;
karon—do; bastu—factor; jiana—consider; anya-seba—serving others;
anya-deba-piija—worshiping the demidgods; ha ha krsna—QO Lord
Krsna; bali bali—chanting; bedana—wonder; ananda kari—happily;
mane—in the mind; mora—mine; nahe—do not; jena—may I; dilja—
duality.
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I will not give any importance to observing vows, giving in charity,
serving materialistic people and worshipping demigods. Without any other
thought, I will roam about in bliss, calling out “O Krsna, O Krsna!”
Anya-brata indicates observing other vows for the fulfillments of
material desires instead of observing vaisnava vratas such as ekadasi, etc.
Anyadana refers to giving charity without the purpose of pleasing Krsna
or the Vaisnavas. One should consider the science of Krsna, devotional
service to Krsna, and servitorship of Krsna, as knowledge. Apart from
these, impersonal knowledge or knowledge regarding one’s body or in

relationship to the body are ignorance. Diija means to be doubtful.
TEXT 3

jibane marane gati radha-krsna prana-pati
dunhara piriti-rasa-sitkhe
jiigala bhajana janra premananda bhase tara
ei katha rahu mora biike

jibane marane—in life and death; gati—destination; radha-krsna—Lord
Krsna and Sri Radha; prana-pati—life and soul; danhara—both; piriti-
rasa—loving mellows; sitkhe—with happiness; jiigala—Divine Couple;
bhajana—worship; janra—those; premananda—with ecstatic love;
bhase—float; tara—Them; ei—this; katha—fact; rahu—Ilet it remain;
mora—mine; bitke—in my heart.

Sri Sri Radha-Krsna are the Lords of my life. They are my only goal in
life or death. Those who worship the Divine Couple, enjoy
transcendental mellows and float always in the ocean of love of God. Let
this fact ever remain in my heart.

TEXT 4

jitgala-carana-seba ei dhana more diba
jiigalete manera piriti
jigala-kisora-riipa kama-rati gana-bhiipa
mane rahu o lila-kiriti
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jiigala—the Divine Couple; carana-seba—serving Their lotus feet; ei
dhana—this treasury; more—to me; diba—please give; jiigalete—in
both; manera—of the mind; piriti—Ilove; jiugala-kisora-riipa—rthe
beautiful form of the Young Couple; kama-rati gana-bhiipa—superior
than Cupid and his wife, Rati; mane—in the mind; rahu—Ilet them
remain; o lila—those pastimes; kiriti—super excellent.

Please bestow upon me the treasure of service to Your lotus feet. Let
Your divine forms and loving affairs be always manifest in my mind. Your
beauty is far superior to that of Kamadeva and his wife Rati. Let Your
superexcellent transcendental pastimes be ever present in my mind.

TEXT 5

dasanete tyna dhari ha ha kisora-kisori
caranabje nibedana kari
braja-raja-kiomara-syama brsabhani kiimari nama
$ri-radhika-nama manohari

dasanete—in the mouth; trna—straw; dhari—holdings; ha ha kisora-
kisori—QO Young Couple; caranabje—unto the lotus feet; nibedana
kari—offer prayers; braja-raja-kiimara-syama—Syama, the son of King
of Braja; brsabhanii kiimari nama—the name of daughter of King
Brsabhani; sri-radhika-nama manohari—the most enchanting Radhika.

O Divine Youthful Couple, O Syamasundara, the son of the King of
Braja, O Radhika the beautiful enchanting daughter of King Brsabhanu,
taking a straw in my mouth, I pray to Your lotus feet.

Sri Krsna is the manohari. He captivates the mind of Sri Radhika and
other goddesses of fortune.

TEXT 6

kanaka-ketaki rai syama marakata kai
darapa-darapa karu ciira
nata-bara-sSikharini natinira Siromani
dunhu-gune dinhun-mana jhitra
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kanaka—golden; ketaki—the color of ketaki flower; rai—Sri Radhika;
§yama—Sri Syamasundara; marakata-kai—the color of blue sapphire;
darapa-darapa—pride; karu ciira—defeat; natabara—the king of
dancers; Sikharini—crest jewels; natinira—of the dancers; Siromani—

topmost; diarnthu-gune—Dby the qualities of each other; danhun-mana—
the minds of both; jhitra—overwhelmed.

Sri Radhika resembles a golden pine flower, and Sri Syamasundara
resembles a blue sapphire. Their beauty defeats the pride of all. Sri
Radhika and Sri Syama are the topmost dancers and entrance one another
by Their jewel-like qualities.

Kai means desire. Peacock feather is the special decoration on the head
of Krsna who is the best of dancers. The head of Sri Radha, who is also

dancing, is decorated with mani, jewels.
TEXT 7

$rimitkha siindara bara hema nila kantidhara
bhava bhiisana karu sobha
nila pita-basadhara gauri Syama manohara
antarera bhave diunhu lobha

srimitkha—Ilotus face; siindara bara—most beautiful; hema—golden;
nila—blue; kanti—complexion; dhara—possess; bhava—the mood;
bhiisana—decoration; karu-Sobha—Dbeautifies; nila—blue; pita—vyellow;
basadhara—dresses; gauri—the golden Sri Radhika; syama—the
blackish Krsna; manohara—enchanting; antarera—internal; bhave—in
the mood; ditnhe—both of Them; lobha—attracted.

The enchanting faces of Syamasundara and Radhika are displaying Their
ecstatic love. Their effulgent complexions are beautifully bluish and
golden. They dress in yellow and deep blue garments and attract each
other by Their innermoods of love.

TEXT 8
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abharana manimaya prati ange abhinaya
tachii paya dina narottama dasa
nisi dina guna gana parama ananda pana
mane mora ei abhilasa

abharana—ornaments; manimaya—jewelled; prati—each; ange—limbs;
abhinaya—actings; tachii—his; paya—Tlotus feet; dina—poor; narottama
dasa—Narottama dasa; nisi—night; dina—day; guna gana—glorifying
the qualities; parama—great; ananda—happiness; pana—receive;
mane—in the mind; mora—mind; ei—this; abhilasa—desires.

Decorated with jewelled ornaments, Their limbs move with beautiful
grace and drama. Narottama dasa prays, “With great jubilation, I will
glorify Your transcendental qualities, day and night. This is my only

desire.”

Chapter Five—

Raganuga-bhakti-riti

A Glimpse Into the Path of Loving Attachment

TEXT 1

ragera bhajana-patha kahi ebe abhimata
loka-beda-sara ei bani
sakhira aniiga hafia braje siddha-deha paia
ei bhabe jiidabe parani

ragera—of the attachment; bhajana-patha—the path of worship; kahi—
let me explain; ebe—now; abhimata—opinion; loka—worldly; beda—

vedic; sara—essence; ei—this; bani—statements; sakhira—of the sakhis;
aniigai—following; hafia—being; braje—in Braja; siddha-deha—spiritual
body; paiia—having received; ei bhabe—in this way; jidabe—cool down;
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parani—the soul.

Now, I will explain the process of worshipping the Supreme Lord through
the path of attachment (raganuga bhakti). These statements are the

essence and in accordance with the Vedas and the pure devotees. * One
should serve the Lord in Braja following in the footsteps of the sakhis
with a suitable spiritual body. In this way, one’s soul will be cooled and
satisfied.

TEXTS 2-3

The Truth About Sri Radhika and the Sakhis

$ri radhikara sakhi jata taha ba kahiba kata
mitkhya sakhi kariye ganana
lalita bisakha tatha sicitra campakalata
rangadevi siidevi kathana
tungabidya indiirekha ei asta-sakhi lekha
ebe kahi narma—sakhi gana
thon seba saha cari priya-prestha nama dhari
prema seba kare anitksana

sri radhikara—of Sri Radhika; sakhi—the sakhis; jata—all; taha ba—
that; kahiba—will explain; kata—how much; mitkhya—principal;
sakhi—the sakhis; kariye—doing; ganana—counting; lalita—Sri Lalita;
bisakha—Sri Visakha; tatha—and; siicitra—Sri Stcitra; campakalata—
Sri Campakalata; rangadevi—Sri Rangadevi; siidevi—Sri Sidevi;
kathana—description; tingabidya— Sri Tungabidya; indiirekha—Sri
Indarekha; ei—this; asta-sakhi—eight sakhis; lekha—explaining; ebe—
now; kahi—are known as; narma-sakhi gana—most intimate sakhis;
ithon-seba—all these; saha cari—companions; priya-prestha—most
beloved; nama—names; dhari—known as; prema seba—loving
devotional service; kare—doj; anitksana—constantly

The different types of sakhis of Sri Radhika are countless. Therefore, I
will only describe the principal ones. Lalita, Visaka, Sacitra,
Champakalata, Rangadevi, Stdevi, Tungavidya, Indirekha are the eight
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principal sakhis. They are the most beloved companions of Sri Radhika
and are constantly serving Their Lordships with profound love. They are
most intimately associated with Radha and Krsna.

*See Appendix 1
TEXT 4

sama sneha bisama sneha na kariha diii lekha
kahi matra adhika sneha gana
nirantara thake sange krsna katha lila range
narma sakhi ei saba jana

sama sneha—equally affectionate; bisama sneha—towards one group
only; na kariha—do not; diii lekha—both as equal; kahi—describe;
matra—only; adhika—more; sneha gana—the affectionate ones;
nirantara—always; thake—remain; sange—with; krsna katha—topics of
Krsna; lila range—in the pastimes of; narma sakhi—most confidential
sakhi; ei saba jana—all these

Some of the sakhis are more affectionate towards Krsna, and some are
more affectionate towards Sri Radhika. All of them remain constantly
with Radha and Krsna, engaged in singing Their pastimes. These sakhis
are called the most confidential sakhis.

*See Appendix Two
TEXT 5

Sri-ritpa-manijari sara Sri-rati-mafjari ara
labanga-maiijart madjilali
$ri-rasa-mafjari-sange kasturika-adi range
prema-seba kare kiitithali

Sri-riipa-manijari—Sri Rapa Marijari; sara—essence; $ri-rati-majari—

Sri Rati Madjari; ara—and; labanga-mafjari—Sri Labanga Mafijari;

manjiunali—Sri Manjalali; sri-rasa-mafijari—Sri Rasa Mafjari; sarge—
along with; kasturika—XKasturi Mafijari; adi—such as; range—blissfully;
prema-seba—loving devotional service; kare—do; kiitithali—eagerness.
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The most beloved Sri Riipa Mafijari along with Sri Rasa Mafijari, Ananga
Madjari, Manjiilali, Sri Rati Mafijari and Kasturika Madjari, eagerly
perform loving service to Their Lordships.

*See Appendix Three

TEXT 6

e-sabhara aniiga haifia prema-seba niba cana
ingite biijhiba saba kaje
riipa giuna dagamagi sada haba aniiragi
basati kariba sakhi majhe

e-sabhara—of these; aniigai—following; haifia—being; prema-seba—
loving devotional service; niba cana—will beg; ingite—by gesture;
bitjiba—will understand; saba—all; kaje—services; riipa gina—with
beauty and qualities; dagamagi—ijubilant; sada—always; haba—will be;
aniiragi—attached; basat—reside; kariba—will do; sakhi majhe—among

the sakhis.

I will beg from these sakhis the loving service to the Lord and understand
the various required services simply by their gestures. I will be
overwhelmed by the beauty and qualities of Radha-Krsna, be always
attached to Them and live amongst the sakhis.

TEXT 7

brndabane dui jana cari-dike sakhi-gana
samayera seba rasa sitkhe
sakhira ingita habe camara dhiilaba tabe
tambiila jogaba canda-miikhe

brndabane—in Vrndavana; dui jana—both of Them; cari-dike—all
around; sakhi-gana—the sakhis; samayera—of the appropriate time; seba
rasa—loving service; sitkhe—happily; sakhira—of the sakhi; ingita
habe—will gesture; camara—the camara; dhiilaba—swinging; tabe—
then; tambiila—betel nuts; jogaba—will supply; canda-mitkhe—in the
lotus mouth

63



By the indication of the sakhis, I will offer camara and betelnuts in the
lotus mouths of Radha and Krsna. The sakhis, with Radha and Krsna in
their midst, are totally aware of the different services to be rendered at
appropriate times.

TEXT 8

jitgala-carana sebi nirantara ei bhabi
anwirage thakiba sadaya
sadhane bhabiba jaha siddha-dehe paba taha

raga pathera ei se upaya

jiigala-carana—the lotus feet of Radha and Krsna; sebi—serving;
nirantara—constantly; ei—this; bhabi—think; aniirage—with
attachment; thakiba—will remain; sadaya—always; sadhane—will
practice; bhabiba—will think; jaha—whatever; siddha-dehe—in the
spiritual body; paba—will receive; taha—that; raga pathera—of the path
of attachment; ei—this; se upaya—the process.

I will constantly desire to serve the lotus feet of Radha and Krsna with
loving attachment. Whatever 1 contemplate during the practice of
devotional service, will certainly be achieved upon perfection in a
spiritual body. This is the method on the path of attachment.

TEXT 9

sadhane je dhana cai siddha-dehe taha pai
pakwa pakwa matra se bicara
pakile se prema-bhakti apakwe sadhana riti
bhakati-laksana-tattva sara

sadhane—while practicing; je dhana—the treasury; cai—want; siddha-
dehe—in the spiritual body; taha pai—that will get; pakwa pakwa—
matured and immatured; matra—only; se—that; bicara—consideration;
pakile—immaturities; se—that; prema-bhakti—loving devotional
service; apakwe—in immatured stage; sadhana riti—regulative
devotional service; bhakati-laksana—symptoms of devotion; tattva
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sara—essence of the truth

Whatever I aspire as a practitioner, I will surely receive in my spiritual
body. It is only a consideration of immaturity or maturity. In the
immature stage, it is called sadhana-bhakti or regulated devotional
service. In the mature stage, it is called prema-bhakti or loving devotional
service. This is the essence and truth of pure devotional service.

TEXT 10

narottama dase kahe ei jena mora haye
braja-piire aniirage basa

sakhi-gana-gananate amare ganibe tate
tabahun piiriba abhilasa

narottama dase—Narottama dasa; kahe—says; ei jena—may this; mora
haye—happens to me; braja-pire—in Vrndavana; aniirage—feelings of
love; basa—reside; sakhi-gana—the sakhis; gananate—counting;
amare—me; ganibe—will count; tate—among them; tabahun—then;
pitriba—will be purified; abhilasa—desire

Narottama dasa prays, “O my Lord, please allow me to live in Braja and
count me as one of the sakhis. Then only my desires will be fulfilled.”

TEXT 11

tatha hi-
sakhinam sangini-riispam
atmanam vasanda-mayim
ajia-seva-param tat-tat-
krpalankara-bhusitam

tatha hi—furthermore; sakhinam—of the gopis; sangini—of a friend;
riipam—the form; atmanam—self; vasana-mayim—full of desires;
ajia—according to the order; sevi—service; param—devoted; tat-tat—
various; kypa—mercy; alankara—with ornaments; bhusitam—decorated
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Furthermore, one should meditate in this way: “I am a companion of the
sakhis and always absorbed in loving devotional service under their
guidance. My body is decorated with various ornaments to please the
mind of Krsna”

A practitioner who desires loving service to the Lord should always
think as follows; "] am a companion of Lalita and Visakha sakhis, as well
as Sri Riipa Mafijari. | am a maidservant of Sri Radha-Madhava under
Their guidance. I am decorated with various ornaments which are the
remnants of Sri Radhika, who even attracts the mind of the most
enchanting Sri Krsna. I am always absorbed with resolution in the loving

service of Sri Sri Radha-Madhava.”
TEXT 12

krsna smaran janam casya
prestham nija-samihitam
tat-tat-katha-ratas casau
kuryad vasam vraje sada

krsna—Lord Krsna; smaran—thinking of; janarh—a devotee; ca—and;
asya—of His; prestham—very dear; nija-samihitam—chosen by oneself;
tat-tat-katha—rto those espective topics; ratas—attached; ca—and;
asau—that; kuryat—should do; vasam—Iiving; vraje—Vrndavana;
sada—always.

The devotee should always think of Krsna within himself, and one should
choose a very dear devotee who is a servitor of Krsna in Vrndavana. One
should constantly engage in topics about that servitor and his loving
relationship to Krsna, and one should live in Vrndavana. However, if one
is physically unable to go to Vrndavana, he should mentally live there.
(Bhakti-rasamrta-sindhu 1.2.294)

Remembrance is the principle item on the path of raganuga-bhakti. A
practitioner on the path of raganuga-bhakti should remember the
specific pastimes of Krsna into which he wishes to enter. One should
always engage in discussing these topics and reside in Braja with both
material and spiritual bodies. If one is unable to physically reside in
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Vrndavana, then one should live in Braja within his purified mind.
Regarding living in Braja with one’s purified mind, it is mentioned in
Bhakti-rasamrta- sindhu as follows:

seva sadhaka-ripena
siddha-riipena catra hi
tad-bhava-lipsuna karya
vraja-lokanusaratah

‘The advanced devotee who is inclined to spontaneous loving service
should follow the activities of a particular associate of Krsna in
Vrndavana. He should execute service externally as a regulative devotee
as well as internally from his self-realized position. Thus he should
perform devotional service both externally and internally.’

Chapter Six—

Topics of Meditation for Arousing Prema-bhakti

TEXT 1

jiigala-carana-priti parama-ananda tati
rati-prema maya para-bandhe
krsna-nama-radha-nama upasana rasa-dhama
carane padiye paranande

jitgala-carana—unto the lotus feet of Radha and Krsna; priti—love;
parama—Supreme; ananda—happiness; tati— Their; rati—attachment;
prema maya—Iloving; para-bandhe—in the topics of; krsna-nama—the
holy names of Krsna; radha-nama—the holy names of Radha; upasana—
worship; rasa-dhama—abode of transcendental mellows; carane—at the
feet; padiye—falling; paranande—spiritual bliss.

In spiritual bliss, I will develop intense love for the youthful Divine
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Couple Sri Sri Radha-Krsna, and hear the glorious topics of Their loving
affairs. Worshiping and chanting the holy names of Radha and Krsna is
the abode of all transcendental mellows. I will fall at Their lotus feet in
ecstasy.

Let my attachment for the lotus feet of Radha and Madhava be steady.
By this process, one achieves transcendental happiness. The word
paranande refers to the loving topics. Let my mind be absorbed in the
loving topics of Radha and Madhava by association with the devotees
who are acquainted with the divine mellows of Sri Krsna.

TEXT 2

manera smarana prana madhiira madhiira dhama
jiigala bilasa smrti-sara
sadhya sadhana ei iha bai ara nai
ei tattwa sarba-siddha-sara

manera—of the mind; smarana—remembrance; prana——life; madhiira
madhiira—very sweet; dhama—abode; jiugala bilasa—pastimes of Radha
and Krsna; smrti—remembrance; sira—essence; sadhya—goal;
sadhana—process of achieving the goal; ei—this; iha bai—without this;
ara ndi—nothing else; ei tattwa—this truth; sarba-siddha-sara—among
all the prescription.

Remembrance of the Lord’s pastimes is the life and soul of the devotee.
Remembering the sweet loving pastimes of Radha and Krsna is the
essence of all the processes. This is the goal of life and as well as the best
means of achieving the goal.

This is the essence of all instructions regarding rules and regulations.
The remembrance of the pastimes of the Lord is the only process for
achieving the goal of one’s life, relishing the transcendental mellows of
the pastimes of Radha and Krsna. There is no higher goal or process
than this. The remembrance of Sri Sri Radha-Krsna’s pastimes is the
essence of all instructions given in the scriptures. This is also confirmed
in the Padma Purana as follows:

smartavyah satatam visnur
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vismartavyo na jatucit
sarve vidhi-nisedhah syur
etayor eva kinkarah

‘Krsna is the origin of Lord Visnu. He should always be remembered and
never forgotten at any time. All the rules and prohibitions mentioned in
the Sastras should be the servants of these two principles.’

TEXT 3

jalada-siindara kanti madhiira madhiira bhati
baidagadhi abadhi siibesa
pita-basana-dhara abharana mani-bara
mayiira-candrika karu kesa

jalada—-clouds; sindara—Dbeautiful; kanti—effulgence; madhiira
madhiira—sweet; bhati—like; baidagadhi—expert in conjugal pastimes;
abadhi—expert; sitbeSa—handsomely dressed; pita—vyellow; basana—
dress; dhara—wearing; abharana—ornaments; mani-bara—jewels;
mayiira—peacock; candrika—feather; karu keSa—curly hairs.

The sweet Syama complexion of Krsna is like the effulgent new rain
clouds. He is wonderfully dressed and the most expert in performing
conjugal pastimes. Jewelled ornaments adorn His yellow garments and a
peacock feather decorates His curling Hair.

Madhiira madhiira refers to something which is sweeter than the
sweetest. In other words, it is extremely sweet.

TEXT 4

mrgamada candana kiinkima bilepana
mana mirati tri-bhanga
nabina-kisamabali §ri-ange Sobhaye bhali
madhii-labhe phire matta bhrmga

mrgamada—musk; candana—sandalwood pulp; kiinkiima—red
ointment; bilepana—smear; mana—enchanting; mirati—form; tri-
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bhanga—three-fold bending forms; nabina—new; kiisiimabali—flowers;
$ri-ange—in His beautiful body; Sobhaye—decorated; bhali—great;
madhii-labhe—being greedy for honey; phire—wanders; matta—
maddened; bhrriga—bees

Sandalwood pulp mixed with saffron and musk is smeared upon His
forehead. He stands in a most enchanting threefold bending form. His
beautiful limbs are decorated with newly blossomed flowers which attract
maddened bees for their honey.

Next to Lord Krsna are wandering bumblebees who are very anxious for
the nectar from the fresh flowers of the Lord’s garland.

TEXT 5

isata madhiira-smita baidagadhi-lilamrta
libadhala braja-badhii-brnda

carana-kamala-para manimaya nipiira
nakha-mani jhalamala-candra

isata—Ilittle; madhiira—sweet; smita—smile; baidagadhi-lilamrta—
expert in conjugal pastimes; litbadhala—attracted; braja-badhii-brnda—
the damsels of Vrndavana; carana-kamala-para—upon the lotus feet;
manimaya—ijewelled; niipiira—ankle bells; nakha-mani—the jewel-like
nails; jhalamala—shinning brightly; candra—the moon

The sweet attractive smile of the Lord and His expertise in conjugal
pastimes capture the minds of the damsels of Braja. Gem-studded ankle
bells adorn His lotus feet, His jewel-like toe-nails shine brightly like the

moon.

TEXT 6

Braja Parakiya Tattva

The Truth About Parakiya Bhava in Braja

niapiura-mirali-dhwani kiila-badhii-maralini
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Suniya rahite nare ghare
hrdaye badaye rati jena mile pati sati
kiilera dharama jara diire

nipiira—ankle bells; mirali-dhwani—the sounds of flute; kiila-badhii—
damsels of Braja; maralini—goose; suniyai—hearing; rahite—remain;
nare—do not; ghare—at home; hrdaye—in their hearts; badaye—
increases; rati—Ilust; jena—just as; mile—meets; pati—husband; sati—
chaste wife; kitlera—familiar; dharama—religious principles; jara diire—
transgressed.

Hearing the sweet sounds of His ankle bells, and His flute which is like
the call of a male swan, the female swan Braja gopis cannot remain in
their homes. Forgetting the transgression of mundane morality in their
hearts, their attraction for Krsna increases unlimitedly and they run to
Him like chaste wives meeting their husbands.

TEXT 7
Sri Krsna Vigrahe Nityatva

The Truth About the Eternal Form of Krsna

gobinda-sarira nitya tanhara sebaka satya
brndabana-bhiami tejomaya
tahate jamuna-jala kare nitya jhalamala
tara tire asta kinja haya

gobinda—Lord Govinda; Sarira—body; nitya—eternal; tanhara—His;
sebaka—servant; satya—eternal; brndabana-bhiimi—the land of
Vrndavana; tejomaya—effulgent; tahate—in that land; jamuna-jala—
the waters of Yamuna; kare—does; nitya—eternal; jhalamala—shining
brightly; tara tire—on the bank of; asta—eight; kitnja—groves; haya—
is.

The transcendental body of Govinda is eternal. His servants are eternal.
The abode of Vrndavana is effulgent. The water of the Yamuna is crystal
clear. There are eight kufijas or groves on the banks of Yamuna.
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TEXT 8

Sitala-kirana-kara kalpa-tarii-guna-dhara
taru-lata sada rtii-Soba
purna-candra-sama jyoti cidananda-maya miirti
mahalila-darsana-lobha

Sitala—cooling; kirana-kara—moonshines; kalpa-tarii—desire tree;
guna-dhara—quality; taru—trees; lata—creepers; sada rtii—the six
seasons; Soba—beauty; purna-candra—full moon; sama—equal; jyoti—
effulgence; cidananda-maya—full of bliss and knowledge; miirti—form;
mahalila—agreat pastimes; darSana—to see; lobha—greedy

The groves of Vrndavana are charming with soothing moonbeams. The
six seasons beautify the forests wherein the trees fulfill all desires. The
blissful personality of Krsna is more effulgent than the full moon, and one
should be eager to have a glimpse of His wonderful pastimes.

TEXT 9

gobinda anandamaya nikate banita-caya
bihare madhiira ati Sobha
dunhu preme dagamagi dunhu donha aniiragi
dunhu ritpa dunhu mana lobha

gobinda—Lord Govinda; anandamaya—most blissful; nikate—near;
banita-caya—the damsels; bihare—enjoys; madhiira—sweet; ati—very;
Sobha—Dbeautiful; dunhu—both of Them; preme—with love; dagamagi—
overwhelmed; dunhu—both of Them; donha—towards each other;
aniiragi—attached; dunhu—Dboth; riipa—with beauty; dunhu—>both;
mana—mind; lobha—attracted.

Sri Govinda is personified bliss. He is surrounded by the gopis and enjoys
various sweet pastimes. They are overwhelmed by love, attracted and
attached to each other’s beauty.

TEXT 10
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braja-piira-banitara carana asraya sara
kara mana ekanta kariya
anya bola gandu-gola na suniha uttarola
rakha prema hrdaye bhariya

braja-piira—of Braja; banitara—the damsels; carana—the lotus feet;
asraya—the shelter; sara—essence; kara—do; mana—mind; ekanta—
without deviation; kariya—doing; anya—other; bola—topics; gandu-
gola—gossiping; na—not; Suniha—hear; uttarola—urge; rakha—Xkeep;
prema—Ilove; hrdaye—in the heart; bhariya—filled.

O my mind, take shelter of the lotus feet of the damsels of Braja without
deviation. Do not hear useless gossips, instead fill my heart with Krsna’s
prema.

The word uttarola indicates that one should keep the urge of loving
ecstacy within one’s heart and not exhibit it publicly.

TEXT 11

External Renunciation for Internal Realization

papa-punya-maya deha sakali anitya ehi
dhana jana saba micha dhanda
marile jaibe kotha na pao tahate byatha
tabii niti kara karjya manda

papa-punya-maya—mix with sin and piety; deha—the owner of the
body; sakali—all; anitya—temporary; ehi—this; dhana—wealth; jana—
followers; saba—all; micha—false; dhanda——conception; marile—after
death; jaibe—will go; kotha—where; na—not; pao—get; tahate—in
that; byatha—pain; tabii—still; niti—repeatedly; kara—do; karjya
manda—sinful activities

O my mind, you should know this for certain that the dualities of sin and
piety are all temporary. Wealth and followers are all false. You do not
know where you will go after death. You do not feel pain about this and
still you continue with your sinful activities.
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TEXT 12

rajara je rajya-pata jena natijara nata
dekhite dekhite kichii naya
hena maya kare jei parama iswara sei
tanre mana sada kara bhaya

rajara—of the king; je—that; rajya-pata—the kingdom; jena—as if;
natiijara nata—act of play; dekhite dekhite—gradually; kichii naya—as if
nothing; hena—such; maya—illusory; kare—does; jei—whoever; parama
isSwara—the Supreme Lord; sei—his; tanre—to him; mana—QO my
mind; sada—always; kara bhaya—Dbe afraid of.

The state and administration of a king is just like an act of a play. It
gradually vanquishes in due course of time. O my mind, it is He, the
Supreme Lord who causes this show by His illusory energy. Be always
afraid of falling under its control.

TEXT 13

pape na kariha mana adhama se papi-jana
tare mana diire parihari
puanyaje sitkhera dhama tara na laio nama
pinya mukti dui tyaga kari

pape—in sinful activities; na—not; kariha—do; mana—mind;
adhama—ifallen; se—he; papi-jana—a sinner; tare—to him; mana—QO
my mind; ditre—far away; parihari—give up; piinya—npiety; je—that
which; sitkhera—of happiness; dhama—abode; tara—that; na—do not;
laio—take; nama—name; punya—piety; mukti—liberation; dui—Dboth;
tyaga kari—give up.

O mind, do not indulge in sinful activities because sinners are most fallen.
Give up bad association from a distance. Although piety is the abode of
material happiness, do not strive for it, rather give up the desire for piety
and liberation.

14



TEXT 14

prema-bhakti-siidha-nidhi tahe diiba nirabadhi
ara jata ksara nidhi praya
nirantara sitkha pabe sakala santapa jabe
para-tattwa karile upaya

prema-bhakti—Iloving devotional service; sitdha-nidhi—ocean of nectar;
tahe—in that; ditba—drowned; nirabadhi—constantly; ara jata—all
others; ksara nidhi—ocean of salt; praya—almost; nirantara—always;
sitkha—happiness; pabe—will receive; sakala—all; santapa—the
threefold miseries; jabe—will go away; para-tattwa—the supreme truth;
karile—I have thus explained; upaya—rprocess

Loving devotional service is the ocean of nectar. Be always drowned in
that ocean. Everything else is like an ocean of salt. If you follow this
process, you will achieve eternal bliss and all your lamentations will go

away.
TEXT 15

anyera parasa jena nahi kadacit hena
ihate haibe sabadhana
radha-krsna nama gana ei se parama dhyana
ara na kariha paramana

anyera—of others; parasa—touch; jena—even; nahi—do not; kadacit—
seldom; hena—happens; ihate—in this; haibe—will be; sabadhana—
cautious; radha-krsna—Sri Radhika and Sri Krsna; nama gana—chant
Their names; ei—this; se—that; parama—supreme; dhyana—
meditation; ara—more; na—not; kartha—do; paramana—goal.

Never associate with non-devotees. Be very careful about them. Chanting
the names of Radha and Krsna is the highest form of meditation. Do not
accept any other process as the goal of life.

One should not associate with non-devotees such as yogis, pseudo
renunciates, karmis and jianis, even if one is in danger. One should
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always meditate on the beautiful forms of Radha and Krsna and chant
Their names. Besides this, one should not accept any other process such
as fruitive activities as the goal of life.

TEXT 16

karmi jiani misra-bhakta na habe taya anirakta
Suddha-bhajanete kara mana
braja-janera jei mata tahe habe aniigata
ei se parama tattwa-dhana

karmi—the performers of fruitive activities; jiani—impersonalists;
misra-bhakta—mixed devotees; na—do not; habe—will be; taya—in
that; aniirakta—attached; suddha——pure; bhajanete—in worshipping the
Lord; kara mana—engage your mind; braja-janera—of the residents of
Braja; jei mata—the opinion; tahe—in that; habe—will be; aniigata—
follow; ei se—this is the; parama tattwa—supreme truth; dhana—
wealth.

Do not mingle with fruitive workers, mental speculators and mixed
devotees. Instead engage yourself in pure devotional service under the
guidance of the residents of Braja. This is the highest treasure.

TEXT 17

prarthana karibe sada suddha-bhave prema-katha
nama-mantre kariya abheda
astika kariya mana bhaja ranga s$ri-carana
granthi-papa habe pariccheda

prarthana——pray; karibe—will do; sada—always; suddha-bhave—purely;
prema-katha—loving topics; nama-mantre—with holy names and
mantras; kariya—considering; abheda—non-different; astika—purify;
kariya—doing; mana—mind; bhaja—worship; ranga—relished; sri-
carana—TIlotus feet; granthi—knots; papa—sinful activities; habe—will

be; pariccheda—unfolded.
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I will always desire to glorify the transcendental topics of Radha and
Krsna, considering the holy names and mantras as non-different from
Them. I will fix my mind in worshipping the lotus feet of Radha and
Krsna. Then the knots of sinful desires within my heart will be undone.

TEXT 18

radha-krsna sri-carana tate saba samarpana
$ri-carane balihari jana
diinhu nama suni suni bhakta mikhe piini pini
parama ananda sikha-pana

radha-krsna—Sri Radha and Krsna; $ri-carana—lotus feet; tate—in
that; saba—everything; samarpana—surrender; $ri-carane—unto the
lotus feet; balihari jana—great; dinhu—both; nama—the holy names;
Suni Ssuni—repeatedly hearing; bhakta mitkhe—through the mouths of
the devotees; piini piini—again and again; parama ananda—great
happiness; sitkha-paia—will be satisfied

I surrender myself unto the lotus feet of Radha and Krsna and take Their
merciful shelter. I will repeatedly hear the names of Radha and Krsna
from the mouths of pure devotees and attain great happiness and
satisfaction.

TEXT 19

hema-gauri-tanii rai ankhi darasana cai
rodana kariba abhilase
jaladhara dhara dhara anga ati manohara
riipe gune bhitbana prakase

hema-gauri—molten gold; tanii—body; rai— Sri Radha; ankhi—eyes;
darasana cai—want to see; rodana kariba—will cry; abhilase—with a
desire; jaladhara—the clouds; dhara dhara—newly; anga—the limbs; ati
manohara—most enchanting; riipe—in beauty; gune—in qualities;
bhiitbana prakase—illuminates the whole world
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I will desire to see the golden complexioned Radha with my own eyes. 1
will cry to see the enchanting form and qualities of Krsna whose
complexion is like the new clouds.

TEXT 20

sakhi-gana cari-pase seba kare abhilase
parama se seba-siikha dhare
el bhane mane mora ei rase hafia bhora
narottama sada-i bihare

sakhi-gana—the sakhis; cari-pase—on four sides; seba kare—serve;
abhilase—according to their desire; parama—supreme; se—that; seba—
service; sitkha—happiness; dhare—rvyields; ei bhane—this desire; mane
mora—in my mind; ei rase—in this mellows; hafia bhora—being
absorbed; narottama—Srila Narottama dasa Thakura; sadai—always;
bihare—enjoys

The sakhis surround Sri Sri Radha and Krsna on all four sides, and while

serving Them, feel ecstatic bliss in their hearts. Narottama dasa desires
such service being absorbed in loving transcendental mellows.

Chapter Seven—

The Characteristics of an Unalloyed Devotee

TEXT 1

radha-krsna karon dhyana swapane na bala ana
prema bina ana nahi canu
jigala-kisora-prema laksa-bana jena hema
arati-piriti-rase dhyana

radha-krsna—Sri Radha and Sri Krsna. karon dhyana—meditate;
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swapane—in the dream; na—do not; bala—speak; ana—mundane
topics; prema—Ilove of God; bina—without; ana—anything else; nahi—
not; canu—hanker; jiigala-kisora—the Divine Couple; prema—TIlove;
laksa-bana—refined a million times; jena hema—Tlike gold; arati—
eagerly; piriti-rase—in transcendental mellows; dhyafia—meditate.

I will meditate on Radha and Krsna. I will not speak about any other
topics even in my dreams. I will not hanker for anything else except
loving service to the Divine Youthful Couple. The loving sentiments of
Radha and Krsna are like gold refined a million times. Therefore, O my
mind, please constantly meditate on Radha and Krsna as your only
loveable object.

O my mind, because you have been in a miserable condition, now start
meditating on that which has the nature of priti sukha, the happiness of
love.

TEXT 2

jala binii jena mina dithkha paya ayi hina
prema binii sei-mata bhakta
cataka jalada-gati e-mati ekanta-rati
jane jei sei aniirakta
jala bini—without water; jena—as; mina—the fish; dithkha paya—
suffers; ayii hina—dies; prema—Tlove; binii—without; sei-mata—like
that; bhakta—the devotee; cataka—cataka bird; jalada—rain; gati—

solace; e-mati—such; ekanta-rati—unalloyed devotional service; jane
jei—one who knows; sei—he; aniirakta——pure devotee.

Just as a fish out of water feels great distress and dies, similarly the
devotee feels distressed without love of God. As a cataka bird drinks only
rain water, similarly unalloyed devotees relish only love of God.

TEXT 3

maranda-bhramara jena cakora-candrika tena
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pati-brata janera yena pati
anyatra na cale mana jena daridrera dhana
ei-mata prema-bhakti-riti

maranda—honey; bhramara—bumblebee; jena—is for; cakora—a
patridge; candrika—rays of the moon; tena—just like; pati-brata
janera—of a chaste wife; yena—just like; pati—husband; anyatra na
cale—does not deviate; mana—the mind; jena—Ilike; daridrera dhana—
the wealth of a poor man; ei—this; mata—way; prema-bhakti—loving
devotional service; riti—characteristics.

Just as a bumblebee is attached to honey, a cakora bird is attached to the
nectar of the moon, a chaste wife is attached to her husband, and a poor
man is attached to wealth, similarly the minds of devotees are attached to
the loving service of Radha and Krsna.

TEXT 4

visaya garala-maya tahe mana sitkha-caya
se na sitkha dithkha kari mana

gobinda-bisaya-rasa sanga kara tanra dasa
prema-bhakti satya kari jana

visaya—material sense objects; garala-maya——poisonous; tahe—in that;
mana—consider; sitkha-caya—happiness; se—that; na—not; sitkha—
happiness; dithkha—misery; kari mana—accept; gobinda-bisaya-rasa—
the nectarean topics of Govinda;j sanga kara—associate; tanra—nhis;
dasa—servant; prema-bhakti—Iloving devotional service; satya kari—
eternal and factual; jana—accept.

Material enjoyments are full of poison, but you consider them pleasing.
Do not think of them as a source of happiness, but understand them as
distress. Be absorbed in full thought of Govinda, associate with His
devotees and conclude that loving devotional service is the goal of life.

TEXT 5
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madhye madhye ache dista drsti kari haya rista
ginake biguna kari mane

gobinda-bimiikha-jane sphiirti nahe hena dhane
laukika kariya saba jane

madhye madhye—sometimes; ache—there are; diissta—mischievous
people; drsti kari—by seeing; haya—is; riissta—annoyed; giinake—the
qualities; biguna—disqualification; kari mane—consider; gobinda—Lord
Govinda; bimitkha—averse; jane—persons; sphiirti—inspiration; nahe—
not; hena—such; dhane—wealth; laukika—worldly; kariya—as; saba—
all; jane—knows

Sometimes the mischievous people become angry by seeing the dealings of
devotees. They accept the good qualities of devotees as bad qualities. The
wealth of loving devotional service does not manifest in the hearts of
those who are averse to Govinda because they consider this wealth as
mundane.

There are many miscreants who are averse to Sri Krsna. They become
very angry by seeing the loving dealings of the devotees. They consider
dancing, chanting, laughing, and crying of devotees, which are born
from ecstatic love, as madness or fault.

TEXT 6

ajiana abhagya jata nahi laya sata-mata
ahankare na jane apana

abhimani bhakti-hina jaga-majhe sei dina
brtha tara asesa bhabana

ajiana—ignorant; abhagya—unfortunate; jata—all; nahi—do not;
laya—rtake; sata-mata—the path of the devotees; ahankare—with false
ego; na jane—do not know; apana—themselves; abhimani—proud;
bhakti-hina—devoid of devotional service; jaga-majhe—in this world;
sei—he; dina—poor; brtha—useless; tara—his; asesa—unlimited;
bhabana—desires

Those who are overwhelmed with nescience do not take to the path of
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devotion. Such persons are full of false ego, pride and innumerable useless
desires. They are most fallen in this world and are devoid of devotional
service.

TEXT 7

ara saba parihari parama iswara hari
seva mana kari prema-asa
eka-braja-raja-piira gobinda rasika-bara
karaha sadai abhilasa

ara saba—everything else; parihari—giving up; parama—supreme;
iswara—the controller; hari—Lord Hari; seva—serve; mana—QO mind;
kari—having; prema-asa—the desire to achieve love of God; eka-braja-
raja-para—only in Braja; gobinda—Lord Govinda; rasika-bara—He
who is expert in conjugal pastimes; karaha—doj; saddi—constantly;
abhilasa—desire.

O my mind, abandon everything and serve the Supreme Controller Lord
Hari, with a desire to attain love of God. Only hanker for the service of
Govinda, the reservoir of all pleasure in Braja.

Srila Narottama dasa Thakura is saying, “O my mind, please constantly
desire to attain the lotus feet of Govinda in Braja, who is expert in
conjugal affairs.”

TEXT 8

narottama dasa kahe sada mora prana dahe
hena bhakta-sanga na paiya
abhagyera nahi ora michaja-hailii bhora
dithkha rahe antare jagiya

narottama dasa—Narottama dasa ; kahe—says; sada—always; mora—
mine; prana—Tlife; dahe—Dburning; hena—such; bhakta—devotee;
sanga—association; nd—not; paiya—receiving; abhdgyera—misfortune;
nahi—there is not; ora—Ilimit; michdja—false conception; hailii—
became; bhora—absorbed; dithkha—distress; rahe—remains; antare—in
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the heart; jagiya—awakened.

Narottama dasa says, “My mind is constantly burning without the
association of pure devotees. There is no end to my misfortune as I am
absorbed in misconceptions and my heart is filled with distress.”

Chapter Eight—

Fixed Loving Devotional Service

TEXT 1

bacanera agocara brndabana lila-stala
swaprakasa premananda-ghana
jahate prakata sitkha nahi jara-mreyn-dishkha
krsna-lila-rasa anitksana

bacanera—words; agocara—beyond; brndabana—the abode of
Vrndavana; lila-stala—various places of pastimes; swaprakasa—self
manifest; premananda—ecstatic love; ghana—intense; jahate—in
which; prakata—manifested; sitkha—happiness; nahi—does not exist;
jara—old age; mrtyii—death; dithkha—distress; krysna—Lord Krsna; lila-
rasa—the nectarean pastimes; anitksana—always.

Sri Vrndavana, the place of the pastimes of Radha and Krsna, is
indescribable. It is self-manifest and full of ecstatic love. Happiness is
eternally present there. It is devoid of the miseries of old age and death.
The pastimes of Krsna are constantly performed there.

Srila Narottama dasa Thakura describes Vrndavana saying vacanera
agocara. When it is not possible to fully describe a place, then the phrase
vacanera agocara is used.

“idam vimndavanam ramyam mama dhamaiva kevalam
atra ye pasavo paksi-vrksah kita naramarah
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ye vasanti mamadhisnye mrta yanti mamalayam”

“This Vrndavana is My own most beloved abode. Everyone who lives
here in My abode—the animals, birds, trees, insects, humans and
demigods—when they die they go to My eternal kingdom.”

TEXT 2

radha-krsna diunhii prema laksa-bana yena hema
jahara hillole rasa-sindhi
cakora nayana-prema kama-rati kare dhyana
piriti sitkhera diinhe bandhu

radha-krsna—Sri Radhika and Sri Krsna; dinhi—both; prema—Ilove;
laksa-bana—purified for a million times; yena hema—Ilike gold; jahara—
whose; hillole—waves; rasa-sindhii—ocean of transcendental mellows;
cakora—cakora bird; nayana-prema—Ilovely eyes; kama—Cupid; rati—
Cupid’s wife; kare dhyana—meditates; piriti—of love; sitkhera—of
happiness; diitnhe—both; bandhu—friends.

The loving pastimes of Radha and Krsna are like purified gold. They are
the waves in the ocean of transcendental mellows. The eyes of the Divine
Couple are like the cakora birds that drink sweet nectar. Cupid with his
wife always meditate to achieve this love of God.

A person who is anxious to get rati should meditate with love on the
beautiful eyes of both Radha and Krsna, whose faces are just like those
of the Cakora birds. Yahara-hillola—the lilarasa or pastimes in
Vrndavana are just like an ocean, and love of Radha and Krsna are the
waves in that ocean.

TEXT 3

radhika preyasi-bara bama dike manohara
kanaka-kesara-kanti dhare
aniirage-rakta sadi nila-patta manohari
manimoya abharana pare
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radhika— Sri Radhika; preyasi-bara—the dearmost; bama—left; dike—
side; manohara—enchanting; kanaka—gold; kesara—filament of flower;
kanti—complexion; dhare—possess; aniirage—intense attachment;
rakta sadi—red sari; nila-patta—Dblue shawl; manohari—enchanting;
manimoya—enchanting; abharana—ornaments; pare—wears.

The golden complexioned Sri Radhika is the topmost and dearmost. She is
most enchanting and seated on the left of Sri Krsna. She wears a red sari
out of intense attachment and puts a blue shawl on top of that sari. She is
beautifully decorated with jewelled ornaments.

Sri Radhika wears a red colored sari due to Her intense attachment for
Krsna, and puts on a blue shawl which resembles Krsna, on top of Her
red sari. Because intense attachment is an internal matter, She wears
the red sari as internal garment.

TEXT 4

karaye locana pana riipa-lila danhu dhyana
anande magana sahacari
beda-bidhi-agocara ratana-bedira para
seba niti kisora-kisori

karaye—do; locana—eyes; pana—drink; riipa-lila—beauty and pastimes;
diinhu—both; dhyana—meditation; anande—in ecstacy; magana—
absorbed; sahacari—companions; beda-bidhi—the Vedic injunctions;
agocara—unknown; ratana—jewel; bedira para—on the altar; seba—
serve; niti—constantly; kiSora-kisori—the Divine Young Couple.

All the sakhis and their companions happily drink the sweet beauty of the
Divine Couple through their eyes and meditate upon Radha and Krsna.
They eternally serve the Young Couple, who are seated on a jewelled
altar, unapproachable by the Vedas.

TEXT 5

diirlabha janama hena nahi bhaja hari kena
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ki lagiya mara bhava bandhe
chada anya kriya karma nahi dekha veda-dharma
bhakti kara krsna-pada-dwandwa

diirlabha—rare; janama—human form of life; hena—such; nahi—do
not; bhaja—worship; hari—Lord Hari; kena—why; ki lagiya—for what
reason; mara—suffer; bhaba bandhe—bondage of material life; chada—
give up; anya—other; kriya karma——pious and sinful deeds; nahi
dekha—do not see; veda-dharma—occupational duties mentioned in the
Vedas; bhakti kara—engage in devotional service; krsna-pada-
dwandwa—unto the lotus feet of Krsna.

O my mind, service to Sri Hari is rarely achieved. Why then do you not
worship Him? You are simply suffering due to material bondage.
Abandon all fruitive activities and religious duties prescribed in the
Vedas and serve the lotus feet of the Lord with devotion.

TEXT 6

bisaya bisama-gati nahi bhaja braja-pati
$ri-nanda nandana sitkha-sara
swarga ara apabarga samsara naraka-bhoga
sarba-nasa janama-bikara

bisaya—material sense objects; bisama—dangerous; gati—results;
nahi—do not; bhaja—worship; braja-pati—the Lord of Braja; sri-nanda
nandana—the son of Nanda Maharaja; sitkha-sara—the abode of bliss;
swarga—heaven; dra—and; apabarga—Iliberation; samsara—material
existence; naraka—nhell; bhoga—enjoy; sarba-nasa—ruins everything;
janama—human form of life; bikara—wasted.

The result of material enjoyments are dangerous. Why do you not
worship Sri Nandanandana, the Lord of Braja and the abode of ecstatic
bliss? Desires for heavenly planets, liberation and enjoying the material
world are hellish. They ruin one’s human form of life.

TEXT 7
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dehe na kariha astha sannikate jama sSasta
dithkhera samiidra karma-gati
dekhiya suniya bhaja sadhii-$astra-mata yaja
jiigala-carane kara rati

dehe—in material body; na kariha—do not; astha—keep faith;
sannikate—near; jama— Yamaraja; Sasta—one who punishes;
dithkhera—of misery; samiidra—ocean; karma-gati—the fruits of
activities; dekhiya suniya—Dby carefully considering; bhaja—worship;
sadhii—the devotees; sastra—the scriptures; mata—according to;
yaja—worship; jiigala—rthe Divine Couple; carane—unto the lotus feet;
kara rati—be attached.

Do not put faith in this temporary material body, because Yamaraja, the
lord of death, is waiting next to you. The flow of karma is just like the
ocean of sorrow. Consider this properly and worship the lotus feet of
Radha and Krsna with attachment under the guidance of sadhu and
§astra.

Srila Narottama dasa Thakura is instructs that we should understand the
temporary nature of the material body as well as the material world,
wherein repeated birth and death take place, by hearing from the
scriptures and seeing directly. In order to be protected from this
dangerous condition of life, one should always serve the lotus feet of
Radha and Krsna, according to the injunctions of the scriptures.

TEXT 8

karma-khanda jiana-khanda kevala bisera bhanda
amrta baliya jeba khaya
nana joni sada phire kadar jya bhaksana kare
tara janma adhah-pate jaya

karma-khanda—fruitive activities; jiana-khanda—mental speculations;
kebala—only; bisera—rpoison; bhanda—pot; amrta—nectar; baliya—
thinking; jeba—whoever; khaya—drinks; nana joni—various species;
sada—always; phire—changes; kadarjya—abominable items; bhaksana—
eat; kara—does; tara—his; janma—TIife; adhahpate—spoiled; jaya—goes.
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Fruitive activities and mental speculation are like pots of poison. Those
who drink this poison, thinking it to be nectar, fall into the cycle of
repeated birth and death. Such persons eat abominable things and their
human form of life is spoiled.

TEXT 9

radha-krsne nahi rati anya jane bale pati
prema-bhakti riti nahi jane
nahi bhaktira sandhana bharame karaye dhyana
brtha tara se chara jibane

radha-krsne—in Radha and Krsna; nahi—do not; rati—attachment;
anya jane—to another person; bale—says; pati—the Lord; prema-
bhakti—loving devotional service; riti—characteristics; nahi jane—do
not know; nahi—do not; bhaktira—of devotional service; sandhana—
trace; bharame—in illusion; karaye dhyana—meditate; brtha—useless;
tara—his; se—that; chara—insignificant; jibane—Ilife.

Those who have not developed attachment for Sri Sri Radha-Krsna, not
knowing the process of loving devotional service, consider others as their
lord and protector. Such people do not inquire about devotional service,
rather they engage in pseudo meditation. Their lives are useless and
insignificant.

TEXT 10

jiaana karma kare loka nahi jane bhakti-yoga
nand-mate haiya ajiana
tara katha nahi suni paramartha-tattwa jani
prema-bhakti bhakta-gana-prana

jiiana karma—fruitive activities and mental speculation; kare—do;
loka——people; nahi—do not; jane—know; bhakti-yoga—the process of
devotional service; nana—various; mate—opinion; haiyai—being;
ajiana—misguided; tara—is; katha—statements; nahi—do not; suni—
hear; paramartha-tattwa—the absolute truth; jani—know; prema-
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bhakti—loving devotional service; bhakta-gana—of devotees; prana—
life and soul.

The less intelligent people engage in pious activities and speculative
knowledge. They do not know the process of devotional service, because
they are misguided by various opinions. Do not listen to them, but know
it for certain that transcendental devotional service is the life and soul of
the devotees.

One should not hear the words of the karmis and the jianis. Loving
devotional service is the life and soul of the devotees. One should
consider this loving devotional service as the supreme goal of life.

TEXT 11

jagat-byapaka hari aja-bhava ajia-kari
madhiira marati lila-katha
el tattwa jane jei parama uttama sei
tara sanga kariba sarbatha

jagat—world; byapaka—pervading; hari—Lord Hari; aja—Lord
Brahma; bhava—Lord Siva: ajiia-kari—order carriers; madhiira—sweet;
miirati—form; lila-katha—rtopics of pastimes; ei—this; tattwa—truth;
jane—knows; jei—one who; parama uttama—highest; sei—he; tara—
his; sanga—association; kariba—will do; sarbatha—Dby all respects.

Although Lord Hari is all-pervading, and Lord Brahma and Lord Siva are
His order carriers, nevertheless His form and pastimes are full of
sweetness. One who knows this science, is a topmost devotee and 1 will
always associate with him.

TEXT 12

parama nagara krsna tarhe hao satrsna
bhaja tanre braja-bhava lafia
rasika-bhakata sange rahiba piriti-range
braja-piire basati kariya
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parama—supreme; nagara—paramour; krsna—Lord Krsna; tanhe—to
whom; hao—become; satrsna—eager; bhaja—worship; tarre—Him;
braja-bhava—in the mood of Braja; lafia—attain; rasika-bhakata—
devotees who appreciate loving devotional mellows; sange—in the
association; rahiba—will remain; piriti-range—in ecstatic love; braja-
pitre—in Braja; basati kariya—reside in.

Lord Krsna is the Supreme Paramour. Therefore, be always attached to
Him, and worship Him in the mood of Braja. Reside in Braja and
associate with devotees who appreciate loving devotional service.

Sri Krsna is all pervading, and the Lord of everyone. By the order of
Krsna, Lord Brahma creates and Lord Siva annihilates. Although Sri
Krsna is the Supreme Lord, and the Controller of everyone, yet His form
and pastimes are full of sweetness, not opulence which demands awe and
reverence from one’s heart. This is the special characteristic of Sri Krsna
that distinguishes Him from other forms of the Lord.

TEXT 13

$ri-guru-bhakata-jana tanhara carane mana
aropiya katha-aniisare
sakhira sarbatha mata haiya tanhara jitha
sadai bihare braja-piire

$ri-guru—the spiritual master; bhakata-jana—the devotees; tanhara—
their; carane—unto the lotus feet; mana—the mind; aropiya—fix;
katha—topics; aniisare—according to; sakhira—of the sakhis;
sarbatha—Dby all respect; mata—of opinion; haiya—being; tanhara—
their; jiitha—group; sadai—always; bihare—enjoys; braja-piire—in raja.

Fix your mind at the lotus feet of the spiritual master and the devotees.
According to their instructions and the guidance of the sakhis, always
live and serve Sri Sri Radha-Krsna in Braja.

Aropiya means engaging the mind. Katha anusdare indicates the following
of sastric statements. Sakhira sarvatha mata mean by following in the
footsteps of the sakhis in all respects.
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TEXT 14

lila-rasa-katha gana jagala-kisora prana
prarthana kariba abhilase
jibane marane ei ara kichii nahi cai
kahe dina narottama-dasa

lila-rasa-katha—the topics of transcendental pastimes; gana—sing;
jigala-kisora—the Divine Couple; prana—Ilife; prarthana—pray;
kariba—will do; abhilase—with desire; jibane marane—in life and death;
ei—this; ara kichii—nothing else; nahi—do not; cai—want; kahe—says;
dina—poor; narottama-dasa—Narottama dasa.

I will always prayfully with desire, sing the amorous pastimes of Sri Sri
Radha-Krsna in life or death. This is my only hope and nothing else do 1
want, says poor Narottama dasa.

Chapter Nine—

The Ultimate Instructions

TEXT 1

ana katha na baliba ana katha na suniba
sakali kahiba paramartha
prarthana kariba sada lalasa abhista-katha
iha bina sakali anartha

ana katha—worldly talks; na baliba—will not speak; ana katha—
mundane topics; na Suniba—will not hear; sakali—all; kahiba—will say;
paramartha—absolute truth; prarthana—pray; kariba—will do; sada—
always; lalasa—eagerness; abhista katha—topics regarding goal of life;
tha bina—without this; sakali—everything; anartha—unwanted.
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I will neither indulge in useless mundane topics nor hear them. I will
only engage in spiritual cultivation. I will always pray to eagerly discuss
the topics of my worshipable Lord, because everything else is simply
unwanted.

Devotional service to Krsna is the supreme goal of life.
TEXT 2

iSwarera tattwa jata taha ba kahiba kata
ananta apara keba jane
braja-piira-prema nitya ei se parama satya
bhaja bhaja aniiraga-mane

isSwarera—of the Supreme Lord; tattwa—science; jata—everything;
taha—that; ba—or; kahiba—will explain; kata—how much; ananta—
unlimited; apara—insurmountable; keba—who; jane—knows; braja-
pitra—in Braja; prema—Iloving dealings; nitya—eternal; ei—this; se—
that; parama satya—supreme truth; bhaja bhaja—worship; anuraga—
with attachment; mane—the mind.

How much can I explain the science of the Supreme Lord, for it is
unlimited and unfathomable? However, the loving dealings of Braja are
eternal and nectarean. O my mind, please worship this Supreme Truth
with deep attachment.

TEXT 3

gobinda gokiilacandra parama ananda-kanda
paribara-gopa-gopi sange
nandiswara jara dhama giridhari janra nama
sakhi-sange tare bhaja range

gobinda—Lord Govinda; gokiilacandra—the moonlike personality of
Gokula; parama—great; ananda—happiness; kanda—source; paribara—
entourage; gopa-gopi—the cowherd boys and girls; sarige—in the
association; nandiswara—Nandagram; janra—whose; dhama—
residence; giridhari—the lifter of Govardhana Hill; jara—whose;
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nama—name; sakhi-sarige—in the association of the sakhis; tare—Him;
bhaja—worship; range—happily.

Sri Govinda, the moonlike personality of Gokiila, the lifter of
Govardhana Hill, the reservoir of all transcendental happiness is
accompanied by the gopalas and the gopis and is living in Nandagram.
Serve Him happily in association with the sakhis.

TEXT 4

prema-bhakti-tattwa ei tomare kahinii bhai
ara diirbasana parihari
$ri-guru-prasade bhai e saba bhajana pai
prema-bhakti sakhi aniicari

prema-bhakti—loving devotional service; tattwa—science; ei—this;
tomdare—to you; kahinii—I have thus explained; bhai—QO brothers;
ara—all others; ditrbasana—material desires; parihari—by giving up; $ri-
guru-prasade—Dby the mercy of the spiritual master; bhai—QO brother; e
saba—all these; bhajana—rprocess of worship; pai—receive; prema-
bhakti—loving devotional service; sakhi aniicari—the companion of the

sakhis.

O brother, I have thus described the science of devotional service to you.
Please, give up all material desires. You can perform loving devotional
service by the mercy of the spiritual master and in the perfected stage,
you will be counted as a maidservant of the sakhis.

TEXT 5

sarthaka bhajana-patha sadhu-sange abirata
smarana bhajana krsna-katha
prema-bhakti haya jadi tabe haya manah suddhi
tabe jaya hrdayera byatha

sarthaka—perfection; bhajana-patha—the path of worship; sadhu-
sange—in the association of the devotees; abirata—always; smarana—
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remembrance; bhajana—worship; krsna-katha—discussing the topics of
Krsna; prema-bhakti—loving devotional service; haya—is; jadi—if;
tabe—than; haya—is; manah suddhi—purification of the mind; tabe—
than; jaya—go away; hrdayera—of the heart; byatha—pain.

The most successful method of devotional service is to constantly
remember the pastimes of Krsna in the association of devotees. When one
attains loving devotional service, then his mind will be fully purified and
the distress of his heart will be vanquished.

TEXT 6

bisaya bipatti jana samsara swapana mana
nara-tanii bhajanera miila
aniirage bhaja sada prema-bhabe lila-katha
ara jata hrdayera $iila

bisaya—material sense objects; bipatti—danger; jana—please know;
samsara—material existence; swapana—dream; mana—accept; nara-
tanii—human form of life; bhajanera miilla—the root of worshiping the
Lord; aniirage—with attachment; bhaja—worship; sada—always; prema-
bhabe—with love; lila-katha—the topics of various pastimes; ara jata—
everything else; hrdayera—of the heart; Siila—pain.

Consider material sense objects as dangerous, and material life as a dream.
The human form of life is most suitable for worshiping Krsna. Always
sing about the loving pastimes of Radha and Krsna. All other topics
causes distress to the heart.

TEXT 7
Sri Radhikasraya
The Shelter of Srimati Radharani

radhika-carana-renii bhiisana kariya tanii
andyase pabe giridhari
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radhika-caranasraya ye kare se mahasaya
tanre mudii jai balihari

radhika-carana-renii—the dust of the lotus feet of Sri Radhika; bhiisana
kariya—decorate; tanii—body; anayase—easily; pabe—will receive;
giridhari—the lifter of Govardhana Hill; radhika-caranasraya—taking
shelter of the lotus feet of Sri Radhika; ye kare—one who does so; se
mahdsaya—is a great person; tare—to him; mufi—1I; jai balihari—
glorify.

Decorate your body with the dust from the lotus feet of Sri Radhika.
Then, you will achieve the full grace of Sri Krsna, the lifter of
Govardhana Hill. One who takes shelter of the lotus feet of Radhika, 1

glorify him as a great person.
TEXT 8

jaya jaya radha-nama brndabana yanra dhama
krsna-sikha-bilasera nidhi
hena radha-guna-gana na sunila mora kana
bancita karila more bidhi

jaya jaya—all glories; radha-nama—the holy names of Radha;
brndabana—Vrndavana; yara—whose; dhama—abode; krsna-sitkha—
pleasing Krsna; bilasera nidhi—the ocean of enjoyment; hena radha—
such Radha; guna-gana—glorifying Her qualities; na sunila—did not
hear; mora kana—my ears; bancita—deceived; karila—did; more—to
me; bidhi—the creator.

All glories to the holy names of Sri Radha, who eternally resides in
Vrndavana. She is the ocean of Krsna’s happiness. I have been cheated by
Providence because I have not heard about the glorification of Radha.

TEXT 9

tanra bhakta-sanga sada rasa-lila-prema-katha
je kahe se paya ghanasyama
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ithate bimiikha jei tara kabhui siddhi nai
nahi jena Suni tara nama

tanra—Her; bhakta-sanga—associates with the devotees; sada—always;
rasa-lild—nectarean pastimes; prema-katha—the topics of love; je
kahe—one who chants; se paya—he receives; ghanasyama—the dark-
colored Syamasundara; thate—in this; bimitkha—against; jei—whoever;
tara—his; kabhii—never; siddhi—perfection; nai—not; nahi—not; jena
Suni—may hear; tara nama—his name.

One who associates with the devotees of Sri Radha and discusses the
loving pastimes of Radha certainly meets Syamasundara. Anyone averse
to this never attains perfection and I do not wish to even hear the name

of such a person.

TEXT 10

krsna-nama-gane bhai radhika-carana pai
radha-nama-gane krsnacandra
sanksepe kahila katha ghiicao manera byatha
dithkha-maya anya katha-dwandwa

krsna-nama—the holy names of Krsna; gane—by chanting; bhai—O
dear brothers; radhika-carana—the lotus feet of Sri Radhika; pai—
attain; radha-nama—the holy name of Radha; gane—Dby chanting;
krsnacandra—the moonlike Krsna; sanksepe—in brief; kahila katha—I
have thus explained; ghiicio—destroy; manera byatha—pains of the
mind; dithkha-maya—rfull of miseries; anya katha—mundane topics;
dwandwa—duality.

O brother, simply by chanting the names of Krsna, one can receive the
lotus feet of Radhika, and by chanting the names of Radhika, one can
receive the lotus feet of Krsna. Thus, I have briefly explained everything
by which you will be relieved from the pains of your heart. All other
topics are full of miseries and dualities.

TEXT 11

96



ahankara abhimana asat-sanga asaj-jiiana
chadi bhaja guru-pada-padma
kara atma-nibedana deha-geha-parijana
guru-bakya parama mahattwa

ahankara—ifalse ego; abhimana—pride; asat-sanga—association with
non-devotees; asaj-jiiana—useless knowledge; chadi—by giving up;
bhaja—worship; guru-pada-padma—rthe lotus feet of the spiritual
master; kara atma-nibedana—surrender fully; deha—the body; geha—
the house; parijana—the family members; guru-bakya—the words of the
spiritual master; parama—supremely; mahattwa—important.

Give up false ego and pride. Giving up bad association and endeavoring
for useless material knowledge, worship the lotus feet of the spiritual
master. Surrender your body, home and family members unto him. The
words from the lotus mouth of the spiritual master are supremely
important.

In this regard, one should refer to the following verse of Srimad-

Bhagavatam 11.26.26,

tato duhsangam utsrjya satsu sajjeta buddhiman
santa evasya chindanti mano-vyasangam uktibhih

“An intelligent person should therefore reject all bad association and
instead take up the association of saintly devotees, whose words cut off
the excessive attachment of one’s mind.”

The following evidence is also cited:

divyadhanagara kulabhimanino
dehadi-daratmaja nitybuddhayah
istanyadevana phalakarksino
ye jivanmrtante na labhante kesavam

“Those who are puffed up by their material knowledge, wealth, house,
family etc., and considering their bodies and bodily by-products such as
wife and children as eternal, as well as accepting other demigods as their
worshipable lord, in order to receive some temporary benefits, are
actually dead although living. Such people cannot achieve Lord Krsna.”
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TEXT 12

Sri Gaura Upasana Kathavyatha

The Neccesity of Worshiping Sri Gauranga

$ri-krsna-caitanyadeba rati-mati bhabe seba
prema-kalpa-taru-data

braja-raja-nandana radhika-jibana-dhana
apariipa ei saba katha

sri-krsna-caitanyadeba—Lord Sri Krsna Caitanya; rati-mati bhabe—with
attachment and attention; seba—serve; prema-kalpa-taru—the desire
tree of love of God; data—the giver; braja-raja-nandana—the son of
King of Braja; radhika-jibana-dhana—the life and treasure of Sri
Radhika; apariipa—wonderful; ei—this; saba—all; katha—topics.

Please serve Sri Krsna Caitanyadeva with attachment and determination,
because He is the desire-tree for bestowing love of God. He is non-
different from the son of the King of Braja and the life and soul of Sri
Radhika. This is simply wonderful.

TEXT 13

nabadwipe abatari radha-bhava angi kari
tanra kanti angera bhiisana
tina bancha abhilasi saci-garbhe parakasi
sange lafia parisada-gana

nabadwipe—in Navadvipa; abatari—by incarnating; radha-bhava—the
mood of Radha; angi kari—by accepting; tara kanti—Her complextion;
angera—of the limbs; bhiisana—decoration; tina bancha—three desires;
abhilasi—rto fulfill; Saci-garbhe—in the womb of Saci; parakasi—
appeared; sange—with Him; laia—taking; parisada-gana—associates.

Sri Krsna Caitanyadeva has appeared in Navadvipa in the mood of Sri
Radha and has decorated Himself with the complexion of Radha. In order
to fulfill three wishes, He has appeared in the womb of Mother Saci along
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with His associates.

TEXT 14

gaura-hari-abatari premera badara kari
sadhila manera nija kaja
radhikara prana-pati kiba bhabe kande niti
iha biijhe bhakata-samaja

gaura-hari—Lord Gauranga; abatari—after descending; premera—of
love of God; badara kari—showering like rain; sadhila—fulfilled;
manera—of His mind; nija—own; kaja—work; radhikara—of Sri
Radhika; prana-pati—Ilife and soul; kiba bhabe—how; kande—cries;
niti—always; itha—this; biijhe—understand; bhakata-samaja—the
society of devotees.

Sri Gaurahari has appeared and showered love of God. In this way, He
has fulfilled His inner desires. He is the life and soul of Sri Radhika.
Only the devotees understand the Lord’s cries and lamentation.

TEXT 15

Raganugyo Sadhana

The Process of Loving Attachment

gopate sadhile siddhi sadhana nabadha bhakti
prarthana kariba dainye sada
kari hari-sankirtana sadai bibhola mana
ista-labha binii saba badha

gopate—secretly; sadhile—will practise; siddhi—the goal of life;
sadhana—the process; nabadha bhakti—the nine types of bhakti;
prarthana kariba—will pray; dainye—with humility; sada—always;
kari—performing; hari-sankirtana—congregational chanting of the holy
names of Hari; sadai—always; bibhola—absorbed; mana—the mind; ista-
labha—attaining the goal of life; binii—without; saba—everything;
badha—impediments.
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One should be absorbed internally in the thought of Sri Krsna while
externally practicing the nine processes of devotional service, always
praying with humility. One should chant the names of Hari without
deviation. Without the achievement of this goal of life, everything is
wasted.

TEXT 16
Manah Siksa

Instructions To the Mind

samsara batojare kama-phanse bandhi mare
phitkara karaha haridasa
karaha bhakata-sanga prema-katha-rasa-ranga
tabe haya bipada binasa

samsara—the material world; batojare—plundering; kama—Ilusty
desires; phanse—with the hopes; bandhi—binding; mare—killing;
phitkara karaha—Ilament; haridasa—QO servant of Sri Hari; karaha
bhakata-sanga—associate with devotees; prema-katha—topics of loving
dealings; rasa-ranga—mnectarean pastimes; tabe—than; haya—is;
bipada—danger; binasa—vanquishes.

The material world is cheating you. Lusty desires are killing you by
hanging you with ropes. Lament, O servant of Hari. Associate with
devotees and engage in discussing the topics of love of God. Then, all
your dangers will be vanquished.

TEXT 17

stri-pitra balaka kata mari jara sata Sata
apanake hao sabadhana

miufii se bisaye hata na bhajinii hari-pada
mora ara nahi paritrana

stri—wife; piittra—son; balaka—children; kata—so many; mari jara—
die; Sata Sata—hundreds; apanake—yourself; hao—become;
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sabadhana—careful; mifi—I am; se—that; bisaye hata—killed by
material desires; na—not; bhajinii—worshiped; hari-pada—the lotus
feet of Hari; mora—mind; ara nahi—no other; paritrana—deliverance.

Hundreds of wives and children have been born and died, yet still I am
not careful. I am frustrated with material sense objects and have not
worshipped the lotus feet of Hari. Therefore, I have no protection and
deliverance.

O my mind, the plunderers in the form of material existence are killing
you by binding your neck with the ropes of lusty desires since time
immemorial. Call out to the devotees of Krsna immediately and convey
your pathetic condition, because only the devotees of Krsna are able to
deliver you.

TEXT 18
Rasika Bhakta Sanganistha

The Eagerness For Associating With Rasika Devotees

ramacandra kabirdja sei sange mora kaja
tanra sanga binii saba sunya
haya janma jadi punah tanra sanga haya jena
tabe haya narottama dhanya

ramacandra kabiraja—Sri Ramacandra Kaviraja; sei sange—with his
association; mora—mine; kdja—concern; tanra sarga—his association;
binii—without; saba—everything; sSunya—empty; haya janma—rebirth;
jadi—if; puna—again; tanra sanga—his association; haya jena—may I
receive; tabe—than; haya—is; narottama—Narottama dasa; dhanya—
glories.

My only wish is to have the association of Ramachandra Kaviraja.
Without him, everything looks empty. If I am to be born again, may I get
his association. Then the life of Narottama dasa will be successful.
The principle means of livelihood for devotees on the path of raganuga-
bhakti is to constantly relish the nectarean pastimes of Radha and Krsna
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in the association of like-minded devotees. Therefore, one should always
pray for obtaining the association of such devotees. For this reason, Srila
Narottama dasa Thakura desires to obtain the association of his intimate
friend Srila Ramacandra Kavir3ja, even in the next life.

TEXT 19

apana bhajana-katha na kahiba jatha tatha
ithate haiba sabadhana
na kariha keha rosa na laiha mora dosa
pranamaha bhaktera carane

apana—own; bhajana-katha—method of worship; na kahiba—will not
disclose; jatha tatha—here and there; ihate—in this matter; haiba—I
will be; sabadhana—careful; na kariha—do not; keha—anyone; rosa—
angry; na laiha—do not take; mora dosa—my offense; pranamaha—1I
offer my respectful obeisances; bhaktera carane—unto the lotus feet of
the devotees.

I will not disclose my path of worshiping the Lord to anyone and
everyone. I will be extremely careful about it. Please do not get angry
with me or take offense. I offer my respectful humble obeisances unto the
lotus feet of the devotees.

TEXT 20

$ri-gauranga prabhii more je bolana bani
taha kahi bhala manda kichiii na jani
$ri-gauranga prabhu—Lord Gauranga; more—to me; je—that which;
bolana—make me speak; bani—statement; taha kahi—1I am speaking
only that; bhala manda—good and bad; kichiii na—nothing; jani—
know.

Whatever message Sri Gauranga Mahaprabhu has spoken to me, that I
have related here. Actually I do not know what is right or wrong.
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TEXT 21

lokanatha prabhupada hrdeye bilasa
prema-bhakti-candrika kahe narottama dasa

lokanatha prabhiipada—the lotus feet of Srila Lokanatha Gosvami;
hrdeye bilasa—place in my heart; prema bhakti-candrika—the rays of the
moonlight of loving devotion; kahe—says; narottama dasa—Narottama
dasa.

Placing the lotus feet of Srila Lokanatha Prabhu in my heart, I,

Narottama dasa described “Sri Prema Bhakti-chandrika.”

Thus ends Sri Sri Prema Bhakti-candrika composed by Srila Narottama
dasa Thakiira.

Appendix One

The Supreme Personality of Godhead Sri Krsna is eternal, full of
knowledge and blissful. The impersonal Brahman is the effulgence of His
body. The Supersoul is His plenary portion, and Narayana, the Lord of
Vaikuntha, is His opulent feature. He possesses three principal
potencies. These potencies are known as the internal potency, the
marginal potency and the external potency. Among them, the internal
potency is the highest. Another name of this potency is the spiritual
potency. This spiritual potency is, however, divided into three
categories; hladini, sandhini and samvit.

Among these categories, the hladini Sakti is the topmost. Although Sri
Krsna is the embodiment of transcendental bliss, He enjoys
transcendental happiness through this hladini sakti which also make the
devotees enjoy. This hladini potency helps Krsna enjoy in two ways. In
one form, as an internal potency itself, and in another form as the

predominating Deity of this energy, in other words, as Sri Radhika. The
feature of mahabhava is Sri Radhika. Sri Radhika is the shelter of
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mahabhava, and each of Her limbs are decorated with the symptoms of
mahabhava. It is stated in Caitanya Caritamrta Adi Lila 4.68, 69 & 71:

hladinira sara ‘prema’, prema-sara ‘bhava’
bhavera parama-kastha, nama——‘maha-bhava’

“The essence of the hladini potency is love of God, the essence of love of
God is emotion [bhava], and the ultimate development of emotion is
mahabhava.”

mahabhava-svaripa sri-radha-thakurani
sarva-guna-khani krsna-kanta-siromani

“Sri Radha Thakurani is the embodiment of mahabhava. She is the
repository of all good qualities and the crest jewel among all the lovely
consorts of Lord Krsna.”

krsna-prema-bhavita yanra cittendriya-kaya
krsna-nija-sakti radha kridara sahaya

“Her mind, senses and body are steeped in love for Krsna. She is Krsna’s
own energy, and She helps Him in His pastimes.”

Sri Radhika, the personification of mahabhava, in order to please Krsna,
the reservoir of all pleasures, accepts various transcendental ingredients
of love. Again, in order to please Krsna further and to serve Him
separately with various mellows, She expands Herself as the
innumerable gopis of Braja. These damsels of Braja are directly bodily
limbs of Sri Radhika, just as Krsna is the shelter and origin of all
incarnations. Sri Radhika is the shelter and origin of all gopis of Braja
headed by Lalita and Candravali. Sri Radhika is the ocean of loving
mellows or mahabhava. The sakhis of Braja are divided into four sections
which are: bipaksa or opposition such as Candravali, tatastha paksa or
neutral such as Bhadra, Suhit paksa or well-wishers such as Syamala and
Sapaksa or those in the group of Radhika such as sakhis headed by Lalita.

Appendix Two
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The sakhis are of five kinds: they are known as sakhis, nitya-sakhis,
prana-sakhis priya-sakhis and parama-prestha-sakhis. Among them, some
are equally affectionate towards Radha and Krsna, while some are
crookedly affectionate towards Them. Kusumita, Vindhya, Kind alata,
and Dhanistha are known as sakhis. They are more affectionate towards
Sri Krsna. Kasturi, Mani-mafijari, etc., are nitya-sakhis, and they are
more affectionate towards Sri Radhika. Therefore, they are counted
among the crookedly affectionate sakhis. Sasti-mafijari, Vasanti, Lasika
etc., are called prana-sakhis. Sumadhya, Madana-lasa, etc., are called
priya-sakhis. The eight sakhis such as Lalita, Visakha etc., are called
param-prestha sakhis. Although these eight sakhis are equally
affectionate towards Radha and Krsna, still sometimes they are more
affectionate towards Sri Radhika.

Descriptions of the Colors and Dresses of the Sakhis

Lalita: (Svarﬁpa Damodara in gaura-lila); her other name is Anuradha.
Her complexion is beautiful bright yellow (gorocana). Her dress is the
color of peacock feathers. Her mother’s name is Saradi. Her father’s
name is Bisoka. Her so-called husband is Bhairava. She is of a sharp and
contrary nature. She is twenty-seven days older than Radhika. Her
services include offering betel nuts and camphor. She resides in
Lalitananda Kufija, which resembles the colour of lightning. Her
residence is situated on the northern-side of the lotus shaped Yogapitha
consisting of eight petals. Ratnaprabha, Ratikeli, Subhadra,
Bhadrarekhika, Sumukhi, Dhanistha, Kalahamsi and Kalapini belong to
her group.

Visakha: (Raya Ramananda in gaura-lila); her complexion is cream-
colored with a tinge of red. Her dress is bedecked with stars. She is a
niece of Jatila. Her mother’s name is Daksina. Her father’s name is
Pawan. Her so-called husband is Bahika. Her nature is marginal. She was
born the same time as Radhika. Her service is to decorate Radha and
Krsna with cloths and ornaments. She resides in cloud-colored
Visakhananda Kufija on the northern side of Yogapitha. Madhavi,
Malati, Chandralekha, Kufijari, Harini, Chapala, Surabi, and Subanana
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belong to her group.

Chitra: (Govindananda in gaura-lila); she has a beautiful saffron
complexion. Her dress is crystalline in color. Her mother’s name is
Charbika. Her father’s name is Chatura, who is the cousin of King
Vrsabhanu. Her so-called husband is Pithra. She has a gentle nature.
She is twenty-six days younger than Radharani. Her service is to offer
garlands of cloves to Radha and Krsna. She resides in wonderful
Chitrananda Kufija, situated on the eastern part of the Yogapitha.
Rasalika, Tilakini, Souraseni, Sugandhika, Ramila, Kamanagari, Nagari,
and Nagabelika belong to her group.

Indurekha: (Basu Ramananda in gaura-lila); her complexion is of
greenish yellow, her dress is like pomegranate flowers. Her mother’s
name is Bela, her father’s name is Sagar. Her so-called husband is
Durbala. She has a contrary nature. She is three days younger than
Radharani. Her service is to offer honey. She resides in golden-colored
Purnedra Kufija on the south-eastern petal of the Yogapitha.
Tungabhadra, Rasatunga, Rangawati, Sumangala, Chitralekha,
Vichitrangi, Modani, and Madanalasa are the sakhis that belong to her
group.

Champakalata: (Sivananda Sen in gaura-lila); her complexion is like
the champaka flower. Her dress is like the Casa bird. Her mother’s name
is Vatika, her father’s name is Arama. Her so-called husband is
Chandaksa. Her nature is mild and gentle. She is one day younger than
Radharani. Her service is offering jewels and the camara. She resides in
Kamalata Kufija situated on the southern petal of the Yogapitha. In her
group are: Kurungaksi, Sucharita, Mafijali, Manikundala, Chandrika,
Chandralatika, Kandukaksi, and Sumandira.

Rangadevi: (Govinda Gosh in gaura-lila); her complexion is like that of
a lotus flower. Her dress is the color of hibiscus flower. Her mother’s
name is Karuna, her father’s name is Ranga-sara. Her so-called husband
is Vakreksana. Her nature is medium-contrary. She is seventeen days
younger than Radharani. Her service is offering sandalwood pulp. She
resides in bluish Rangadevi-kufija situated on the south-western petal of
the Yogapitha. The following sakhis belong to her group: Kalakanthi,
Sasikala, Kamala, Madhura, Indira, Kandarpa Sundari, Kamalatika and
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Prema-mafjari.

Tungavidya: (Vakresvara Pandita in gaura-lila); her complexion is like
ktimkam mixed with camphor and sandalwood. She dresses in yellow
garments. Her mother’s name is Medha. Her father’s name is Pauskara.
Her so-called husband is Valish. Her nature is most liberal. She is five
days younger than Radharani. Her service is singing and dancing. She
resides in orange colored Tungavidya-kufija situated on the western
petal of Yogapitha. Mafijumedha, Sumadhura, Sumadhya,
Madhureksana, Tanumadhya, Madhusyanda, Gunachuda, and
Barangada sakhis belong to her group.

Sudevi: (Vasudeva Ghosh in gaura-lila); the twin sister of Rangadevi.
Her complexion and dress is the same as Rangadevi. Her so-called
husband is the younger brother of Vakreksana. She has a sharp, contrary
nature. Her service is offering water. She resides in yellow-colored
Sudevi-kuiija situated on the north-western petals of the Yogapitha.
Kaveri, Charukabara, Sukesi, Manjukuhi, Harahira, Mahahira, Hara-
kanti, and Manohara sakhis belong to her group.

Appendix Three

Descriptions of the Color and Dresses of the Mafjaris

Sri Riipa mafijari: (Srila Ripa Gosvami in gaura-lila); her complexion
is beautiful bright yellow (gorocana). Her dress is the color of a peacock
feather; her service is offering golden colored betel-nuts. She resides in
Ripollasa Kufija, situated on the north of Lalita Kuija.

Rati manjari: (Srila Raghunitha dasa Gosvami in gaura-lila); another
name is Tulasi Mafjari. Some people call her Bhantimati Mafijari. Her
complexion is like the flash of lightening. Her dress is bedecked with
stars. Her service is massaging the feet of Radha and Krsna. She resides
in Ratyamubuja Kufija situtated on the south of Indurekha Kufija.
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Lavanga maiijari: (Srila Sanatana Gosvami in gaura-lila); another
name is Rati Mafjari. Her complexion resembles lightening. Her dress is
bedecked with stars. Her service is offering garlands of cloves. She
resides in Lavanga Kuiija, situated on the east of Tungavidya Kuiija.
Another name is Lila Mafjari.

Manjulali: (Srila Lokanatha Gosvami in gaura-lila); her complexion is
like molten gold. Her dress is bright red. Her service is dressing Radha
and Krsna. She resides in Lilananda Kufija situated on the north of
Visakha Kufija. Her other name is Lila Mafijari.

Rasa maiijari: (Srila Raghunatha Bhatta Gosvami in gaura-lila); her
complexion is like the campaka flower. Her dress is made of the features
of swans. Her service is painting. She resides in Rasananda Kufija
situated on the east of Chitra-kufja.

Kasturi maiijari: (Srila Krsnadasa Kaviraja Gosvami in gaura-lila); her
complexion is like pure gold. Her dress is crystalline. Her service is
offering sandalwood pulp. She resides in Kasturi-ananda Kuija, situated
on the north of Sudevi Kufja.

Gua manjari: (Srila Gopala Bhatta Gosvami in gaura-lila); her
complexion is like a flash of lightening. Her dress is like the color of the
hibiscus flower. Her service is offering water to Radha and Krsna. She
resides in Gunananda Kufja situated on the north-east of
Champakalata Kuiija.

Vilasa mafjari: (Srila Jiva Gosvami in gaura-lila); her complexion is
like the golden pine flower. Her dress resembles the bees. Her service is
applying maskara on Radha and Krsna. She resides in Vilasananda
Kuiija, situated on the west of Rangadevi Kuija.
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